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INTRODUCTION. 


The Upanisads are a class of Sanskrit writings which meet the 

highest spiritual needs of man. Nearly every civil 
Tho Upanisads:— . . . , , , , , . 

(«) Their position as ized country in the world may be proud of her 

spiritual writings. spiritual seers and spiritual literature, but the un¬ 

fathomable depths of spirituality were never so profoundly sounded, and 
the mystical truths of the soul so highly elaborated, as by the authors of 
the Upanisads. The message of self-realization and spiritual edification 
which they convey to mankind is perhaps more needed in the present age 
of weary and heart-burning strife for hollow things than in many former 
periods of human history. Let the reader open the pages of the Upani¬ 
sads, not merely to feed his scholarly curiosity, but to receive life in the 
truest sense of the term. 

The fundamental theme of the Upanisads is plain and simple. 

The Spirit (Atmau) is the sole reality. The world 
tai theme. of phenomena has only a borrowed existence—deriv¬ 

ed from the Atman, the Reality of realities ( 

It is by the light of this Atman that all phenomena in the 
Universe, the sun, the moon, the stars, and so forth, shine as well as 
appear (Ivetas*vatara VI. 14), and to this Atman every object owes its 
existence, appearance, and attraction ($ve. IV. 30). Eternal happiness 
is only theirs .who see this Supreme Reality, the Spirit (dve. VI. 12) 
They are childish fools, however, who pursue external objects of desire, 
and so are ensnared in the vast net of death (q*ra: 

fer Wm). In short, the true Heaven of man’s aspirations is within, 

not without, and that Heaven is the Spirit (Atman). 

The word “ Upanrsad,” according to ^ahkara, is derived from 
the root sad. with the prefixes upa and ni Now the 
jJr’ 0 WOrd ' Upam “ root sad has three meanings—(1) to destroy, (2) to 
lead or go, (3) to remove. All the threo meanings 
are implied by tbe word Upanisad, as it destroys ignorance, leads to 
tlie Supreme Brahman, and thus removes all evils. 

The above derivation shows a very clever and bold etymology i 
sharactoristic of a great scholar like Sankara, though ] < does not bring 






visitor, not to one who was neither a son nor a disciple, and not to one 
who did not possess a tranquil mind (£$ve. VI. 22). Thus the method of 
teaching the Upanisad Doctrine was essentially confidential. The word 
Upani§ad occurs twice in the ^vetasvatara Upani§ad ; firstly, in T. 16, 
whore Brahman is said to be “ supremely mysterious’" 
and 2ndly, in V. 6, where the Supremo Being is said to be hidden in 
the “ confidential ” Upani§ads of the Vedas ( 

Both these texts confirm the view that the word Upanisad originally 
meant <£ confidential session,” as Max Mailer names it, and that subsequent¬ 
ly the name Upani§ad was also bestowed upon the Itnoxoledge which was 
the result of confidential sessions, as described above. The word Upani- 
sad, then means the Science of Spirituality which the sages 

originally imparted to their disciples in confidential sessions. 

The £$vetSrfvatara is a short Upanisad of six chapters and belongs 
to the Black Yajur-Veda. The title of the book 
The fcvottavatara means the Upanisad propounded by Svetadvatara. 

The word ^vet&tfvatara literally means one whose 
organs of sense are very pnre(s^t = pure ; *ra=an organ of sense; 

i and is 

evidently the name of a sage. The only reference to the author in 
this book is inSve (VI. 21) where it is stated that, *$vet&4vatara,” having 
known Brahman, by the power of his penance and by the grace of God, 
expounded it to the Sannyfisins called the Paramahamsas.” 

It may be admitted that among the Upani^ads the Svetasvatara 
does not occupy such a lofty position as the Brihad- 
It* distinctive features, aranyaka and the Chhandogya, but none the less it is 
one of the most popular Upanisads. What then, are 
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J^uistinctive features ? It the first place, as Dr. Deussen aptly remarks, 
the Svetfirfvatara Upaui§ad is “a monument of Theism,” as v;e shall 
piesently elucidate. And secondly, not only its method of handling the 
abstruse problems of Spiritual Philosophy is plain and direct, but it also 
ministers to the spiritual needs of the ordinary man with a realistic and 
hence truly sympathetic and fruitful insight, as we shall presently show. 

Several scholars of eminence have divided the Age of the Upani^ads 
mi . , . , f , * nto * our Periods ; to the first period belong the prose 
it belongs. Upan§ads like the Brihad&ranyaka and the Chhan- 

dogya, and to the second Period belong the metrical 
Upanisads like the Katha and the ^vetMvatara. The £vet§tfvatara ie 
certainly later than the prose. Upanisads mentioned above, because 
(1) its style is far more direct, simpler, (c/, five. VI. 7-9; and more modern 
than that of the Chli&ndogya. The style of the latter and its associates is 
often cumbrous, much more archaic, and frequently very allegorical, thus 
bearing the influence of the style employed in the Age of the Br&hmapas. 
Secondly, the treatment of various subjects in the *3vetiU$vatara is direct 
and simple, and the mediocre reader is spared the trouble of studying the 
allegorical and philosophical interpretations of ritualism and mystical 
readings of natural phenomena which confront'him in the larger Upani- 
sads and which may prove as barriers to the comprehension of funda¬ 
mental conceptions. In fact the £vet&t$vatara Upanisad may be called a 
short Manual of Upanisad Doctrine for the beginner. Moreover, the 
metrical style, and simple, eloquent, and beautiful poetry (c/. I. 15, II. 3, 
II. 17, VI. 14) of this book stirringly appeal to the spiritual needs of the 
average seeker, and hence its wide popularity. 

In order to facilitate the thorough comprehension of the general as 

T , . m . . wel1 as the distinctive features of the jSvet&rfvatara 
The main Divisions tt j i . 

of its subject-matter. upanisad, let us indicate the main divisions of the 

subject-matter which it treats of 
The fundamental theme of the Upanisads—the Reality of 
the Spirit C^tman). 

The nature of Brahman, Essential as well as Relative. 

The nature of the individual soul (jlva). 


I. 


II. 

III. 

IV. 


The means and methods of attaining spiritual enlightenment 
(jfiana.) 

We have already quoted Sve. VI. 14 and Sve. IV. 10 tc show that 
this book forcibly teaches the sole reality of the 
Atman. Similarly Sve. I. 9 after speaking of the threo 
entities, M&ya, the individual soul, and the Supreme 


I. The fundamental 
theme. . 
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says that the knowledge of the three means the knowledge of 
Brahman. W? This verse indicates, as our commentaries 

explain, that the underlying Reality of all these manifold entities is 
Brahman, the Supreme Being, and that they borrow and derive their 
existence from Him. Similarly I- 12. In 3ve. III. 15 the basic Reality 
x)l the Past, the Present, and the Future is said to be the Supreme all- 
pervading Spirit ^ 

Most of the misunderstanding and unfortunately bitter controversy 

II The nature of 011 th ® Ved4nta Phi 1080 ? 11 ? ia due t0 inade( l uate 
Brahman, essential, as comprehension of the distinction between the Essen- 

*611 a* relative. t ial and the Relative Aspects of Brahman. Let us 

consider these aspects carefully before we handle the details thereof in 
the ^vetarfvatara Upani§ad. 

In the early pages of his great commentary on the Ved&nta rf&tras, 
Satikara cites the example of a person, say Devadatta, bearing different 
relationship to different persons. Thus Devadatta may be the father of 
X, the husband of Y, the brother of Z, the son-in-law of W, and so forth, 
and hence when considered from various standpoints he is fathei, husband, 
brother, and son-in-law at the same time. It should be noted, however, that 
this relationship is conditional; for Devadatta cannot be called a father if 
ho has no son ; this relationship, then, depends upon external personalities 
or entities. What, then, is Devadatta ? He is not essentially a father, 
teacher, brother, etc., because his teachership, etc., are hypothetical, 
cannot ho considered independently, apart from the idea of a pupil, etc. 
Devadatta, however, as such , is not a mere bundle of relations, hut has ati 
individuality of his own. Nor does it indicate, on the other hand, that 
the various relationships that he bears to others are baselessly imaginary , 
the fact is that his essential individuality is far more important than, and 
over and above, his relative and contingent attributes. 


The nature of Brahman also may be considered in the light of this 
example. In various relations to the Universe, Brahman is often called 
Creator, Preserver, Providence, Judge, Destroyer, etc. These attributes, 
however, are contingent, and not independent or essential; for the idea 
of a Creator involves and depends upon the idea of creation ; the concep¬ 
tion of a judge presupposes the existence of the parties or persons to he 
judged, and bo on. If these were the only attributes of Brahman, He 
would he a mere bundle of rotations, with no essential attributes of his 
own Many philosophers and theologians teach only the Relative attri¬ 
butes of Braliman. They cannot conceive of the Supreme Being apart 
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above the universe ; they make Him exactly coincident 
with the Universe. It is these low conceptions which have led philo¬ 
sophers like Hegel to state that the Infinite without the finite amounts to 
zero. The distinctive glory of the Upanisads is that they have most 
searchingly realized and forcibly taught the absolute and essential aspects 
of Brahman. They strongly teach us that to make the Deity coincident 
with the universe is to dethrone Him from His transcendental and inde¬ 
pendent position. Not that they have in any way denied the existence of 
His relative attributes; they have eloquently preached even these, as we 
presently show; but they, especially the larger Upanisads, have much 
more emphasized the essential and the Absolute, because the latter are 
likely to be missed by the mediocre mind, and because exclusive attention 
to the Relative may lead to atheism. 

Let us now consider the bearing of this discussion on the ^vet&{$vatara 
Upanisad. We have called the Svetaifvatara Upanisad a short Manual 
of Upanisad Doctrine for the beginner. The reader should not think, 
however, that it is a mere summary of the Upanisads, like so many 
Abstracts of History that are sold in the market at the present day. 
It has a distinct message of its own to convey to the ordinary mind 
struggling for spiritual progress. We have already pointed out that Dr. 
Deussen calls this Upani§ad “a monument of theism,” and justly so. 
Theism is belief in One Personal Qod , as the Creator, Judge, Preserver, 
etc., of the universe, in a word “ the Relative Brahman” as explained above! 
In this Upani§ad the Relative aspect of Brahman has been greatly empha¬ 
sized and glorified, while there is also a considerable number of prayers 
addressed to Him. Now, considering the fairly large number of prayers 
here addressed to Personal God, Dr. Deussen in his " Philosophy of the 
Upani§ad (p. <8j remarks that the ^vettUvatara contains “ a theism that 
has wandered far ” Horn the original Upanisad doctrine. He holds that 
the fundamental object of the Upanisads is to grasp and teach the Real, 
Essential, Absolute, Unqualified Brahman, and that theism and prayers to a 
Personal God are opposed to the basic principles of spirituality propounded 
by the Upanisads. Now, with all deference to this great scholar, we 
urge that the difference, certainly noticeable here, lies not in the doctrine 
but in the emphasis. The older Upanisads frequently describe the high¬ 
est stage of mystical realization which, as an English poet says, “ is above 
the infirmities and imperfections of prayer,” in which prayer is unnecessary 
and superfluous, in which the universe is sunk in God 
Ha I. 1), in which the difference between the subject and the object the 
knower and the known, is nullified, and in which the world of relations 
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to dwindle into nothingness before the Absolute. But is there 
no help for those who, inspite of sincere and weary struggle for 
spiritual progress, are unable to attain spiritual enlightenment ? The 
3vet&f$vatara Upani§ad, which we may call the gospel of grace, comes 
to them with the message of prayer to the One Personal God. 
Realizing that the ordinary mind is yet unable to penetrate beyond 
the Relative Brahman, it brings to light the deep experience of the 
sages in the subject of prayer, and emphasizes the grace of God as 
the mo 3 t important means to that spiritual enlightenment, as we will 
presently show. 

Let us now descend to particulars. Tt is well known that the 
Upanisads speak of the Essential Brahman— i.e., 
i^iThoBsacntial Brah- Brahman as he is—as being only negatively know- 
able, as embodied in the famous formula, neti, neti 
( ). The so-called positive attributes, sat (being) chit (con¬ 

sciousness) and Ananda (blissj, are only the denial of empirical being, 
empirical thought, and empirical pleasure, as Dr. Deussen has ably shown. 
Several passages from the j&vet&^vatara on this point may be quoted. In 
III. 14 the Supreme Being is figuratively spoken of as rising above the 
Universe by the measure of a span. This passage indicates, as we have 
shown above, that the Essential Brahman is not coincident with the uni¬ 
verse, but is over and above it. In III. 20 the Supreme Being is called the 
minutest of the minute and the vastest of the vast, indicating that Brahman 
is beyond space. V. 1 speaks of Brahman as the imperishable—thus 
suggesting his freedom from change and (as Dr. Deussen infers) from all 
becoming and causality. V. 13 calls him without beginning and without 
end, thus He is above time. Similarly, VI. 2 calls him “ the Creator of 
Time or Death ” VI. 5 speaks of Him as beyond the three times 

(and without parts ( *1$: ) which suggests that He is 
above both time and space, because both of these are divisible; VI. 6 
refers to Him as beyond the body, time and form; VI. II gives Him 
the epithets “ Spectator, knower, free, and without qualities ” ; VI. 14 
^already quoted) describing his pure and basic consciousness says that by 
His light every thing shines ; and to crown all, VI. 19 describes Him 
negatively,—without parts, without action, without faults, without 
ignorance or misery. 

Thus, though the nature of the Essential Brahman was profoundly 
1 Tho Jibutive realized by the authors of the Upanisads, it could 

Tubman. be described only negatively. It was easier to des¬ 

cribe Him in relation to the universe and its phenomena. The $vetarfvatara 
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ani^ad describes the phenomenal aspects of the Supreme Being in 
various ways :— 

(a) The whole universe, compared to a wheel (I. 4), or to a river 

(a) As embodied in d* 5) with all its phenomena, is a form of the Supreme 

phenomena. Being I. 9). He has assumed the forms of 

fire, the sun, air, the moon, Brahma, man, bird, the seasons and the oceans. 
(IV. 2-4), and has innumerable heads, innumerable eyes, and innumerable 
feet (in. 14). 

He is one God hidden in all creature (VI. II) ; He is the one 

( b) His Unity* Controller of numerous individual souls (VI. 12) ; 

He being one governs all the worlds with His 
ruling powers, who alone is one at the time of creation and destruction 
(III. 1) ; who is one and does not stand for a second, i.e. f has no rival 
(III. 2). 

He is immanent in all persons and in all directions (II. 16) ; He 

(C) His Omnipresence. is P resent in fire * in waters, in herbs, in the whole 
universe (II. 17) ; He pervades everywhere 

VI. 11). 

He creates many colours (or classes) in the beginning (IV. ]); the 

(d) As Creator and Lord °* Creation Brings into being the Vedas, the 
Destroyer. past, the future, and the whole universe (IV. 9); 

this God transforms every cause into various shapes 
(V. 3); knowing Him, the one Creator of the universe, (man) attains the 
highest peace (IV. 13). He dissolves (the universe) in the end (V. 1) ; 
this God withdraws every cause to the ground of his M6y&. 

He creates with a purpose in His mind (IV. 1) ; He is the Protector 
of the universe (IV. 15) ; He brings to maturity 
the actions of the soul, and u guides all, apportioning 
to each his peculiar gifts ” (V. 5). 

He, as one, governs all those causes, time etc, (I. 3) ; He is the 
Controller of the whole world (III. 18) ; He rules 
over the bipeds and the quadrupeds (IV. 13) ; He 
is the Supreme Ruler of Rulers (VI. 7) ; He is the overseer of actions 
(VI. II). 

His form is not terrible, but promotes good (III. 5); He is the Friend 

(«> His benevolence, £*. °/ ^ l7 > • He » ^er of 

desired objects (IV. U) ; Hie face is benevolent 

(IV. 21). 


(e) As Providence 
and Preserver. 


(/) As Ruler. 


• • 
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The Gospel of grace. 


rhis attribute of the Supreme Being introduces us to one of the most 
remarkable features of the SSvet&tJvatara Upanisad. 
The sages realized that the path of spiritual progress 
is “harder than the sharp edge of a razor,” and they have revealed a 
most valuable fact of deep spiritual experience—the fact that the grace 
of God is the surest and the best instrument of spiritual enlightenment. 
And no Upanisad has emphasized this point so much as the Svetasivatara 
Upanisad, which, therefore, may he designated “ The Gospel of grace. 
Thus, man, when favoured by God, attains freedom from death (Sve. I. 0) ; 
God is the root-cause (i.e., the chief helper in the attainment) of spiritual 
knowledge and asceticism (I. 16); self-control depends upon the grace of 
the Creator (II. 2); He is the Encourager of the heart for the attainment of 
spiritual blessedness (III. 12); one sees the Supreme Spirit by the grace of 
the Creator (III. 20); He is the Bringer of righteousness and the Remover 
of sins (VI. 6), and SvetMvatara, the author of this Upanisad, realized 
Brahman by the power of his penance, and by the grace of God (VI. 21h 
The reader will now fully appreciate the significance of Dr. Deussen’s 
remark that the Svetadvatara Upanisad is a “ monu- 
A monament of Theism. ^ theism/ . an(1 it is confirmed by the consi¬ 

derable number of theistic prayers met with in this book. Let us quote 
a few of them as specimens. “ May that God, who creates and destioys 
(the universe) endow us with good wisdom ” (IV. 1). One afiaid (of 
the miseries of the world) resorts to Thee 0 God ! save me always by Thy 
benevolent face ” (IV. 21). “ 0 God ! Reveal thyself in that benevolent 

and righteousness—promoting form of thine (III. 5), May we^ knot, 
that Supreme Ruler of Rulers, the Supreme God of gods (\ I. 7). Being 
desirous of salvation, I resort to the shelter of that God who creates 
Brahmfl, and who is the light (or with another reading, the giace 
(Iran?) of the soul and the intellect” (VI. 18). The concluding verse (VI. 23) 
of the flvetlWvatara Upanisad is also very significant on this point. 
“These (spiritual) truths are revealed to him who has supreme devotion 
to God." Moreover, we have already pointed out that theism implies 
belief in One Personal God. The modern Sanskrit word for the Supreme 
Persona! God is jfavara ; now it is a significant fact that the words Wa, 
Trffina, and Lfvara, occur in several verses (III. 12, III. 13, III. 15, III. 17, 
VI. 16) of the fiveMivatara Upanisad. These frequent words bear 
testimony to the prevailing theistic teudency of the book. ^ 

The conception of the individual soul given in the bveMdvatara 
ill rim individual Upanisad is perfectly consistent with the doctrine 
»«ai (jivaj. of theism. For the idea of a Personal God as an 
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of worship naturally involves the distinct existence of a worshipper, 

, ^e souP ^ve. IV., 6 7 God and the soul have been 

God. compared to two beautiful-winged birds occupying 

the same tree, the one ( i.e the soul) tasting the fruit 
thereof, while the other simply gazes down. When, worshipping God, 
rt ^ ie son ^ sees Him, its grief departs. The distinction is further particularized 
in I. 8, where the soul is said to be protected by God, and in I. 0 which 
states that the individual soul possesses limited knowledge, while the 
Supreme Soul is Omniscient. 

0 , .Hie nature of the individual soul has been further described in 

a considerable portion of the fifth chapter. The 

2. As an agent and , . , r . 

eujojor. s °m a doer of actions for the sake of fruit and 

enjoys the fruit of that action which it performs 

(V. 7). 

It is very subtle, and has been compared to the ten thousandth 

& its subtlety and portion of the edge of a hair. Although so subtle, 
capacity for infinity. k ag vag j. ca p ac j^ eg f or infinity (V. 9). 

After death it has to travel, in accordance with its merits cither of 

4. Its future life. ^ patLs (V ‘ 7) ’ the path ° f the gods (^Giuired 

by higher knowledge), the path of the fathers 

(acquired by merely good deeds) and the lower path, which evil-doers are 
made to travel. It is also subject to transmigration, and acquires various 
bodily forms in accordance with the nature and degree of its desires, 
associations, etc. (V. 11). It is released from all these bonds, however, 
by knowing the Creator (V. 13). 

Wc have already remarked in the early portion of this introduction 
IV. Moans of ©man-- tliat tlie ^tadvatara Upani§ad ministers to the 
monfc i0n and enIishten " spiritual needs of ordinary man with a sympathetic 
and realistic insight. Unlike Wordsworth’s 
• Skylark, it is not confined to “ the privacy of golden light it is not 
' exclusively transcendental; it realizes the frailties and difficulties of the 
* 'ordinary man, ever-struggling and yet repeatedly beaten in the battle 
r - * of life. It, therefore, without departing from its fundamental doctrine, 
descends to meet the seeker on his own ground, and gives him short 
beautifully simple, and practical hints on the methods of spiritual 
enlightenment and emancipation. Freedom from Death and other Evils 
of life depends only upon the knowledge of the Supreme Being: there is 
no other path to salvation (111.8). This spiritual enlightenment being 
the only means to emancipation, a further question arises, what arc the 
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Ms of attaining tills spiritual enlightenment which is the exclusive 
condition of real freedom ? 

We need not now repeat in greater detail that the £$vet&i$vatara 
Upanisad considers the grace of God to be the most 
potent and infallible factor of spiritual enlighten¬ 
ment. It should be noted, however, that Divine grace is not subject to 
the whims of an unprincipled, capricious aristocrat, and so does not 
descend upon man in a haphazard way, but is regulated by definite, 
divine laws, which are indispensably associated with human effort. Here 
comes the need of Yoga, the glorious speciality of 
our sages. Thus $ve. VI. 13 says that the Supreme 
Being can be known through self-examination and Yoga. Just as 
modern Psychology describes mental states in terms of brain conditions, 
so $ve. II. 6 describes the state of a perfectly enlightened mind in 
terms of co-ordinate physical conditions. In ordinary persons a peculiar 
physical energy, which is the co-ordinate of (latent) spiritual energy, is 
latently stored in a central portion of the body called tbe mul&dhara. In 
the perfect Yogi this energy is discharged from its centre, passes through 
the suyimna canal (which is closed in ordinary persons) and reaches the 
brahmarandhra , a portion of the head, the innervation of which is the 
culminating co-ordinate concomitant of the highest spiritual vision. In 

I. 4 the untraceable motives and various other phenomena e. y. t the 28 
kinds of infirmity, eight kinds of contentment etc., of the human mind 
have been most minutely and elaborately analysed with remarkable subtlety 
and ingenuity. The details of Yoga and its methods are given in $ve. 

II. 8-15, which prescribe pure and quiet ground, erect and easy sitting 
posture, the suppression of the breath, and meditation on the syllable Om. 

In addition to these regular practices, the candidate for spiritual 
enlightenment is required to be equipped with a 
Moral equipment. ty p e G f morality, self-control, righteousness, 

and a peaceful mind (II. 1,2, 1. 15, VI. 22). 

Some scholars of eminence (c. g ., Prof. Mac Donnel) are of opinion 
that the $vetntfvatara Upani^ad is an attempt 
Y^Tan^tho stakhy&f to reconcile the Vedftnta Philosophy with the Yoga 
and the Sfifikhya systems. Its connection with the 
Yoga is clearly evident from what has been said above about Yoga, 
and from the fact,, also pointed out, that tbe Isvara or Personal 
God of tbe yoga philosophy is frequently mentioned or indicated by 
several passages of the $veU^vatara Upanisad. The connection with 
the Safikhya, however, is more doubtful, and has been strongly 




^'cKiildilgcd by &ifikara and several other scholars of the Vedfinta. Thus 
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the advocate of the Safikhya refers to &ve. VI. 13, where the Supreme 
Being is said to be knowablo by Sfiftkhya and Yoga 
while it has been argued iu reply by the Vedantists that the word 
S&ftkhya here means self-examination, and the mere mention of a word 
which conveyed a different sense subsequently is no sufficient indication 
that the book is attached to the Safikhya systeih. Again, the word Kapila 
occurs in Sve. Y. 2, and it has been surmised that here is a reference 
to Kapila, the founder of the Safikhya system. It has been ably shown 
by Safikara, however, that Kapila here means brown or gold-coloured, 
and refers to Hiranyagarbha; the word “tom” “(that)” in this verse, 
and tho words following refer to exactly similar words in IV. 12, which 
evidently refers to Hiranyagarbha. The connection with the Safikhya, 
however, is less doubtful in IV. 5, where a she-goat (referring to Mfiya 
or Prakfiti) of three colours, corresponding with the three gurios of 
the Safikhya Philosophy, has been mentioned. But it has been again 
forcibly urged by Safikara that the three colours here refer to fire, water 
and earth, the original three elements of the Upani?ads. Moreover, 
the Prakfiti of the developed system of the S&fikhya Philosophy is inde¬ 
pendent, while £>ve. I. 3 speaking of Mflyft as “ God’s own power ” and 
IV. 10 describing God as the Lord of M4yn clearly indicate that the 
Prakfiti mentioned in IV. 10 is an entity dependent upon the Supreme 
Being and is thus essentially different from the independent Prakfiti of 
tho developed system of the Safikhya Philosophy. 

A\e close the introduction to this Gospel of grace, “ this monument 
of theism ” with the fervent prayer that the Almighty Spirit, the “ En- 
courager of the human heart,” may enable all of us to live out and 
glorify ancient Hindu Theism in its pristine and dignified majesty. 


July 1916. 
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SVETASVATARA UPANISAD. 


Peace Chant. 


& 'j^fosr i q fofc n qkima ii 


& ?mf%t snfcn 5iTfer: n 

0m - Th * t is PuU > this is full, from that Full, this full emanates. Taking away this 
full from that Full, the Full still remains behind, Ora. Peace, Peace, Peace. 

siijqm ^n: || II 

«Wjfa: || a#q- ^r%f u 

Ora. O Devas of senses 1 May we (live long to) listen with our ears what is pleasant, 
and to see with our eyes what is beautiful. O Holy Ones 1 may we with Arm limbs and 
bodies strong, extolling yon always, attain the full term of our God-ordained life 
—(Rig. Veda, I. 89. 8.) 



m ii Ytq; *n%.* snfStr: snfcr: u 


t . ,r f*?, 6 C 08 both ^teacher and pupil). May He cause us both to enjoy 
the bliss of Mukti. May wo both exert together to And out the true meaning of the 

scriptures. May our studies be fruitful. May we never quarrel with each other I Om- 
Peace I Peace! Peace! 


CHAPTER I. 

MANTRA X. L 

& u 

1. Om. The expounders of Brahm thus reflect .—Is 
Brahm the Cause (of the Universe) ? From whom have we 











SVETASVATARA VPAmSAD. 


Sl 


^created ? By whom do we live? On whom do we 
depend ? Under whose superintendence do we exist in hap¬ 
piness and misery ? 

0 Knowers of Brahm ! let us (consider and) come to a 
decision. 

NOTES. 


srfRnftsr: (a) Those who usually speak about Brahm, (dgHI'Wftar:) 
or, (b) Expounders of the Vedas, where also means the Veda 

. (a) Having gathered together say to one another 

or, (b) Consider or reflect among themselves 

ft* Sft—-Various interpretations of this have been given by 

different commentators, viz., 

(a) Is Brahm, or some other thing, the cause of the Universe ? 

( wsprfli ftwsr $Tqnft: ) 

(h) What is the nature of that Brahm who is said to be the cause of 

the Universe ? ( ^ ) 

(c) What kind of cause is Brahm ? Is he the material cause or the 
efficient cause, or both ? (ft 51TOT swirtj ftftxTRb STO IT ) 

5HP—This word means the Supreme Being. It literally means 

(a) That which bursts forth or grows in the form of the Universe. 
(Max Muller). From the J If to increase or grow ( lift I*flft ISTO. IT 
IfT ) 

( b) That which is supremely above time or space, from the same 

J ?! to increase ( ) 

$ 3 : SflcU?—From what have we (lit. arisen) been created ? (The 

cause of creation is put in the 5th case) from Brahm or another cause? 
( TO 3fTcTT: \ ? ) 

= Imperative in the sense of present Tense faro ) 

It means, by whose power or agency do we live f 
TO *3 taftlTi Means :— 

(а) On whom do we depend ? ffftlT means foundation or basis, 

(jppfa wrmt fft 1 ftfirro: ’To.* to ftmror: j) 

(б) Where or in whom do we live after the destruction of the 
world or (luring Moksa (sTTOSI^ tfllTTTOTOt IT f* ftmi: ) 

This question is asked in natural sequence after sftiu? 11 
«ftffoTT* Supcrintended, controlled. 







misr/tf 


CHAPTER I, 2. 


is evident that we are not independent in our joy and sorrow, for 
otherwise we would never suffer. Therefore, there must be some superin¬ 
tendent on whom we depend for our joy aud sorrow. ( stftrflcn: Pfaftrau, 

U#a$S=in joys and sorrows ; it is made of and I fpa means 
happiness and means other (than happiness), i.e. sorrow or suffering. 

Sflslf^: Vocative case—0 Knowers of Brahm. 

(a) decision (after it is understood) ftPcfaW II 

( b ) tlie regulated course of life. With this meaning the word will 
be associated with tfPar understood. Under whose control do we pass 
through joy and sorrow, having been subjected to a course of life which 
is so subject to regulation? So much under law? (^q^T 
tfoifafen srrar fptctfg safari ) 

(c) the word may be associated with 3rrfjT$. The word 

means Law, rule, order, means to follow. Under whose control, 

have we to follow or observe the Law in our joys and sorrows? 

( «ra«ir ftm imfefezi ? ) 




MANTRA I. 2. 

fgOg&lah II R II 

2. It should be considered whether Time, Nature, 
Law, Chance, the Elements, or the Soul can be the cause (of 
the Universe). (None of these can be the cause) nor can their 
combination be the cause; ow r ing to the existence of the soul; 
the soul also is incapable (of being the cause), on account of 
its being subject to happiness and pain. 

NOTES, 


In this verse the counter-theories of creation opposed to the Vedanta 
Theory are mentioned and criticised. fWa) U 

S»W:—Some philosophers, in opposition to the Atomic theory, 
(which neglects Time) bring Time as the All-in-All-cause of the Universe ; 
they urge that atoms in themselves are powerless to create without 
Time. But the Time-Theory is also insufficient, because in the Universe, 
Time is always inseparably associated with, properties of things, space 
and other causes, w wtewftat | aurffc qwnrrai 








&PETASVATARA OPANISAB. 




| * g ?rcnN i 


bUURTrN ^bi II 


RHR:—Is the nature or inherent property of things, as heat is tho 
natural property of fire. The Materialistic or Lohayata Theory attributes 
causality to the nature of things; but this is insufficient, because^the nature 
of various things is also subject to Law. smtRRftR I 

RVTR I W W ft*?ft’ ft^T 11 

faqfh :—Is'the Moral Law or Karma which, in the opinion of the 
Mimdmsd Philosophy , is the sole and sufficient cause of regulating all the 
activities and events of the world in accordance with the various good or 
bad deeds of men. But this ^theory is also defective, because it is not 
without exceptions. There are several happenings in the Universe which 
cannot be explained by Karma. ft^ : I 

* f tofcre i: | ftsEUfa II 

:—Means chance or a sudden happening,—a belief of Atheists . 
But chance also cannot operate without materials in the foim of peison or 
things. Ulft: I slffvSRT: I 


?j<1Tft:—The five elements, Earth, Fire, Water, Air and Ether—a view 
held by the Jainas, who believe in the Eternity of the world. But ele¬ 
ments are powerless to operate without the guidance of an intelligent 

being, *£mft sraTOtffrft | *JRft I wtmhIWI 


«frft:—-Means:— 

(a) Cause, and with this meaning it is associated with each of 

tho above words, *hft:, *Hft : (Sc, 

(b) Matter or Prahyiti, the material cause of the world according 
to the SSfikhya or &kta Philosophy. (When Sift: has this meaning, the 
word from the first verse should be brought and associated with 
each of the above words). But matter also, like elements, being lifeless 
and lacking in intelligence, cannot be an independent cause. ^ ^ft : 

i $ft^ft*s? apiftfo 1 Sfift $ft I K **** sirft 

i m?&ft qywrtaw t tl 

—The intelligent soul ( ft5TT»!RIT ) 

(a) this should be considered, 

m) 

or, (?>) It is speculation merely, but no purpose is gained from these 
supposed causes. ( RRTWRjb? «r ) 






CHAPTER I, 2, 3. 



Isl 


or, (c) These causes being insufficient to explain, some other cause 
should be considered. (fft 3RRW?: 


3—This expression has two important meanings :— 

(a) The above cannot be the causes of the Universe ( ^ ) 

(b) Nor can the combination of these be the cause. ( qtf 


On account of the existence of the soul. This is the 
reason why the combination of Time, &c., cannot be the cause. Each of 
these objects is unconscious and inanimate, while the soul is conscious 
and animate. The former, therefore, cannot be independent, and all their 
movements must depend upon the guidance and control of a conscious 
and animate being. For, no regulated and orderly movement of an un¬ 
conscious being can take place without the guidance of a conscious being. 
Time, &c., therefore, being the dependents of the soul for all regulated 
movements, cannot independently combine to create the world, and their 
union to produce phenomena cannot thus be called strictly a combination 
(for that implies free co-operation), but should be named a regulation 
by the directing master, the Soul. fkvm*- 

II 


In capable of being the cause of the Universe. ( s pi fag r i} 

5^:^T : =This is why the Soul is incapable of being the cause, 
j or his happiness and pain, he is not independent, but depends upon his 
good and bad deeds, and often does not get happiness inspite of desiring 
it, and suffers pain inspite of not desiring it. _ 

i i 


MANTRA I 3. 


^ i 


3. Resorting to yoga in the form of mental concen¬ 
tration, they beheld, extremely hidden by its own attributes 
(or effects), the power of the^ elRummous. soul, who, alone, 
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0verns all those causes including time and the individual 
soul. 

NOTES. 


£—They, the Knowers of Brahm. ( ) 

means mental concentration ( ) Yoga 

is of several kinds, thus, Hatbayoga consists mainly of certain physical 
feats ; but, here, they devoted themselves only to that yoga whose charac¬ 
teristic feature is mental concentration. ** | 

si5tfT3T:—Resorting to ; devoted to. ( UfliRfcW *?) ( 

fe FW fi E (a) The power of the self-luminous Soul, t* means 
all-shining (from the J to shine.) ( ) 

(b) The self-luminous Being’s own Power or Maya. This is said to 
be an important expression, because it brings to light the Vedantic Theory 
of ultimate causality. 

The expression shows that Brahm in itself can neither be 

the cause nor the non-cause of the Universe. It is his Power called 
Maya (meaning Productive Power according to Max Mailer) which the 
sages saw as the cause of the world. But there is a further important 
reservation and distinction from the Sahkhya Philosophy. This Mftyfi is 
not independent, as the Safikhya Philosophy holds, but depends upon 
the Supreme Soul, as the expression clearly shows, which means 

(God’s) “ own power.” So, according to Vedanta Philosophy, Maya, under 
the guidance (vide srfaftec&E: further) of the Supreme Being, creates the 
Universe. In a way, therefore, Bralnn also may be called the cause of the 
universe, because he gives form and appearance to His dependent M&yH, 
and existence, appearance and attraction to all the other subordinate 
causes. But, it ought to be repeated again, that Brahm in itself is not 
the creator of the world, according to Vedanta Philosophy, because it 
emphatically holds that Brahm does not perform any action, as He is 
When Brahm is spoken of as a Creator, He is not then the real 
Brahm, but Phenomenal Brahm (Max Muller), which consists’of the real 
Brahm being apparently limited by the obstruction ( ) 0 f May&. 

So it is the Phenomenal Bralnn (also called t* 3 *) which governs the 
various causes of the world, m * I qTOFJFtT * 

sski; f i 

ftps wnc**: warfare; shwftefoFmrof- 







CHAPTER I, 3, 4. 


Si. 


extremely hidden by Its attributes or effects. 
3$: refers to. 


(а) Sattva, Rajas or Tamas, the three well-known Gunas of Hindu 

Philosophy. ( ) 

(б) Creation, maintainance or destruction of the world. (SRgareamsi- 

) 

(c) Or, to effects as Earth, &c. ( srgrfr: ) 

falPW=extremely hidden. ( fhw Jjtnq; ) 

*t: refers to 
fafaiatft all ( mfftl ) 

including wrar and Atma pointed out in the first verse. 

("erenfqwrf gsstft 

Governs alone—Its importance has already been pointed 
out. The Supreme Being alone gives existence, appearance and attraction 
to these causes because he is Himself fe* and sth^ |j UTfh raffia 
’ pp " g stfuftafa m <jwran 




MANTRA I. 4. 


cW^RT^T BrfcT ^T^TFrt I 

^ ■ (They beheld) that (wheel of the world) having 
one circumference, covered with three (attributes, etc.), 
possessing sixteen ends, having fifty spokes with twenty 
nails, having six groups of eight each, with one bond of 
many forms, with three kinds of paths, and having delusion 
which is the one cause of two. 

In this verse “ (they beheld)” is to be understood from the last 
verse. (WTWrfofo ) 

In the last verse, the Phenomenal Brahm is said to be the cause 
of the Universe. This verse establishes another very important truth 
of Vedanta—the identity of cause and effect. J n opposition to the Nyfiya 
Philosophy, the Vedanta holds that cause and effect are identical in 
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_£ that the effect is only a form or aspect of the cause appearing to 

be different on account of delusion for Mayft). The above verses had only 
pointed out that Brahm (controlling Maya) is the cause of the world. 
This verse goes further and says that the world is Brahm in another form, 
so, Brahm is said to have taken the form of the wheel of this world, 
wwrsrat i ^ f** ' 

“torws fostfi f nwW wor” # ® 

qJjJU fflW WWlflwtvWUft I 

iptAltf R_ilfo is the circumference of a wheel on which the spokes 

or radii stand. The here is Avidyft or Maya, on which this world 
and wordliness mainly depend. Whence, once this Avidya is gone, the 
SamsSra (which, according to Vedanta, is a mere miragedike_ dlus.on) 
vanishes, and Brahm, in its true reality is realized. m: W 

Hfhgreovt qaqrawfli i W&w R ' 

%era[ (a) covered with the three gunas, Sattva, Rajas and Tamas, ^ 

(fe) having three forms Brahma, Vi ? nu, and &va, Er§i^^Ri4l^tRt: 

(c) having three primary forms of creation, earth, water and fire, 

(d) one of the commentators has applied this verse to the human 

body, and so according to him firpR meanH > possessing the three 
(humours) TO, fat and «'B I II 

Whose end or consummation constitutes the sixteen. 
These sixteen are the five elements, and the eleven organs of sense, mclu - 
ing the mind (eleven =five organs of perception, the skin, tongue, eyes, 
ears and nose: five organs of action, tongue, bands, feet, re ctum and 
private organ and the eleventh is the mind). qlstnS! fow 

(6) whose form constitutes the sixteen powers or These 

sixteen powers have been mentioned in the Prainopain?ad as (1) breath, 
(2) faith, (3) five elements, (4) organs of sense, (5) mind, (C) food, (7) 
manhood, (8) effort, <9) Vedic verses, (10) action, (ID worlds, (12) name, 
(so sixteen— including five elements.) RtJsp&RKt at qtssresri 
?ir i ana Hint; snjt nhtsw tfta a^r RR= ^ 5,Ifl ^ 1 

qtaraff—(The wheel) which has fifty spokes or radii (TOTR qRWa, 

wriw) 
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These fifty spokes are (a) the fifty particular forms of consciousness, 
constituting:— 

(1) five kinds of error () 

(2) 28 kinds of infirmity ( ) 

(3) 9 kinds of contentment ( gfi? ) 

(4) 8 kinds of attainment ( ) 

1* T lie five kinds of Error are.—1. dark ness (gw: the mental error 
of seeing spirituality in material things). 2. delusion 3. great 

delusion attached to sensual objects). 4. nocturnal darkness (cnftrsr 

disappointment at 11011 -attainment of sensual objects in spite of effort). 
o. dense noctural darkness disappointment at being deprived 

of half-enjoyed sensual objects on account of sudden death ) 

i ftwwsr:—sA Air qg r flr s- 

sroaifirer: i Ah i i ws- 

f^wrf *?: ^ aifira: i sqrAAl ftqqg feswrorc* 

AA stmd As^ararftrer i 


2. The 28 kinds of infirmity are :— 

(1) Tiie 11 infirmities owing to the weakness of the 11 organs 
of sense. (2) Error of the 9 kinds of contentment (3) Error (or 
perversion) of the 8 kinds of attainment. 

sreiftMgrf^AhA^d i q^A^qrqrror^A i g^t;rt 

| fosftat ??WTS*ifc: I 


3. The 9 kinds of contentment.— 

(1) contentment due to knowledge of nature. 

(2) due to acceptance of the Symbols of Asceticism. 

(3) due to consideration of Time (Time will heal or give). 

(4) „ „ of fate. 

(5) five kinds of contentment due to reflection on troubles 
involved in gaining, maintaining, change, insatiable desire, and injury 
to others associated with sensual objects. 

sfeAw —i fWAramg. *frt i qg faqRy rfcf 

gw: 1 


4. The 8 kinds of attainment— 

(1) genius (lit,, intuitions received from previous life). 

(2) apprehension by merely hearing words (quickuefes of under¬ 
standing.) (3) understanding acquired by patient study. (4) friendship. (f>) 

gift of knowledge from a Guru. (6), (7) and (8) the removal of the 
2 
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of suffering, mental, physical and natural (from natural 
phenomena, as Earthquakes, &c.). 

^c5TT%tmftfe ^ I 1 WWHTOII* 

5jT5tl7TRr: flap I II 

Or, soaraf* s= (6) The fifty portions of the (the six mystical 

circles of the body) as propounded in the Yoga Philosophy. ( 

) 

or, ( c) The fifty letters of the Sanskrit Alphabet, as they expand 
into a great literature. ( ) 

or, (cl) The fifty powers of the Supreme Being as propounded in 
the Pur&nas. q^rcr^ scrfifc^fqrcr ^ *n: ZF&V 3 ^ I 

ft'qrfct 5 ? 9 nif^T: (a)—With twenty nails. Are, literally, the nails 

which assist in strengthening the spokes of a wheel. Here, these are the 
ten organs of sense with the ten objects of sense (sn^, etc.) 

srci*tn asm £ i fosrfa vmi 

* fow.* i 

or, ( b ) srswfa:—the nails standing at the ends, t.e., the ten 
fingers of the hands and ten toes of the feet. ftwSwmfo si^fewifawifa 
TO I 

TO$! qsfa: ($*&, understood)—Having six groups of eight each. In 
tlie whole universe there are six very important groups of eight each. 

(1) The eight forms of nature.— 

(The five elements, mind, discriminative faculty, and self-conscious¬ 
ness). 

(2) The eight essential ingredients of the body.— 

(The skin (sensitive and ordinary), muscle, blood, fat, bones, marrow 
of llosh and bone, semen). 

(3) The eight powers of Yoga.— 

The powers of becoming extremely subtle, great, light, heavy, of 
attainment, irresistible will, sovereignty and subjection. 

(4) The eight types of feeling.— 

Righteousness, knowledge, renunciation, mastery and their four 
oppositos. 

(5) The eight typos of Superhuman} beings. ( Wb 

ifw 5, fa? anc * ) 

(6) The eight virtues of the soul. 
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Kindness, forbearance, absence of jealousy, purity, harmlessness, 
goodness, liberality, contentment. 


i 3ig: ® ff^r ^ i 

3 Rreb u i srftjfn, n%m, uRm, m%.*, stpito 

sRnsi i i 

nt^4°Mcb<ji3r=(of various forms) TOR (TO3# 
^fa) ($ro:) TO Desire is the one bond which has many forms and 
which binds or entraps living beings. 

(Stoi«iii<iH—with three kinds of paths. 

(^T TO) There are said to be three paths, traversed by the 

deceased spirit (according to its qualifications) just after death. These 
paths have been variously named and described. 

(1) (a) The 3TO3 (path of the Gods traversed by ^pfr) 

{b) The fifcjTO (path of the fathers traversed by a Dh&rmika.) 

(c) The ^teTfTO% (path of beasts, getting of low forms as insects, 
etc.) traversed by a wicked or unrighteous soul. 

sph to?: sfaftw to i 

(2) Or, the three paths of and sivrf. ( 

) 

(3) Or the three paths—the path of light, the path of smoke, and 

the lower path (state!. ( ymTtfsxiiifcp&fo TO TOi*?T TO ) 

Having delusion which is the one cause of two. These 
two are “good and evil ” (g*3 TO) or happiness and pain (w* 
According to Vedanta Philosophy the conditions of good or evil and either 
of happiness and pain are undesirable, because these are relative things, 
and so bind a man to the world, for, only the Absolute can free us from 
the world. The cause of this dualism of opposites is ignorance or delusion. 
g$i: 3T ftfocreRW dltTSTOjft ^RRTTO^v:rfT 

TO I 


MANTRA I. 5. 





5. We understand that river, the water of which 
has five currents, which is crooked and severe on account of 
five causes, the waves of which are the five breaths, whose 







MIN/Sr^ 



NOTES. 

In the previous verse (4) the world, the expression of the world-soul 
has been described in the form of a wheel: in this verse *5) the same woi ^ 
or the world-soul is metaphorically described in the form of a river. 13 

^ M' whose water has five currents. The 

five currents, here, are the five organs of perception, because they incessantly 
attend to objects of sense. The water is the desiie °r gram iii » u ’ 01 ‘ 

fe efc,: ivmm m^araatmi <wn i V* 

(b)—in which the five currents (or organs of senses stand for water. 

(sBn^f^nftr ) 

4*h*in«nc=(a) which is crooked <W) and severe (w) on account 
of five causes. ( ) These five causes are the five elements 

to atsi m t 

(t) Which is due to five causes, the five <«W*lft») organs of sense 

because this Avidyft, on which the conception of the world depends, can 

be traced back to its origin' in the five organs of sense. Moreover whic i w 
severe (w) on account of its impassability, and crooked (a*), because, it 

leads man to prohibited paths. M ^' ! ™ ' 

ftotasptotoaFi <a 'ftotSu 1 3m §«wta<n,ia*l mw* 

afitoia, i 

(e) Whose severe bends or arms are the five objects of sense, ms also, 
means the winding bend or arm of a river. tom m 1* 

vinfti atom am mfit *ran; af qtotfjnamm I 

qganjTfttJI—whose waves are the five breaths called Him. mna, 

^ a] ,d ?wr u <N mam Hran'm'smtoi’WWRi amim i 

tra (a) Of which the five senses (m®? & c ) a,ui t,ieir 

secondary senses (fifiafl ?^{t. &c. are the sources. <ra vtmfc'nW*- 
ft«PWito*r to* m*$* ayawn: mtojtfiat: am S^jn# ^nfa aHWPjaift amtra; 1 
Or, {b) Of which the source (»jm) is the mind, which is the cause <«rrf^) 
of the five sense perceptions. i 'a ftot ^^raisfiaiaf to*: fW W: a^a 
ijm mum awi: I 









Or (c) may be joined with srrf^T STOTOmtf whose first 
cause or source is the five sense-perceptions. 


^raaFfl[—Of which the five whirlpools, obstructive of progressive 
movement, are the five senses, in which living beings are drowned. 
to f#n ($3 snRjpii ) ?re?n: i 

Tgg:5§n^nu3[—(a) whose movement or velocity is the collection 
of the five miseries (1) in the womb, (2) at birth, (3) old age, (4) disease, (5) 
death. 

W R <£I I 

Or, (b) the movement of whose (watery) collections is the five kinds of 
miseries (1) ignorance, (2) egoism, (3' attachment, (4) aversion, (5) fear of 
death, &c. ( tmshrrfa fa&r tawft <r* 

qnr ) step <£: 

which has fifty kinds, already explained in the 4th verse, 
means the step of a ladder or a stage. (1) Whose five 
stages are the five ignorance, egoism. &c., already mentioned or (2j dark¬ 
ness, delusion, &e., already mentioned. 

—We remember or understand. with srfe (second conjuga¬ 
tion) means to remember, I 

% MANTRA I. 0. 

%§[ rrfar^ i 

RWRtW R^TR ^ l^rt^RRJrT^ufcI ||f.|| 

6. In this mighty wheel of Brahm, which is (the recep¬ 
tacle of) the life of all and of the stability (or death) of all, 
the individual soul is revolved. Having known Him as a 
separate and controlling Self, and having then been beloved 
by Him, the individual soul attains Immortality. 

NOTES. 

This verse states the causes of bondage and salvation. So long as 
there is Avidy&, tbe or individual soul wanders from birth to birth. 
But it gets salvation by knowing the Supreme Being. 

«p§? srsnsr* ^ ^ gfctgftsns t 

swfofli— in which there is the life of all. 3n*ffo: means life. » 

( srnftonj ) 

—mm means stability (or standing) or death. 
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% 


which there is the stability or death of all ( floret feifcR? 


*iferc o 


the vedic equivalent of %. Loc. singular of (in the mighty) 
(soul) which goes to different stages. Jrli: 

Wm&i: | ( fffcT ) 

Sfigrgi—Brahm accompanied with Maya, in the form of a wheel, that 
has already been described. 

Hcgi = 5 TF 3 T Having known as separate. This expression 
has been variously interpreted. Some commentators have asso¬ 
ciated the third line with the above two lines, thus $1*1$ 

i,e. y the individual soul wanders in the wheel of the world because it 
thinks the ^TcRTH ( = ) and the or the Controller i.e ( fwf ) 

as separate or different from each other.* So long as identity of God and 
the soul is not realized, bondage remains and salvation is yet far off. 


( stcht* affair sfcn i wzt tod 


Other commentators have associated the third line with the fourth 
line, thus The individual soul gets salvation when it 

realizes God as different from the world. In this case, means the 

Supreme Self. 

Srfoni = Controller, director, God. 


means to please, to love or to serve, served or beloved 

( sft^i 31 ) 


ifo = By God. < t'aba ) 


M A NTH A 1. 7. 


3 a) <w greu?r 3 gsrfcl&T^rt ^ I 

7. Sung (in the Vedanta) as an exalted Being, this is 
the Supreme Brahm ; in Him the three fold universe lives ; 
He is the good support (of all); (and yet) imperishable ; the 
knowors of Brahm, having realized Him as immanent in this 
Universe (or the body), and being devoted to Him, were, 
completely absorbed in Brahm, and so released from birth. 




CHAPTER 1, 7. 


<SL 


NOTES. 


In this verse the real Brahrn, as differentiated from the phenomenal 

"J* " a * beeD 

3?f Rmrffcn* I ^ , 

«ww££S- “ ,h * -»“• (■*> 

Or, sung as an exalted or transcendental Being. ( ^ ^ fffcw ) 
Or, greatly sung. (srftrEct*! iffoi?) 

3 = implies emphatical certainty. (sreramum) “This is the 
Supreme Being ” lue 

WJ The whole universe considered in it* three aspects in various 
ays. Thus with its qualities sattva, rajas and tamas, with its Gods 

S'j deSGnbed - i n *** in 4th verse, ri mm, ^ 

(^^iT ttor */ ud IsVara or tl,e three ** *> 

gstfeet Good support (of all the three above described) 

snresi smtgjjfhBt ?rhwT uftm t 

Another reading is vrifa the support of the phenomenal world 
which is conceived to be in itself. ( j 

®W=(1) Imperishable. ( wfhJttftr * g*?ftfh ) 

(2) Omnipresent from to pervade. ' «£ 

in this world or in this body. ( snft ^ „ ) 

h ® 8 been separated in two ways Wtt + SRtTJj and «ra + 

WWJf c fh%sn. Having known the difference (between the real 

*-<» •—-* 
TttmZi it “ ulp “™ ,i,,slhepl “— 

WW* —Dovoted to him. 

^ rfhns —Entirely absorbed in or unified with Brahrn ( s fan.- 
) * V 
ftrftgtfit:— (a) released from birth. ( ^ 

{b) released from Avidva. ( ) 





NIIN/Sr^ 



NOTES. 

In the last verse, the real Brahm, has been described. In this verse 
is stated the function of the Phenomenal Brahm in the practical world, the 
nature of the iijdividual soul and the way of its bondage and Sa lvatio n. 

Connected by cause and effect. This world would appear 
entirely disconnected but for the phenomenon of cause and effect. 

grq—Perishable things, the five elements or the whole group of 

effects in the world . 

mrk -Manifested, (in form as well as name) phenomena, i.e., all 

effects. ( *u?aran. ,n,wn ^ > 

—Imperishable, Maya, which remains even after the destruc¬ 
tion of the phenomenal world. * ^ **&**WW*wft 1 

^sq^aj—Maya, the original, germinal condition of the universe, 

when it is neither manifested in name nor in form. ( 

nfRwwwt) t 

Sustains, maintains, protects. ( ftwfa ) 
wfan—Not God, that which does not realize that it is God. 

(suftw, ) 

—Is shackled or bound. Another reading is 5®^—-From */i'* 
(4th conjugation Atm. P) knows itself as the experiencer of happiness 
e nd pain. W wtaa *ihwrrani 1 

MW means spirit or existence of a feeling or nature or 

condition means the recipient of joy or sorrow, cxperiencer. In its 
bondage stage the soul imagines itself to be 










sFFcTsnsrr mwqt ^ fi# 


9. (There are) two uncreated beings, (one) the Omni¬ 
scient (and the other) ignorant, (one) the Lord and (the other) 
not Lord, (there is) one uncreated (entity) which is engaged 
for the things of experience and the experience!’. The 
(supreme) Soul is unlimited, having all forms and is not a 
doer; (when a man) knows these three to be Brahma (he gets 
salvation). 

N0TE8. 

This is one of the most important verses in the book. This is the 
verse which most clearly expounds and lays down the prominent theory 
of Vedanta—that All is God. The last line of this verse may be called the 
keynote of the Vedanta Philosophy. The three great entities, soul, 
matter and God are seen to be One (Supreme Brahma) by the true seer. 

Srnsfl—+ I W '—Omniscient God ( ). ^: = Of little or 

limited knowledge ; the individual soul (). snb=Uncreated. 

( ) 

~ + I The is shortened owing to the peculiarity 

of Vedic Grammar. ( ) 

s?*it=U ncreated entity, MAya. ( ) 

^wN^n%^>i==The is the worldly individual soul, means 
all the things of experience in general, pleasant or painful. 

^=For the sake of (difference). An important VedAntic theory is 
expressed in this line also. All diversity is the work of Mfiya, which, 
alone, is ever engaged in the pursuit of creating this division between the 
experiencer and the things of experience. In ultimate reality, there is 
neither any experiencer nor any thing experienced. 

8 
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ft «i^af=This ft means “ because” and it has been variously applied 
by different commentators :— 

(a) Because be is unlimited soul and has all forms, therefore, he is 

not a doer. W- ^T^rT * 

(b) Because He is not a doer, therefore he is God. ( 


(c) Because he is not changeable (wf^rft), therefore, any man know¬ 
ing the three to be Brakm gets salvation, si&rf 
wri vrifo I 

TO#^~This has already been partially explained. 
When he knows these three to be Brahma, then he gets salvation. ( TO 

mm. ** to ) 

Another version, (b) After thorough contemplation of these three 
entities, the true Reality that remains is Brahmam. ( slraureR 
) 

TO** is the Vedic Grammatical peculiarity and stands for TO. 

(“TO**” ) 


MANTRA I. 10. 



IIS oil 


10. M&ya (Pradhana) is perishable, God (Hara, the 
dispeller of ignorance) is deathless and imperishable. One 
Luminous Being governs the perishable Maya and the indi¬ 
vidual soul. By thorough meditation on and communion 
with Him, and by the realization of true Reality, (there is) 
again, the destruction of all nescience (just) after death. 


NOTES. 

This verse lays down the non>oternity of M&yS, the eternity of the 
soul, and the control of both by God. 

srawr = sretfr means M&y& or Prakriti, the one cause on which 
nro placed, as it wore, the various illusory forms other, Ac., sgfc 





misr/tr 




GHAFTER 7, 10. 


. t V*V*hBb]e (by knowledge). In the 8th verseMSyA has been called 
imperishable; this 10th verse indicates that MayA is perishable when 
tnie knowledge is gained. ^ fifor 

i 3f* wwsrfcr I 

Wiriivf —-f- (qualifying ) ( sngd ^ ) 

^ means free from what is popularly called death, i.e., the release 
of the life-breath from the body. ( snurf^nraw ) 

imperishable, i.e., whose true nature is indestructible ( 




He who removes or dispels ignorance sr&sjf w 
^fcJTRl *= 4- M&ya and the individual soul ( sjvrre^qr ) 

t*r3=tH rules or governs. The Grammatical form is Vedic. 
*rftrwif5nc^=-by thorough meditation or chiefly remembering ( 


by communion 



cM+u<4i<* by the realization of true reality or one’s true nature 


(a) by contemplation, &c. f again arid again ( ajs?: gsr: gsf: siRtih?,- 

*nf^n) 

or with 

(b) The VedAntic Theory is that although Avidya is entirely des¬ 
troyed in form by realization of Braliin, its impressions still linger owing 
to the effects of the existence of the fruits of deeds which have been 
begun. 

Ihese impressions, again, will be destroyed at death (vwi ) 

when the fruits of have been experienced * 

—ferero *r#Fn: utor?: i 

The destruction of all nescience or ignorance. 

mantra i. it. 

*n^rT iH nw^nvfTt^r: i 

rT^m^Nlfrfri ’Jmnpm; n^|, 

11. Knowing the Self-Luminous God, there is aban¬ 
donment of all bonds; with all Evils destroyed, there will 
he entire emancipation from birth and death. Having 
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Itated on Him (the thinker) after death, reaches the 
third Almighty Being, (where, knowing the true Brahm) he 
becomes quite free, and has attained all his desires. 


NOTES. 


This verse describes the fruits of meditation and knowledge re¬ 
spectively. Meditation is the first stage, and by it, the thinker, first, 
readies the /'Almighty) Phenomenal Brahm, where, getting {knowledge) he 
attains the true Brahm. vqras* ST5AT $|f$: ^fcT 

r tpnw era i 


means abandonment, breaking, throwing off— 
SsrarstHT qfknm the release from all bondB of Avidya, Ac. 

^kr—destroyed. 


wh —are the evils described in the 5th verse ( TOrah*) 

5FR sr^iftr:—means entire release. 

—This word has been variously interpreted ; thus:— 

(a) The Phenomenal (Almighty) (t^)- Three stages of Brahm’s 


form have been mentioned: (1) or Brahma (2) (higher than 

(3) fssrc, the Phenomenal Almighty Brahm. So this last is the 


(/,) The salvation stage. Three good (desirable) stages have 
been stated : (1) The moon stage. The performers of good actions reach 
the moon and enjoy there. (2) The stage. Those who meditate on 

Brahm reach there, and attain the Phenomenal Brahm. (3) The salvation 
stage in which the knowers realize the true Brahm. 

So f a) explanation corresponds to (2) stage of explanation {b). 

(a) ^ sraRt. 

after death—(lit. at the breaking of the body). 

f&wr ~ (a) Almighty God. ( ) 

( b ) Salvation characterized by all powers—( ) 

qtaRft—quite free from all Avidya, Ac. In (a) explanation should 
be taken after ( fafersfcin ggr 5U^T ) understood. ( ) fiunn 

foil ) 
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CHAPTER I, 11, 12. 


Sl 


j*y\n (6) explanation : hf5r snwi «tn: is an explanation of the salvation 
stage expressed by It points out the negative and the 

positive sides of salvation—negative, by the destruction of Avidyft, (£m:) 
—positive, the attainment of all joys. ( Sfftuiftftffiragnpj 
fli^rqra gjwt tpfafh ) 

sjig%m:—who has attained all desired objects or things giving 
happiness, sroti fhf^n: (*r*Ri ^ ^ fc, „ 

MANTRA I. 12. 


*5r!%r ?TTrT: cr | 

^TtrfiT*TF$ ET%R ^ TR5TTSR 5ftvf> Brm I)**|| 

12. (This Supreme Being) should always be realized 
as present in one’s own soul, because there is nothing further 
than this which may be worthy to be known; having 
considered the nature of the soul, the objective world (of 
experience) and God, this whole three-fold (is known as) 
Brahmam this has been chiefly declared (by the Vedanta). 

NOTES. 


Ih,s verse > hy way of conclusion, puts the whole theory of the 
Vedanta m a nut-shell, and says that the Highest object of knowledge is 

Brahin. | Syrians srfcrat a f&vtu^e i fh^. 

5 Rlf II 


fem-(a) always Mfe), (b) eternal (sfonfer), i n this case ** will 
bo associated with 33J ( •j'vn. ). 

present in one’s own soul ( g wift i gforag ). 

^ft—because (there is nothing further or higher than this) ft raft 

i Dinara: <ff u 


tftnwjg—worthy to be known 

uhl!T Nominative, in the sense of Accusative (wbfTT = F= r ?fim'i 

sraw). The individual soul (sftag). 

tfaw— the collection of phenomena form of 1%!*, the objective 
world of experience vrareErssig). 

siftm?— span* (God). 

«sn-Having considered the nature of the threefold division (made 
by uun) Of the soul, Ac. I* ^ 
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€ srgRC—all this threefold, soul,&c.,is Brahmam (oq vib^iFj 

(#) stKk —this has been chiefly declared in the books on 

Ved&nta. (sNk II 

MANTRA I. 13. 

gt&TT flPHI TO B fefrm: I 

B 1 5SHW?T W\\\\ 

13. The form of fire present in the fire-producing 
wooden stick is not seen ; yet there is no destruction of the 
form. Just as that (form of the fire), again, can he obtained 
by means of (another) wooden stick ; like this, both (forms of 
Brahm) (can be grasped) in this body by means of Om. 

NOTES. 

So far, knowledge, the chief and only means of Salvation, has been 
described. Now this verse and the following describe the method of getting 
this saving knowledge. The method is meditation on the syllable Om, 
which reveals the Hidden Brahm. TO: I I 

frr ftj l TO —frfa: here means the fire-producing wooden stick (srcfiir:) 

fifirror:—fijfrr means (a) the body or subtle form of fire or of its 
nature, heat (ftrTO wwil ^r) ; or, (b) indications which logically 

point out the presence of fire i.e. symptoms t 

H 

—Here means instrument, means (another) 

wooden stick, (i.e., by means of friction with another stick) 

I 8 I ^0: W1 *f*foi:* «r 

# fWnAlfo *2®: It 

to be obtained or grasped (visibly). 

~ like that. 5R = 

irnr#!T —By means of Om. Om 

5 fOT # =(a) Both forms of Brahm, Real and phenomenal (ivm * 
ST®) U 

Or, (b) both the pre-knowledge and after-knowledge conditions are 
thus illustrated, just as there is no fire visible before the friction of both 












CHAPTER I, 13, 14, 15. 


§L 


reticles, but it is visible after the friction, in the same way knowledge 
of Brahm is not revealed before meditation on Om, but is revealed after 
that meditation, sr ^ 1 

Atmfi is compared to fire. 

Body is compared to fire-producing (first) wooden stick. 

Meditation is compared to friction. 

Om is compared to second fire-producing wooden stick. 

MANTRA I. 14. 

n u n 

14. Having made one’s body (as it were) the (first) 
fire-producing wooden stick, and the syllable Om as the 
second wooden stick, (one) should see, by means of repeated 
friction in the form of meditation, the Luminous God like 
fire (which was) extremely hidden (before friction), 

NOTES. 

Tliis verse is a more explanation of the simile in the last verse. 

means repetition ; fifths friction ( fafrpr 

the second wooden-stick or the stick placed above 
the fire-producing stick,will stand for the human body or the human 
heart—the place where the truth will be revealed ; while will stand 

for the instrument or cause of true knowledge, 31 swuftr 

(a ) f*KRT or (6) like lire or treasure, 

&c.y extremely hidden. But fire is better, to be consistent with the per¬ 
fect simile. 


MANTRA I. 15. 

fcT%| TTW'-m ufqm: i 

^Rft^trsc^ v.u 

15. As oil in sesaraum seeds, clarified butter in curd, 
water in bidden springs, and fire in fire-producing wooden- 
sticks (is obtained), so the (Supreme) Self is grasped in one’s 
own mind (by him) who tries to see It with truth and mental 
concentration, and control of the senses. 













WUlSTffy 



This verse further illustrates and strengthens the same view. There 
arc means of obtaining the Unseen Supremo Self, not somewhere outside, 
but in one’s own mind. Just as oil can be obtained by 'pressing sesamum 
seeds, butter by churning milk, water by digging, and fire by friction, so the 
Supreme Self can be obtained by meditation, sqrnhfo: I 

vm&rm * g whi; i wj Rtig 

sfafa wdn srre.* ^ ^;r, mh* 

II 

STB?.* (flffe n.)=clarified butter ( ) 

^Nl-*g=in hidden springs or dried up streams 

m u 

WflPl—in ones own soul or mind (^kuRl, fROTR*} 3 t) I 
UTUf—mental and sense-concentration, for that is said to be the 
chief of tapas. 3T8T I ^ 

cw:” wwrrau 

m —Sees after remembering or frequently meditating on Him. 

^3^7 33: 3^ : 31 *TC 3 ft l 


MANTRA I. 10. 


qftMflgiicw fr g r ^lavrRw: nun 



16. One should know that All-pervading Spirit who 
is present like clarified butter in milk, the means of whose 
obtaining are Spiritual Science and concentration (of mind 
and body) and who is that Brahm, Supreme, and present in¬ 
side (as the Self of all); and present inside (as the Self 
of all). 


NOTES. 


This verso specifies the Self to bo searchod and calls him Brahm. q: STISRI 

*nnt ii 

#$—in milk. 

literally, who has presented himself (as the essence of all), 
just aa clarified butter is the essence of milk. Who stays in all as their 
essence, fefcP* n 












misrttr 





*g& = cause. The cause of obtaining him is siRlf^JT 
= spiritual science and = concentration of mind and body (srrsif^n 

^ aqrsr srpffiaianvf ^ tg:) II 


(b) Who is tlie cause of acquiring spiritual knowledge and concen¬ 
tration. Through His grace alone we can get true knowledge and self- 
control ( STIcJl-felT ) || 

It should be remembered that concentration is the means of getting 
knowledge and knowledge the means of getting salvaiion. So the 
Supreme Being is the chief means of all these. 

II 

— (a) 3*r= near, inside, as one’s own self. ® staying, 

present. 

(b) Mysterious being ( ) I 

= Supreme ( ) I 

Repetition of is in order to show reverence and to 

indicate the end of the Chapter. sitsri$ II 

Iierc ends the First Chapter. 
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tMtcTS'^TR: II 


MANTRA II. I. 

prrc: sm fvmrwi for: i 

srctsqffM^rrsq uui 

1. The Creator, first concentrating the mind (on His 
designed creation) (for becoming that) assumes the form of 
a (collective or universal) mind, as well as the form of sense- 
powers, having (then) seen the light of the soul (in the mind) 
He introduces (or divides) that mind (individually or sepa¬ 
rately) among created beings.—(Narayana) 

Or 

The Creator, first concentrating the mind on the 
Supreme Being for the manifestation of the truth, and 
(checking) the organs of sense (from evil inclinations) and 
having then realized the Supreme Light of Lights, intro¬ 
duced that Light in the whole of creation.—(Vijfianabhagavat). 

- NOTES. 


The subject of this chapter is meditation and its methods. In the 
last Chapter, meditation has been pointed out as a means to knowledge. 
In this Chapter meditation has been further elucidated. 

Four different interpretations have been given on the first verse 
of this Chapter. All are agreed, however, that the verse deals with 
meditation and its glory. This verse and the four following occur in 
the vMikla Yajur Veda XV. 1-5. The verse has been given, says Narayan, 
in order to show the Vedic authority for yoga and meditation. According 
to Vjjnanabhagavat, this verse shows God to be the Source or Cause of 
meditation, as already pointed out in According to Sankar- 

neharya, this verse constitutes a prayer to the Creator for power of yoga, 
and, in his opinion, it means. •— 

"The mind (as well as other breaths or senses) must be first con¬ 
centrated on the Supreme Being. The Creator, having seen the light 




CHAPTER II , 7. 


Divine Fire (by introspection) (2nd meaning of for the revela¬ 
tion of truth, lias introduced the light in this body. (May He bestow 
on our senses illuminating powers! ”) 

(This last understood). 

(a) sre $pt %im r || 

(ti) sm tfh ft ft WOTS— g SIPT II 

(c) ^ i «p3rrftar sm sr f 

vreR^^rmift'g q*srenTO*n*id h 

(a) 3 *ir: concentrating ( ) noil-causal used for causal 

( ) 1 

(h) should be concentrated ( Sfonffaig ) | 

*R :—The mind on his designed creation (understood). 

(a) JR* • 

(b) The mind on the Supreme Self ( <TRTRft ) I 

a^RT (a) — For becoming that—the mind, taken collectively. In the 
course of creation, first the Collective or Universal Mind appears, and 
then the individual minds appear TO? clrf 

srftar jrrrj *mfe*nt* 11 

(b) for the manifestation of the truth ( ?fTOilTO ) I 

S&R £*** God the Creator. 

ftim ( 0 ) the powers or movements of the organs of sense. 




These powers or movements are also called sror. The Creator 
is said also to assume the form of these powers. STRUT qnnft- 

U 

(6) organs of perception—(After it “checking from evil inclinations” 
understood) or to be associated with g*TO? ( STRUTS g*5fR: ) 

( ) 1 

(c) on account of introspection ( gftrn ssfrft: ft’flTRR? ) I 

(a) Light of Agni, or the Luminous Soul. The Creator found 
that mind was the light of the Luminous Soul, and therefore He introduc¬ 
ed it separately among created beings, 

«5nwftofo &t? W% : H 

(6) The Light of all Lights, like Agni ( TOnfi? ) 

(c) The Light of the Gods, fire, Ac., who superintend over the organs 
of sense, respectively I 

Having seen or realized ; indeclinable causal of fa with fit ( m 

fafro R) I 
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— (a) to created beings that were created from the five 

elements- StM standing for all the five elements. 


*1* ^strain I 

Or, ( b) sifa in the body ( Sffft ) • 

W*IIWt3.= (brought) Vedic subjunctive of ^ 
and *15 in the Yedas change their f to n; (brought or introduced that 
mind or light ). ( stffN? ST*«Rfi» 3T ) I 

MANTRA II. 2. 


IRSTT I 

imi 

2. Under the command of the Self-Luminous Creator, 
with our mind controlled (by His grace), we try with (all oui) 
strength, for meditation, the means of getting salvation ; 

Or 

We have been created by the Self-Luminous Creator, 
so that, with our mind controlled and (equipped with) 
pow er, (v r e may reach) Heaven. 

- NOTES, 


This verse indicates the resolution by the seer of the mantra to 
perform yoga ( W3TOW! ) * 

jftfer JFIUT—with our mind controlled (by His grace) ( 

U# (a) under the. command or sanction srapTTOT SI9W* ; or 
( b ) As the ^atapatha Brahmana explains, we aro in the creation 
( ^ ) of the Creator, i.e.. we have been created by the Creator. ( st 

) 1 

grpfaro (a) (for meditation), the means of getting or salvation. 
( ) with this swrciwi ^ meaning “ we try” is 

understood. 

( I) (or the sake of salvation (which is sung by heavenly people) 

( ^fn ) t 

MANTRA II. 8. 


TgpSW TRUT TW 

SJ^nfo cTT^T W\i\ 

3 Having controlled with mind the organs of sense 









which go to the world of sensuous pleasure (or heaven) 
and which manifest (by) insight (or wisdom) the Light (in 
the form of) the Luminous Brahm (or the Self Luminous 
Sun), the Creator stimulates those organs 

Or 

Having employed, with (a controlled) mind, the Clods, 
Indra, &c., who go to Brahm, the abode of bliss, and who 
manifest, by their insight or wisdom, the Light (of) the Self- 
Luminous Brahm, the Creator commands those gods. 

3^31. The Vedic form of Indeclinable Participle, which 
is formed by adding q to (a) Having controlled, or (b) hav¬ 

ing employed or engaged(*«rt ) I 

(a) The organs of sense ( ) I . 

O ')—The gods Indra, Brahma, etc. ( ) i 

an abode of joy, meaning, (o' the external world 
of pleasure ( ) or (A) Brahm, the abode of perfect bliss 

( wfa*? U5T) i 

= *?a: Present participle Accusative Plural of m, to go, and 

( sigeresn*) i 

So the whole means—going to Brahm or to the sensuous world. 

fw —By wisdom or insight ( ) | 

—Self-Litminoas ( ) l 

(a) (from the same root from which is derived)= 
Light. 

Or, (b) is the name of the sun ( ssssfcfo: ). 

Making or manifesting. Future Participle Accusative Plural 
( ) | 

srgcufgr—(a) stimulates, from to stimulate, Vedic subjunctive. 

STT2 (Implied meaning : may he stimulate*. 

(i>) Commands, sanctions (or gives them grace) ( Wimnfa ). 

NOTES, 

This verse includes (a) a prayer that God may grant that our organs 
°f sense may desist from the world of sense and may attend to the 
Spiritual light, (h) It also alludes to God s grace towards the Seekers 
Hke Indra, (&c.), of Salvation, w W 
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msmto $g*:, I (b) ***if^Hf 33^5** 


MANTRA II. 4. 

gsK! ?r 3rT g§RT fw iw f%sr^r HTracB1 
feim ^ ^TT f%%?5 pHfl ^1%: ’jfcgfcT: HSU 

4. Wise Brahmans control the mind and control the 
organs of sense ; (by them) great praise should be done of 
(that) Self-Luminous Creator (who) is All-pervading, mighty, 
and Omniscient, and (who) the wise Being, quite single- 
handed accomplishes His works. 

faq:—Organs of sense or perception ( ). 

fhnu—Wise Brahmans ( W+sjl»H*t? WifTOJT: ). 

f^snst —All-pervading, from stt to fill ( foftfcjr surest, m m ) 

ffdr— (Of the) mighty ( Ufa: ). 

fauRaat_(Of the) All-knowing ( >. After this, some com¬ 
mentators associate and some bring under¬ 

stood rpft g»ld— i.e., wise men control their mind, &c., in actions 
(sacred to) the Creator. 

f^v}—(In the Vedas, Upasarga is not necessarily put immediately 
before a verb. It may be pot at a much greater distance from the verb) 
= far-TO does, accomplishes. 

star: (a) works (ftm ) (object of ) or *T9T (fc) Rigvedic 

priest (subject of f^rsr); with object understood. 

—full of wisdom, wise I 

qgp quite alone or single-handed. In explanation {b), 

is also the verb to ^,>4 so the third line will mean 
«The priest performs his (God’s) work; and Tie the wise (God) 
Being accomplishes his (works) alone, 
great. 

qfogftiss thorough praise ( ) after it (a) WWW is under¬ 

stood or, (b) if a man controls his mind, &c., in God’s works, then God will be 
praised or glorified (tfcr tffcfl & Hfdt ^ «^)- 

yj.B .—'This verso lays down that the seekers after God should highly 

praise Him alone gg^ffft 
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CHAPTER II, 5. 


MANTRA II. 5. 

# qr m q«$q i 

fMt5^T^T% MTHTFH ITS^TRrieg: ||^ll 

5. (0 Heart and mind !) I fix both of you (on) that 

Brahm who exists from time without beginning. May my 
praise, with salutations, go forth, in various ways (to God), 
like fame by (in) the path of a wise man. Hear (the praise), 
All ye Sons of the Immortal, who live in Heavenly abodes. 

NOTES. 

This verse expresses the resolution on the part of a Salvation-Seeker 
lo follow in the footsteps of great sages and to praise and realize God 
by means of self-control TOT Zimv TOlsroft 

—] hx or control ( TOl^r ). 

TO3;—both of you (a) (.Heart and mind) 

{h) qfiwnrft. 

The tongue and the heart—The tongue standing for other organs 
also. The mind and the organs of sense have already been pointed out 
in verse 4 as required to be controlled. 

(c) the Individual Soul and God ( sfteiTOTcTOft ) gir j.c., I make 
both of you one ( ^TTOqTTOT ). 

(d) TOU (standing for all organs) and TO, oblations of food (TOljrarimssn 

^ Ancient, existing from time without beginning 

II 

with salutations ( ) I 

3&E—praise ( } l 

^S~go forth in various ways to God ($*?g%*T „ 

Or = ftfro: praise of various kinds. 

<T**N — (o) means a wise man (msr^)ll<ror ^ = ]USt , r 

fbe fame of a wise man goes forth in his path. (l>) or in my path alone 
who know Yoga, (a) ’T’TO (6) 

to <rftr to h 

sjogpg — Hear that praise (li v vare ) i 

WRRg:—who live ( 3 tR?I ) || 

vimift—abodes, places ( Wimfit ) it 

—Heavenly ( ) )i 
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MANTRA II. 6. 





rm mr: n*n 

6 . (During the condition of ^oga) the mind becomes 
(concentrated on its object of thought) (in that part of the 
body) where heat is inflamed, where wind is checked, and 
where the moon is greatly melted (or emptied) (or becomes 
plentiful). 

(The mind of an unprayerful man) becomes only ab¬ 
sorbed in ceremonial actions, in which fire is burnt, where 
the wind (makes noise) when checked, and where the Soma 
juice is greatly emptied. 

S. Vivekanauda : — Where the fire is churned, wheie 
the air is controlled, where the flow' of Soma becomes plen¬ 
tiful, there a (perfect) mind is created. 

NOTES. 

This verse lias been quite differently interpreted. According to 
Vijnanabhagavat this verse and some following verses describe the condition 
of yoga. According to Nftrtiyana, it treats of the birth of the human body 
and (mind) an instrument of Yoga. According to Sankarucharya, this 
verse describes the condition of unspiritual and unprayerfubnen, who, 
therefore, deprived of the grace of God, are merely drowned in the per- 
formance of external ceremonies. ^ ^ 

(o) 3rd nw ' swu ^ wum » 

(h) m yr- ^^ia: wt ^ a 

Ifutf—n . 

wfWwfoW-^) where (** ) in the Jjgrrad—a mystical circle 

above the organs of generation, fire (in the supposed according 

to Yoga Philosophy) is inflamed during the c onditi on of yoga - 

agitated or iutlauied. («nujar'»lfcfo! II 

(h) where, fire as in a is burnt (wrami^t) II 

(«) where wind is checked— 1 W stands for a portion 
of the human body eallod ggwn, which is an artery, called the middle artery, 
between two arteries, %wi and Wmt). Now, the wind coming from pw, 
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Keel at the artery called 33 * 1 ' during the practice of Yoga.- 
Vivekananda’s Ilaja Yoga—pages 53-55, Longman, Green & Co. 

ijsri'Tura, ggraranj srfa sqf? 1 


Sl 


-See S. 


(b) where, during the course of a sacrifice, called sw4, &c., the wind 
is checked, and so makes a clear loud noise. 0ng&nfa5«j3 srewrfft I ufon 
ShfR Rts^Fir^ ) || 

dnfc <raifah^d (a) During the course of Yoga, the Yogi contemplates 
on the moon as if standing on the portion of his head called, £l^lRfr ( «ra ), 
and this contemplation gives him the bliss of nectar. The moon ( um ) 
is said to be full of nectar; and, as the Yogi meditates on the moon he 
feels the moon actually dropping its nectar throughout his body, and so 
giving him blissful joy. UW m sqta nfif^ stRfem fcajd | 

*ra ggsftmmqyn-gRtgt Mi5?td II 

- is greatly emptied or melted, i.e., oozes out nectar. 

(b) Soma juice. 

fra—(a; in places called Jjjsnw, and ggrat (ipretf, 

g^utrti : u) 1 

(b) in the yajfia ( ^rt) | 

I-Kirad y a) becomes concentrated on its object of thought 

3tra# || 

(b) is absorbed in, becomes attentive to (*w3d). 

MANTRA II. 7. 


#rT 1 rT5T 

JTrf % ^nTT%^ \m 

(7) One should win the love of the Creator who 
is the Chief Cause of the world. Thou shouldst practise 
faith in that Being who is Brahrn, existing from time with¬ 
out beginning ; in that case no (need of) doing public works 
(i.e., Karma in general) will disturb thee. 


Or 

One should serve Brahrn, existing from time without 
beginning, with nectar produced from the moon (during the 
practice of Yoga) ; in that place (called thou shouldst 
make a locality called (wfomw) for the worship of Brahrn. fu 
that way the fruit will not be delayed to thee 

5 







MINlSr^ 



KVETASVATARA U PAN IK AD. 


*S)L 


NOTES. 

This verse has been differently interpreted. According to Sankara- 
chary a, it exhorts a mail to win the grace of God, for, without that grace, 
lie will not understand Yoga and will remain drowned in Karma. Accord¬ 
ing to Vijnanabhagavat, it describes the method of meditation. 

(a) w* \ 


(b) —SfWfh I 

— (a) By the Creator. 

([,) By the moon situated on the 

si^sr—a) An etymological explanation of the word sf^—the chief 
cause of the world. ^ ^ ^ \ 

(fj) (the nectar) produced or flowing ( 

(a) should be loved or served by ; should win the glare 01 
love of. ftttRKWJftRmig. i 

il>) should serve ( ) I 


33—;a) in that Brahm « 

(lj) in the mystical portion of the human body called (JjyU'TT ). 

^r—(a) faith, shelter, refuge, home (or contemplation! (f% 

wnftraw, i 

( i) A locality (a portion of the human body) for the worship of 
Brahm. This locality is called wfcws* (W* '*&"*«* ' 

— Do or practise. This is the Vedio subjunctive of to do, or 
present tense of f (with 3 irregularly added) iu the imperative sense 

sis ! ^) ' 

The construction of public works, like gardens, wells, &c., 
for the benefit of the public. It stands fo r Karma in general, 

An filled, born, fruit— i.e., Brahm as a fruit appearing (to the 
thinker, in the place called ^ flff l 

Another reading is previous actions— actions of the past and 

this life. 

„ a . does not throw or bind ; does not disturb your atten¬ 

tion from Brahm towards external things. When true knowledge is 
realized, all necessity of Karma is gone. For Karma is binding only so long 
( there is no realization of one’s unity with the Over-Supreme Soul. 









CHAPTER II, 7, S. 


-1L 


ttfcn that true knowledge comes, all Karma is destroyed. * ^ 

gi i u^*req srfmi \ 


(b) (Brahm) does not delay. That is, if you will meditate on Brahm 
in this way, He will give you the fruit of His own Vision fatfq) very soon. 

q E PR^ r q i qq ^TTci sfta' qjd - » 


MANTRA II. 8. 

^tr^r uu srtt i% trut i 

s^it| q?r %rm ncn 

(8) Having equally balanced the body, with its three 
portions raised, and fixed the organs of sense on the heart by 
means of the mind, the wise man should cross, by the boat 
of Om (or knowledge of Brahm), all the dangerous rivers. 

NOTE. 

This verse and the few following describe the derails of Yoga or 
Samadhi qtfqfct) I 

—with its three portions, the chest, the neck, and the head 
(or the belly, the shoulders, and the chest) raised up. dtrqr staftalftrtifo 

—fixed or balanced, 
equally, evenly. 

—In the lotus of the heart, or the cave of the heart having five 
cavities. q^reii qtasi q=q%? qT i 

^rf^q —Having thoroughly entered into or fixed iri^pr 

qq?%=rr) I 

5 ^^= 3 fq: means a ship or a boat; ^ means Om, or knowledge of 

Brahm. m TOST* ^t) qq Hfq: (| 

—The rivers are streams. These are either the various pheno¬ 
mena of the world compared to a river, or especially the various forms of 
desire or dark tendencies. Bhartri also has compared desire to a river in 
the verse (snrcnr qm sfl{t wtWWT tl Ssmsffa: 3rraTftaTf^rera$?i- 

qqfifqTft qTgqneqrfqr M 

*?qiq$Tfa—those which bring danger, i he danger referred to is the 
large number of birth- which a soul, subject to desire, has to undergo. 

wrcsfca wpai^ it 
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MANTRA II. 9. 

srraiFsnfMfrf ugri5%s: suit 5Tifi=rc*qt- 

^WTcTI *Tf%FlHt ^^TSHTfr: II5. n 

9. Being moderate in liis activities (the yogi), having 
forcibly checked the breaths in the body, should breathe 
through the nostril when the breath has decreased (in quan¬ 
tity), Being careful, the wise man should control his mind 
like a chariot, to which refractory horses have been yoked. 

NOTES. 

This verse points out the method of Pranayama (WRlRSl^TfRlsr— 
sjrorrftfu) I 

JUfter—Having greatly or forcibly checked f^«?) I 

in this body I 

—Whose activities are moderate, avoiding extremes 

$Zl | 

—Having decreased in quantity or power referring to Prana, 
mind or the limbs of the body (a^ ^ 

Il3) I 

JET= To which refractory or uncontrollable horses have been 
yoked (pf4: mm ga**) l 

mi « Chariot W* 0TO mi m) i 

«m*rrn = Careful, vigilant, should be always suspicious of his organs 
of sense, even though conquered, f*RRiflf<T * 

I 

—Should hold or control. 

mantra II. 10. 

fRTSjJf^ ?T % lU°ll 

10. One should perforin yoga, having resorted to a 
place which should be free from wind and should be solitary 
(or should have a cave), which should be level, clean, free 
from pebbles, fire, sand, as ^1] as from noise, watery places, 
etc., should be (above all) agreeable to the mind and not 
oppressive to the eye. 










•‘Free from = Pebbles ^ ire (*%0 and 

sand (^t^^t) I 


— As well as free from noise (^ : ) and watery places, 
etc., (gfaUWq i:), where there is a danger of fall TO MiatHWi^) I 

TOT$ 3 ^---Tkis is the chief condition. The place should be agree¬ 
able to the mind. TOMfaiwTO—-TO RTO r&srft) I 

—Oppressive or revolting to the eyes. The Visarga of 
hasJbeerTdropped—a peculiarity of Vedic Grammar ^T^:) ! 

-Ofl-Cave or solitaiy place, = a place free 

from wind (frofa ) taking a resort or simply a resort or with the 

reading qrrs siTTOqfa = ftTOKfa—by living in a cave and in a place windless, 
(gsrcrr 8frrfa?i) I 

5T*h3tffa—Should practise yoga. II 

MANTRA II. 11. 

^ nun 

11. During (the practice of) yoga, the forms of mist, 
smoke, the sun, wind, fire, fire-fly, lightning, crystal, and 
the moon—these arc forerunners, which bring about (he., 
indicate) the manifestation of Brahm. 

NOTES. 

This verse describes that stage, when, after PrAnayAra, has been 
fairly practised, and the organs of sense have been mastered, the vision 
of Brahm is not far off. During this stage visions of Bright things appear 
to the yogi—things the brightness of which is hut the dimmest reflection 
of the dazzling Light of the Self-Luminous Being, smstrarih srnj) fad 

sflCRi—BfitK 5W ) 1 

sftai—Wind. Though the fori^if the wind is invisible, it can 
be evidently felt through the movement of leaves, etc. *mftr m S*.*rd * 

twrftr rrsssrufi^ 11 
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a•*—Fire-flv, gloworm. j# fgsta: II 

—Crystal. 

3*.•*?*!%—Forerunners (smnwfift) I 



means manifestation. This word shows that 
Brahm is hidden from view by the curtain of nescience (Avidya) and, as 
soon as that curtain is removed, Brahm is revealed (?rwzf%: 
mw- cissrcfo&nwj?: | 


MANTRA II. 12. 


rrer tNt r sm r ^5: smnsr qMfatf nr^t! 


12. When Earth, water, fire, air, and ether have 
been conquered, and when, (therefore), the characteristic of 
yoga (consisting in the control of the five elements) has 
been achieved (then) no disease, no old age, and no death 
(will be) his (who has) acquired a body full of the fire 
of yoga. 

NOTES. 


This verse describes the process of the conquest of five elements, 
and the fruit of that conquest, by yoga (*JU 3UI 5T$rf I 

= (a) = conquered, mastered. 

3T*fr ^ =3 se&u 1 

$ = ether ( *#) («n^TO:) or ; 

(/>) this whole adjective qualifies STfti understood. 

Then *?gfol3= born and the whole will mean—“born of Earth, 
water, fire, air and ether” (&*?: $3IT#) ll 

(a) consisting in the free control and use of the five ele¬ 
ments. 1 

(b) the body, made up of five elements I 

RTUIptf—the 'chief) characteristic of yoga. 

—begun to operate, achieved (in the body) in (h). (srffV 

I 0 

»body full of the fire of yoga. Yoga is compared to 
nit, as it destroys all evil frm fo ygy, ttfi Qtm) I 


# 
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mantra ii. n. 



w l^T farsd^q qmq#T ST^HTt T?Frf IIUH 


13. (The yogis) describe the first commencement 
of yoga as being lightness of the body, good health, free¬ 
dom from attachment to senses, brightness of colour, fine¬ 
ness of voice, good smell, and urine and excreta small in 
quantity. 


NOTES. 


Four stages of yoga have been mentioned (l) (2) qz ^3; 

(4) fq^rRr : This verse describes the first stage, called sir*h || ffi 

wrwrai srornsreiT ! —sirwito ^ ^ i 

***% gr: I 

—lightness of the body ( SiflRR ) I 

—freedom from ill-health rtr:) | 

—qftl?: means sensual or attached to sensual pleasures. 
Re? cER R ^ fv?qT PTfftR^^ ; 

: means brightness, clearness. 
tfhjR—Goodness, fineness. 

JjRSfhi—( # =3 ^ ) These are said to be small, even though 

he may take much food (*$R*Rfqf r 

^RT5iffR?5[ = !TfRT: means appearance, manifestation, commencement., 
setting in. 

The first 4< dawn ” of Yoga ( W! ) I 


MANTRA II 14. 


qiN fqsq 5TTRR | 

MeUT^TR^r!||^H 

14. Just as a disc (of gold or silver), covered with 
dust, shines full of lustre when it is well-washed ; in the 
same way, man, having thoroughly realized the Reality of 
'he Spirit, and being one wim God, becomes free from 
sorrow and attains his (desired) object. 
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NOTES. 

This verse describes the second stage of Yoga called 33 in which 
man becomes divine. 1^3131 3#$OT 313*3% R«OT** I SSTSRT ^1^ 

^3$m*33r II ^Rt 32i3Wt fani[Ri£— 

f3*3—Disc (of gold or silver) ( 5^33! 31) I 

i^[3T—With dust or (b) cleaned with WOT or) ashes ( *2331 ) I 
gqf^TSR;—besmeared, covered ( ) I 

—full of light or lustre. 

gOTriq—is the Vedio form to express §^3**, well washed ( 

vfom g^crfJr^ ) n 

—shines. 

3^1 = 3^3^—like this ; in the same way. 

srarft$3—Having thoroughly realized ( awn 3T^i*3 ) li 

$$—Man 'one having a body). 

—Become one with God. ( wnOTH3*witrci :) 1 
= Who has attained his object ( 3T3 1>3* ^3) |) 

|| 

sffojfffo.—F ree d from sorrow (?#3i svm: 3OTT^(), from whom 

sorrow has fled away. 

MANTRA II. 15. 

^SSSKTrt?T % ft'Trrh^f I 

snr vi srr^T 3^3 s&rrch huh 

15. When (a man) of self-control sees here (in his 
heart) the Reality of Brahm only by his own self, as if with 
a lamp, he is released from all bonds, having known the 
Self-Luminous Being, who is without beginning, unchange¬ 
able, and untainted with all things of Maya. 

NOTES. 

This verse describes the third stage of Yoga, called 3^33, in which 
the leant traces of duality disappear, and unity is thoroughly realized. 

“ijdkwf *|?3T Utrofai I 3^1 wRl II” 5T%3T 

qf^3313^OTTf, 3fl3^^^i >3 ^ 

550?*I3^3 - By one’s own sS (RntW^Ut) I 

?(lqii|tf3—Like a lamp (Oornp. Buddha - “ Be y» up own lamps. ’) 
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3—Emphatically—only by his own self OsTTOTCiJ) II 
—In the heart I 

snwrasfr also hints that one should see unity between his soul 
and God :) I 


^••—Controlled : ) i 

s?3T*'—Uncreated, without beginning ( ) I 

xnr—Unchangeable I 

By all things of M&ya or AvidyS ( ) I 

Unmixed, untainted () I 
MANTRA II. 16. 


srTtTCTrsg wit: ^ ^ 3TTU: *r 3 *T*t 
3RT: | B 5ITrTt B Sf^qiTTW- SR^3RTT^Tgf% 
II H II 

16. It is this Luminous Being alone who pervades 
all the dix-ections. It is He who was first-born (as Hiranya- 
garbha); it is He who is immanent in the womb (of the 
Universe as Vi rat); whatever is born (as individual soul) 
is He; and whatever will be born will be He with faces 
everywhere, He is present within (as the self of) all human 
beings. 

NOTES. 


(а) This verse most forcibly describes the unity of the individual 
soul with the Supreme Soul indicated in the above verso. 

(б) According to N&r&yan, the verse indicates the 4th stage of Yoga 
called fawfo: I 

“ fifclFftara” fgw’ 5T(CfHf 

(6) ftwiwitam t i 

g—(emphatically) only or alone ( ) •• 

sjfjvr:—Directions, or V may be combined with n 
<|gf ura s—Was first born as Hiranyagarbha ( %WP1U UTO?i?ijr 
WW J ) II 

= wjrsj fera:—^"3 governing % -Having pervaded 

all the directions. 

6 
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to «PcT •’—As Vlr&t in the womb of the Universe ( Uf 

S|3t) II 

^ WRf:—Referring to innumerable sfot or individual souls that 
take births ( 3?ra l ) II 

srfcpawTTTj* .’—Future Passive Participle (whatever will be born). 

5*973* = Within, as the Self, fSSif^? i TOjcftfcT I 

«7FTOT$5T STATOR J f| 

SHT^=A11 human beings. Another reading is 3RTt—0, all human 
beings. 

•'— (a) Present everywhere ( *Tip: ) 

(b) Whose faces are the faces of all creatures, srf snft?Trcnfa 
to? ii 

(c) Whose faces are everywhere. gsnfa TO? II 

MANTBA II. 17. 


VT VTWg T^j^WUTT^T ! q STfasftjJ 

vt ^ ^TFT fUTTRU: II tvs II 

ffe ^TPTO^nr^Tr^ It ^ II 

17. Salutation, salutation to that Luminous Being 
who pervades fire, who pervades the waters, who pervades 
the whole universe, who pervades plants, and who per¬ 
vades trees. 


NOTES. 


This verse further emphasizes the Divine Immanence. In short, 
it is His Power that pervades the whole creation, animate, as well as 
inanimate. & SJ^TT li 

^^“Crcation, universe ( VRcftfe gTO $TTOKT?3;) M 
WTf^r—Literally, entered, pervaded—Past, in the sense of all times. 
—Fruit-bearing plants, like rice, etc. ( ) (wn- 

*TTOI% ) I) 

«rrorf^—Trees like the Peepul, giving fruit without flowers. ( 3®T 

tor ) ^ 1 % || 


Here ends the Second Chapter. 









CHAPTER HI. 

n\\\ 


MANTRA III. 1. 



V ^ ^ *Un%T [\\\\ 


1. Those become immortal who know Him who, the 
one Lord of the web of Maya, governs by his (Sovereign) 
powers, governs all the worlds by his (Sovereign) powers ; 
who alone remains one (without a second) and the same at 
the time of Creation, Destruction, and the interval between 
them. 

NOTES. 

The Second Chapter dealt mainly with yoga. This third Chapter 
deals specially with the knowledge of Brahm and other technical terms 
used in the Vedanta. This verse describes the meaning of Brahm. 

srraraRT i aw sr*w II 

—The Lord of M&ya. The word jflla means (a) a web, like a 
spider’s, showing the vast spread of the web and the skill of its master. 
So the web is M6y&, whose Lord is Brahm. «rf%WT drifts 

swro i| 

{b) Snare or net, i.e., MAyA, so called because, like a net, it is hard 
to get rid of and people are entangled in it. mm $\mm 

fwd—Rules or governs. Second conjugation—Vedic peculiarity. 
The * of the first conjugation is optionally retained even in verbs of the 
2nd conjugation in the Vedas ( Wgsr ) 

—by the powers of a Governor (ruling or sovereign powers) 

*rfc # fRw & mi I iRwr: iwmx t 

Altliough His power is only one, yet, on account of manifold effects, 
the power—cause is poetically described as many, qnfir 
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'*!’ the repetition, again, is to introduce the objective case ein- 

~phatically ( H 

33[*r^—literally, rising up into many, manifestation, creation. 

( ) II 

sfrKi —ordinarily means birth, but here it means destruction, 
literally a collapse or reversion of effect to the Original Cause. The cause 
acquiring its real, correct, original condition. STtUffT^QF 

qSfTFfsr | 

—know. The verb to know, optionally gets the Perfect 
Tense terminations in the sense of the Present Tense. (aiHPtf— 

MANTRA HI. 2. 

% ssct ?r m 

^Tffrm: i fkm 

s^rtr »Ttqn n n n 

2. As Rudra (Destroyer of the world or of pain) is 
one, therefore (they) did not wait for a second. (He) who 
governs these worlds by His ruling powers, and is present 
within all human beings as their self, having created all the 
worlds, and (remained) as their Protector (during their exist¬ 
ence) showed his wrath (or withdrew the world), on the occa¬ 
sion of Universal Destruction. 


NOTES. 


This verse further explains the last verse, as its meaning is rather 
intricate ( ) \\ 

ft—because, as ( ) n 

Destroyer (lit. one who makes men weep) of the world or of 

pain. ur it 

—waited, stood. Several subjects of this verb are said to be 
understood. 

(a) All phenomena, the effects of the One Supreme Cause, i.e. y all 
created things, cannot stand as second or rival to Rudra. ^ 

q^wf: ***** 331$ W WET : If 











CHAPTER III, 3. 




) The counter-theories against Vedanta cannot stand, as they tiyfo 
the existence of a Second Being. All these theories are untenable 

( iRnurft * crcg: ) !| 

(c) The gods aud sages, therefore, did not believe and see in any 

second ( ^37^?: : ) || 

(d) or is another pdtha, and then it clearly refers’to Rudra, 
Being One, he does not require or wait for a second, or, as He does not wait 
for a second, therefore, He is one () I 

—showed His wrath. Perfect Tense of I Another reading is 
$1$!^ i.e. y withdrew or destroyed the worlds ( ) I 

=5 at the time of universal Destruction ( ) I) 

—Protector, during the existence of the worlds. *hsr 
i qrreftfSf jfrf: ^ rfhj: *rqfg \\ 

So, according to the above explanation, *h*TT: is either the Vedicform 
for %r or it may be explained as one who protects ( qr% ) the world (tf) n 

ft 3 * = Vedic form for ftsnft (All) Declensional terminations in Vedic 
Grammar are optionally dropped, and the previous vowel is lengthened. 
) M 

MANTRA III. 8. 


Br^rrsr^ ftr*E R r wi<i i 

$ mgvqf \\\\\ 

3. He has eyes everywhere, He has also faces every¬ 
where, He has also arms everywhere, and He has also feet 
everywhere. (He), the One Luminous Being, while creating 
heaven and earth, fits (human beings) with arms, (and birds) 
with wings. 

NOTES. 

This verse strongly lays down that God is the only and real master 
of all created things, and that even the organs of sens,}, which man calls 
as his own, are God’s. For, according to the Vodanta Philosophy, God 
pervades the whole body of creation and innumerable animate bodies in 
the form of the individual soul. erf snfijptf vre'vTOPforofa 

Wflft afiwiyife—Wwift tqp ^ 
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eyes everywhere, or on all sides. The eyes of all 
creatures are His eyes, as He is the Self of all. 

( q ^c^c cn ^ ). The others are to be similarly explained 


( q>3RT ) II 

—The w of ^ is dropped at the end of a compound, except 
after the words etc. ( <n^FI ) H 

33 = also ( ) I 

£ Upasarga before or before I 

fixes, applies, fits, supplies, attaches ) I 

(b) creates or animates. 


When this is the meaning, ^T|«TT^ =according 
to the actions and knowledge of living beings ( ) and 

=desires OusrWl) (tfteRte srofsft&lfit ) II 

(c) creates noise or words in the beginning of creation. 


u 

( d ) gives happiness or misery ll 

Wfc—(a) with wings; (b) with feet ^RPTOP^: H 

(c) with five elements, creating sky and earth. 

I) 

(a) with arms (b) according to good or bad actions (gives 
happiness or misery, II 


MANTRA III. 4. 

m ^TRt swrsrte^sr Twfw szt i 

^ R^wre i ^ h 4 t p^ir iw ^3^ two 

4. May He, who is the Cause of the birth and pros¬ 
perity of Gods, who is the Protector of Creation, who is the 
Destroyer (of pain or of the world), Mighty, and Omniscient, 
(and) who created Hiranyagarbha in the beginning of 
creation, equip us with good wisdom. 

NOTES. 

This verse points out: — 

Not only He is the creator of inanimate things, but also of the 
animate, and of the gods. H fipg ^ Ij 

JWO: --the cause of birth (3*qfrlt$:) II 













CHAPTER 111 , 5. 



—-the cause of prosperity, stability, or ascendancy. The ^ 
after 3^^: stands for the cause of destruction also, *r^*r*j; I 

I ^TfR^nfe srgsaqnj: || 

Protector of the whole creation ( fa*** vfoq: TOrforr ). 
Another reading is f^JTfaq:—Greater than all or the universe. ( fowl?*, 
srfos: ) II 

: = ?T£T^ ^ wst 5Eft?=g II = All knowing or seeing ; the great 

seer, from 3T? to see (R^iTOr) ^ ^ u 

^—in the beginning of creation ( ) II 

may fit, equip or fill || 


MANTRA III. 6. 




rRT ^TrffRT f^R^RTm^T^TT% H*|| 


5. 0 Rudra, 0 Spreader of happiness, from Thy joy¬ 

giving nature, look at us (or shine on us) with that happiest 
personality of Thine,—that personality which is benevolent, 
righteousness-revealing, and not terrible. 


NOTES. 


This verse and the one following are prayers to Rudra, for the 
manifestation of his Being . RRT srftjifcronJ 4 sn&i$ )| 

fitaT—benevolent or pure (WqU 3RRr%^hiqgr?5%Rr) || 
si^RT—not terrible, cheerful ll 

fTCTTOTftr?ft—*nm=sinlessness, goodness, righteousness. *rfNt_ 

Revealer, mani fester || 

(Vedic form) =SF3T || 

Rm??€iT—TOR a greatest happiness, and, as an adjective qualifying 
it means “ having the greatest happiness ” (g^RJWT) H 
fblfcP3-fbft: in the Vedanta, stands for that being, source or abode 
which gives happiness to gods and living beings. 313 = that which spreads 
happiness, stands for happiness, and 3 for 3*lf% (spreads). fhTl i»rg; 
<i §$ 3 ^% # I Rifif: ^rai^n#3:, fbfisrctf prrufU 

sift* ffa 31 11 

Ptft; also may refer to the Kailas mountain, the abode of Siva 
though this thought belongs to a later stage, and does not directly pertain 
to the Vedftnta. 
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—look or shine strongly. It is the Intensitive Imperative 
form of to shine II 

This is, therefore, really a prayer for Gods’ grace, that He may give 
us all that is good, nr) II 

MANTRA III. 6. 




J 


uware# i 

ftfer at $$ w 3 ^ 1K11 

6. 0 Spreader of happiness, from Thy joy-giving 

nature, 0 Protector, abiding in Thy joy-giving nature, make 
that arrow peaceful (i.e., withdraw) which thou boldest in 
hand in order to throw it (on the world). Do not destroy 
the world, which is a form of the Supreme Being (or which 
is a combination of all the means of true knowledge.) 

NOTES 


This verse contains a prayer (on the part of the salvation-seeker) to 
the Phenomenal Brahm for the perfection of true knowledge. He prays 
for the non-destruction of those means and opportunities which complete 
a man’s spiritual knowledge on this earth. 

Although fl in modern Sanskrit is masculine, here in the 
Vedic form it is feminine, as the adjective shows. The arrow of Rudra is 
* well-known as his destructive fiat. fl : fewifll—3 W 

fimfV—boldest ( ) II 

wad—»in order to throw. The Vedic Infinitive form of STO^to throw. 
There are twelve such forms in the Vedas, one of which ends in the 
termination ad (^5* etc ) II 

fifrnf —make it benevolent or peaceful; pacify or withdraw it. 

ftfat — (a) as explained above, means joy-giving source, 3 stands for 

wind (protects) (fitft fern: smd) u 

( b ) also may mean the body of a living being (a combination 

of bones), ( ). A protector of the bodies of living beings, 

= (a) The form of the Supreme Being II 

(b) The place where we can get knowledge, the place which 
combines in itself all the means of completing true knowledge, including 
good teachers, &c. I 

m «nfrt aran *t u 






WHISTS 


CHAPTER III, 7, 8. 

MANTRA III. 7. 

rTrT: q* m ^ TOT faqqqf I 

qRSffSrrR^JJT 3 qTJ^T^rir Uv9U 

7. (Men) become immortal, having known that God, 
who is beyond this world, (nay), who is fteyond Hiranya- 
garbha, who is Mighty, hidden in all created things, accord¬ 
ing to their form, and who is one pervading the universe. 

> NOTES. 

5Ri: <pf fa) beyond or above this world ( srria:) mentioned in the 6th 
verso ( a s Mgf fiiq t **ras w) II 

(b) beyond Virat or Hifanyagarblia. || 

(c) After having pleased the Lord (and won His grace, then he gets 

knowledge, and then immortality). sramFRtfr WTl 

II 

fa) beyond Hirajyagarbha vi) II 

(i b ) Supreme Brahm ( q? ) II 

g WlPrera (a) according to their forms. Just as fire or sunlight, when 
placed in different receptacles of various forms and colours, assumes those 
various forms and colours, in the same way, the Soul of all, appears to be 
different according as it occupies bodies of various forms. *WT—according, 
as, like, ftrero form or body. srrpift fosnfr *rmrftac i 

(b) = true (Supreme Self) . toiimmh; II 

—One who enters or pervades (stfct: ssim wqfersfli) M 
MANTRA III. 8. 

q^rr Msro \\m\ % 

8. I know that perfectly pervading Being, Mighty, 
Luminous, and beyond darkness. Having known Him alono, 
(a man) can conquer death; there exists no other path 
leading to salvation. 

7 
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NOTES. 


In this verse, the sage gives expression to his own experience, and 
emphatically declares that nothing but the knowledge of Brahm leads to 
salvation. 




ipfafa II 

—-I know (a#) II 

5 ^—Perfect, Pervading everywhere. 3 ?—universe or body. 
pervades. (q-$, 3 ft II 

sn fiffireq? —whose colour is like that of the sun, Luminous 
3*5 ^ II 

cW*?:—«Darkness, Avidya (^fen^T:) || 
beyond ( ) it 

crosses or conquers death. Death here stands for 
Avidya, which is the germ of all miseries sifqun* 

11 

w&w —literally, for going (to salvation). (sjqqunwH?, 

q umwiq sr) II 

MANTRA m. 9. 


1 i^r fw sassft fern 
*$*imi 

9. This whole (universe) is pervaded by that Perfect 
Being than whom there is nothing higher or lower, than 
whom there is nothing smaller or greater; who stands alone 
in His glory, immovable like a tree. 

NOTES. 

This verse strongly declares the Unity of God. There is nothing 
real but the Supreme Self, and the knowledge of the Self means the 
knowledge of the Unity of the Self (the Peal Existence). 

fisftrtfqr ht% 1 II 

q?—higher (srtfs**) || 

—(a) lower u 

(■') an ether, other. “ Than whom there is no other being 
higher ’ (warn) II 









CHAPTER III , 10, 11. 


smrta:—-Smaller, minuter. Comparative degree of ^ (^33*0 
greater, comparative of srw or \\ 

fs? ^3 —Like a tree (in a windless place) (£1313 33 ) It 

—fixed, immovable ( ) || 

(a) in his glory or greatness & ) U 

(b) in his luminous nature or being a 

—filled, pervaded (<lfferaOlli 

MANTRA III. 10. 




rTrir rRWHTTOl I 

10. Those become immortal who know that which 
is beyond the Cause of the world, which is without form 
and without pain ; but others undergo only misery. 


/ 


NOTES. 

3$T (a) 33:, from this universe (mentioned in the last 

verse by the expression ^ ti 3xR—beyond, i.e ., the cause of the world 
(i.e. mfiya). 3313* = beyond even what is beyond the world. 33: f? 

5133 5=3? *R3T 33^3 33? TO l| 

{b) beyond or much before ft*trciw I ( 33 : ?rf3^3 33* It 

(c) above or Higher than matter and material things 
9<#B3*) || 

totoj;-—stto: disease, pain It 

mi —but; on the other hand (so>? q3T?3$)ll 

srffafel=«il^3^Pci undergo greater and greater misery. Approach 
misery. stPr as an Upasarga before a verb implies nearness, proximity. 

;:^r 5rr$#3) 11 


MANTRA HI. 11. 

3^f?R%fhcik5 l 

ii u h 

11. (As He is the possessor) of all the faces, heads, 
and necks, (as he is) present in the hearts of all creatures, 
All-pervading, and Lord of all powers, therefore, that Siva— 
the benevolent Being, is omnipresent. 










MiNisr^ 



This verse strongly declares the omnipresence of God 


— (a) All the faces, all the bearls, and all the necks 
are his srafftj srnRTfa sqffti mi ritaTTO u 

(h) the faces, heads and necks of all are his. 31 II 

—35f ==(1) (The cave of the; Heart; (2) mind or Reason 
iw: = present, hging. mit ^Rf gsror 31 felci: II 

*T3RI^—The Lord of Powers. stands for six kinds of Powers : (1) 
Influence, {2) Righteousness, (S) Fame, (4) Prosperity, (5) Knowledge, (6) 
Renunciation, ifc&cfa smircq (effcirei SJRtfiFBpircN vtn 

ii t 

MANTRA III 12. 


3^: SFf&P: \ 


1. 





HUH 

is the mighty Lord, 
this very holy attain- 


Controller of the heart, the 
mont of (peace or salvation), the Light, and Imperishable. 


NOTES. 

This verse indicates that God is the giver of purity, of true know¬ 
ledge resulting from that purity, and of salvation resulting from that 
tiue knowledge. (J 

*RTR—of the heart or mind ( spr^r^i) II 

JRrfo:—prompter, stimulator, controller, giver of purity, by with¬ 
drawing the heart from external things and bending it to inner Realities. 

fiteJrlT, {*&[%$: another commentator translates U3&P as creator 
(of the heart). *I=HI5?R srfa | 

gftuferf m%*— very holy (§RpWf) attainment; (a) (srr^r), ie. y peace or 
salvation ( *rrfor sjtRnferi 31 ). This accusative case is governed by 
$str: the Lord of attainment); or, (b) after R%', is under- 

steud. He controls for the sake of (our) salvation ( jr&PJ, f 

*■%’ ) II 

iXTR : Ix>rd (tftmr)M 

hnppribhable, Eternal ( ) *1 

—Light, Luminous Being ( m’sTOPff-* ) || 











misr/ty 



sifSSwrsn g^q^cnrerr shrt tfrefes*. i 

£TO^fqr qfRfsfafjat q *rqfo WWW 

13. The All-pervading Being (situated in the hole), 
about the size of the thumb, the inner Soul (of all), has 
thoroughly entered the heart of all human beings; He is 
known (through reason), the ruler of the mind and situated in 
the heart, and through meditation. Those who know him 
become immortal. 

NOTES. 

This versa explains the thought, given in the 11th verse, of God’s 
presence in the cave of the human heart (gfo g f ffi w|| 

-It is believed that God is revealed to man in the cavity 
(about the size of a thumb) of his heart. So may be translated in 

two ways : (a) situated in the cavity (about the size of a thumb) of a man’B 
heart, (6) metaphorically, God himself may be called as being about the 
size of a thumb, as He is revealed in such a small place. 

—thoroughly entered (u*«r$fortf |) 

^—(a) by Reason (situated in the heart). 

(6) by negative arguments. For, according to the Ved&nta Philos¬ 
ophy, God can be known only negatively. We can not positively affirm what 
His attributes arc. (From $ to take away or prohibit) surer 

—ruler or controller of the mind—an attribute of reason (*R: 
(*r) $£) ; or another reading mfm :—the Lord of knowledge fauftr:)j 

mind or meditation. According to VijiUinabkagvat, is the 
Lower Reason by which the Supreme Being can be only reflected on, 
is the Higher Reasou by which it is realized. mm { 

mm fofSra* n 

known or revealed (srra:, ttftpnprftrfl:) l| 

MANTUA III. 14. 

www 










mist# 
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§L 


14. That Perfect Being is one having thousands 
"eads, thousands of eyes and thousands of feet. Having 
encompassed the earth on all sides, He rises above it by the 
measure of a span. 


NOTES. 


This verse is a complement to the last verse. The 13th verse des¬ 
cribes the minute size (about a thumb) of God; this, the 14th verse, describes 
His Greatness and immanence everywhere. 5TIU 

r | 


sssrcfrr:—stands for innumerable or endless 

sftrffii *m) i 

—On all sides, within and without I 

Having surrounded, encompassed, pervaded I 

—rises above (the earth) I 

—(a) The ' measure of ten fingers or a span. This only, 
symbolically, expresses the thought that God transcends immeasurably 
this universe and its limits. I 

sreiRter. I I : ! 

(b) Hiranyagarbha (made of five objects of sense) and Virat (made of 
five elements) God transcends both of these. 

(c) (transcending) maya, the five elements, mind, reason, conscious¬ 
ness and self-consciousness K&tKvig&Pt). 

(d) ten organs of sense or the ten directions z&l 3t) 

MANTRA III. 15. 


5^? snsrcu 

IIUll 


15. All that is past, present or future is only the Pei’- 
fect Being. He is also the Lord of Salvation, and trans¬ 
cends whatever world of phenomena (there is). 


NOTES. 


This verso strongly lays down the Unity of God and the identity of 
t he Phenomenal world with God. The 14 th verse declares God as transcend¬ 
ing the Universe. This transcendental view may suggest that there are 










CHAPTER III , 16. 


and the Universe. This suggestion is removed by the 
lays down that the world of phenomena is false, that it 
has no existence of its own, and that whatever exsitence, or reality there is 
m the world, lsjhe basic Reality of God. ^ 

f?—Present, “ TI 113 ” visible world (*rf^ — 5 a « mn ) | 

—Future | 

—salvation, immortality (ifRfF?) | 

«Mu=(a) whatever is eaten up, swallowed up, or destroyed 
by true knowledge, i.e., the world of phenomena or maya; (6) 
whatever exists (the Lord of that); (c) whatever is fixed or regulated ; (<Z). 
Narayana reads = other kinds of enjoyment, referring to salvation, 
which transcends all other pleasures. 

(a) rtot | (6) 

I ( G ) fog sfor 

I (d) n 

= transcends, excels, increases (sffofor srfvfo 

MANTRA in. 10 . 

^ ^rtsr^ifrg^n, i 

fofct HKN 

16. He whose hands and feet are everywhere, whose 
eyes, heads and faces are everywhere, whose ears are every¬ 
where, exists, having pervaded all. 

NOTES, 

This verse vividly describes the Supreme Being as the Self of all. 

whose hands and feet are everywhere, (^foc 

It 

whose eyes, heads, and faces are everywhere, (sfthii 

3$% foffa ^ t) 

nfejgfog—wfo = ear ; whose ears are everywhere. 

II 

—Having encompassed or pervaded OSrito). |j 




entities, God 
th verse, which 













rmsr^ 



ssfo to p3 utvsu 

17. He is the Light of all the organs of sense, their 
faculties and their objects ; He is free from all the organs 
of sense; He is the Lord and Governor of all, the Great 
Refuge of all. 

NOTES. 

This verse removes a suggestion which the 16th verse may hint,— 
that God has really hands and feet, &g. He himself is not bound to the 
organs of sense ; on the other hand, He is their Life-giver and their solo 
master. He it is through whose power they can do their work. He only 
seems to have the organs of sense. 

m: ti 

(a) = the faculties, as hearing, sight, &c., and the 

objects of sense, ^rnm :—means Light the giver of light or 

experience (wrt). 

Or knowledge (l e., the Giver of the experience or knowledge attributed to 
the organs of sense and their faculties). 

(b) who only appears to have the organs of sense, &c., as 

He is the master of all. 

(a) sraffik S3? 

fl (b) 11 

—free from all the organs of sense and faculties, &c.— 
here stands for the faculties and objects (*F5) also. 

fe fe n fo fa mmm) l 

srg Lord and Governor, fawfa srag 

) A Lord may not be a Governor and vice versa, therefore, 
both the attributes have been put. The neuter attributes have been put 
in the nominative case. STg mean the nominative, though the form 
is accusative—a Vedic peculiarity. 

(*wr% 4^0 I 

sreut—Refuge, Protector (d%<l) I 
3 * 3 —Great. Another reading is g^-^-friend. 






WNISTfff 



^fr 5ft^r wmw ^ u^n 

18. In the body having nine openings, or in the 
(city having nine gates) the soul, connected with the body, 
wanders out (in the world). He is the Controller of the 
whole world, animate as well as inanimate. 

NOTES. 

This verse describes the individual soul, and its identity with the 
Supreme Being. 

—Having nine gates or openings. These openings are 2 eyes, 

2 ears, 2 nostrils, 1 mouth, and two openings of the private parts. 

§[RT% ftJTUWUUlft $ *1*^**: ?ig* 

w r^nfai II 

gi - the city ; the body, metaphorically, spoken of as a city of nine 
gates. Or gi may mean (in the body), literally, that which is filled with 
the eight ingredients 3*) U 

^—connected with or master of the body 

— (a) That which goes out with Buddhi, Prana, &c., i. e the 
individual soul. From to go. ^ W J ) 

(b) That which destroys Avidya, and its effects, i. e., the Supremo 
Soul. This is an important expression, establishing the identity of the 
individual soul with the Supreme Soul. It is the latter, which, connected 
with the body, becomes Jiva. 

ii 

as wanders or sports in the world. It is the nominal verb, 
from sport. This Supreme Being Himself, having created the 
world, wanders there in different births. 

sfari 'ararf^r, Surfer, ***urta xtti ugT . 

ii ' 

—(a) out in the external world, in order to receive the objecis of 
sense ; (6) beyond or above the world in which he seems to waiider 
(a) I $) foj: II 


8 








misr/fr 
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**^1 Controller. —inanimate, or stationary. ^—animate or 

moving. 


MANTRA III. 10. 

3T5Rt TTfTrTr^q^^: I 

R HUH 

19. Having no hands and feet, He can reach fast and 
can grasp; without eyes, He can see ; without ears, He can 
hear, (without a mind) He knows what is to be known ; there 
is no knower of His; (they) speak of Him as the First, Perfect 
and Mighty Being. 


NOTES. 

Several of the above verses (as have described the 

Phenomenal Brahm as connected with and related to the world. This 
verse describes the true reality of Brahm, absolute, and disconnected with 
the world. 

i totter* ssffagRnr, 

who has no hands and feet (r sre? <nfiir?F?r 5 ft) | 

literally, quick, reaching far, owing to omnipresence, quickly 

fjnrcft) || 

mflar—grasper, though having no hands (sn^RTT, wqifrftfqr) | 

8 tfo—He knows (without having an organ like the mindj^nRP^Tsfq [ 
R 8 FI ^cfl—(a) No one can thoroughly understand him, ( b) there 
being no other ^visrenco, except riim, there can be no one else to know 
Him. wa nr^^Tnwi^ri) 1 

—say the luiowers of Brahm (muft^:) I 
***'~<a) First, as He is the First Cause of all, (b) The Chief of all, 
everything being subject to Him. 

w ; (l>) pfart sraiJRrot *t sroq^) 11 

MANTRA III. 20. 

nffciHTRr 

1 ^r% sj^Tt^T 

tfpR |Ro|l 









OHAFTER HI , 20. 


20. Minuter than the minute, and greater than the 
great, the Soul is situated in the heart of this creature. By 
the grace of the Creator one can see that Mighty Controller 
who is free from appetites, and is redeemed from sorrow. 

NOTES, 

This verse lays down that spiritual vision depends upon the grace 
of God q>rnirftraT$) i 

snJt: —than the minute (WTT^, I 

minuter, subtler | 

greater I 

sreih—group of all creatures i 

Prffcci: —placed, present, situated (faftg:, %H:) | 

3STOT**—in the heart or mind (^, gr) | 

?T^pC—free from sensual passions or appetites I 

^3 =* passion. Another pafha is : which means the same for the seer. 

* 13 : B*n5T3~(a) By the grace (r*?t*) of the Creator (<U3) or (b) by 
the purification (TOiq) of the organs of sense or the heart (qr3 in com¬ 
pound, meaning $f%*?s which support the body). 

smcft to >rosr: sifted 

*bfe*?Tsr \\ 

—great and not greatness, as usual ( * 

ftrqf^e:) 11 

MANTRA III. 21. 

Iftll 

21. I know that Being, unchangeable, ever-fresh 
though old, the Self of all, Omnipresent owing to his imma¬ 
nence, whose absence of birth the expounders of Brahm (as 
is well-known) always declare. 

notes. 

This verse points out the experience of tho sago who has realized 
God. , «5r srcnt wsn srra^ # u 
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—unchangeable, free from waste 

—(a) New though old Stffo sra** ; ( b ) existing from eternity 

mhm^—the Self of all (tffqf mfom) II 

means Pervading, immanent. So immanence. 

(RlRlww^q ftg:) “ appearing in different forms of effects” 

is the literal meaning of II 

(а) fttor means absence (swra) so the whole means, ab¬ 
sence of birth. 

(б) ftfar also means death—Birth and death is whose 

(God’s) work, i. e ., He is the Creator and the Des¬ 
troyer; or, 

(c) with the 1st fools (*J3T :) is the subject under¬ 

stood ; “ the fools declare whose birth and death ; but 
the expounders of Brahm declare Him to be Eternal.” 
(a) affaire (6) ^ ^ mzfa (c) 

srsfor strafes “Ptotc” it 

ft—as is well known or the (well-known Brahm, eternal) (ft jrf&a b) H 
Here ends the Third Chapter. 





CHAPTER IV. 

^«Tfssq-FT: It $ IS 

MANTRA IV. 1. 

q srfr& 4i * 11i^diyrf 

i$n§ i ur^iHRt h ^ ^rutt 

imi 

1. He is the Luminous Being, who, being One and 
without form and name, creates, by connection with Maya, 
and keeping the words and forms (in His thought), numerous 
forms and names of many kinds, in the beginning (of creation), 
and at the end destroys the Universe. May He fit us with 
good wisdom. 

NOTES. 

This Chapter mainly repeats the thought of the previous Chapters, 
in order to emphasize it. This verse contains a prayer to God for true 
knowledge. 

gift g% srKai ffir s 

^RTOfcm^t <rciPuTir^ i 

( rt ) means name (literally, that by which anything is 
desciibcd) or form (Lit., that which is described). So the whole means, 
‘ without form or name.’ 

(b) also means caste and wrif will, therefore, mean, without 
(i.c., having no) any caste or attribute (unqualified). 

(c) Another reading is 'UiT instead of snrof. In this case, means 
Om, which is described as being the cause or germ of the whole 
of Vedic and Sanskrit Literature (or holding several letters, as, V, a and fl) 

(d) smr also means the letter *, which being the first letter of the 
Sanskrit Alphabet, is further changed into many forms, (short, long, etc.) 

(a) rnn i ^ ^ , 

i (fe) (e) 

sri ^ i spsnfcr srrcqfa (<?) q ^ ^ 

wkwI stfsurog stmH^r i 
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cs’x'qgvn—Of many kinds, referring either to 953TH[ or to 

9T ) c 

^rRf^mra;—On account of connection with (or meaning! nrai (uw”? 

rrrai*ur?'iiq.i 

qnjf^—( a ) ( as explained above) forms or names (i>) qualities (c) 
letters. 

(a) Having kept the Word or Design (and forms). Tins 
expression embodies an important Theory of the Vedanta, according to 
which the “ Word ” has created the world. This belief is held by other 
religions also. (Compare the Bible-“ In the beginning was the word, etc.”) 
Now this Word really means the design of God which He keeps m mm 
before creating the world. stands both for forms (literally, that which 
is used) and names or the word (that by which is meant). means 

kept (in thought). 

wffsfirtn* i T? ***** 1 

(&) Brfta—Not accepted or cared for. = selfish motive («■«. , creating 

the world without any selfish motive) ( wjflasriisw *• 

fzrb ) 

(c) Having kept the meaning in itself, referring to orW— 

i.e., full of meaning. ( ^ 

—Creates in the beginning ^ 

q_ an d destroys—non-cansal for causal ( Wwfts*W I ftwraft 

to*****) MANTRA IV. 2. 

cH I fa WI > rT^r W* *5^ 

HR H 

2. He alone is fire, He is the sun, He is air, He is 
also the moon, He alone is the bright group of planets, 
He is Riranyagarbha, He is the waters, He is virat. 

NOTES. 


This verse and the two following strongly declare tho Pantheistic 
Doctrine of the Vedanta philosophy - that all is God. (« <t* U5 5 adi finfTO- 

wtanc c 

M 3 —alone, is connected with every word in the verse (•£» W* 
Af'ajd, 8^9 Wm.). q also (* "ft) 
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—(a) the bright group of planets 
(6) the bright BrahmS (^%^BT5T) 

(c) semen 

H3T—(a) Brahma or Hirannyagarbha (f^jrwmn) 

(6) Brahm (stgt sfnqjSTwj) 
snuifa:—Virat (foreran) 



MANTRA IV. 8, 

^ #r 5# g*TRl% ^ fWlT 3XT 5TT flTTTT I 

STit* *Nr% srirfr snrftr f^Jcrrg^: n \ \\ 


3. Thou art woman, thou art man, thou art the young 
man, thou art even the young woman, thou art the old man 
who goest with a staff, (in short) thou art born in all forms. 


NOTES. 

This verse further strengthens the Pantheistic view, and lays down 

that the Supreme Soul is the only reality, while the division of Age and 

Ses is only imaginary. snraft 

Thou, the Supreme Soul itself or God qtfp*) „). 

= goest or wanderest (one Commentator also says 
deceivest). mgfo, ^ ^ [self-control] q-nqfo) 

fkvmvTir. Jn all forms or in all conditions ( WHURihn, qr) 

God appears to be born, as it were, in different forms by the Power of his 
MdyA, just as the reflection of the moon makes the moon appear to have 
many forms, while the moon itself is unchanged qS wrewqq; sri 
wwwrmfts sfou $ refo mraftqnerhi mqqr ^ *q mmi 


MANTRA IV. 4. 

jfNr: qri# , 

^r»rrf^HT«i wrrcx ^icfT ^iaim ^hih u^n 

4. Thou art the black bird (or bee); (Thou art) 
the green (bird), the red-eyed (bird), the cloud, the seasons 
and the oceans. On account of Thy transcending all Time 
and Space, Thou art without beginning, f rom whom all 
the worlds are born, 
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NOTES. 


This verse, while further strengthening the Pantheistic view, d eclares 
that God also appears in the Lower Animal forms ( ^ 
f). 

—black bird or bee (tW ^ 

—green bird, like parrot 05*1$). 

—red-eyed bird (^ETO : ^)* 

W* ^ in which there is lightning, i.c., cloud 
account of Thy transcending all Time and Space 

It 

MANTRA IV. 5, 


mt iaFt wxw 

5, One male goat (or uncreated being) follows, while 
serving, one female goat (or unborn entity) which has red, 
white and black colours, which produces many various 
creatures of similar forms. Another he goat (or uncreated 
Being) abandons her by whom pleasure has been enjoyed, 

NOTES. 

This verse metaphorically describes the causes of bondage and 
salvation, and the difference between an unwise and a wise man. It is 
the unwise man, who, being a slave of Prakriti (like a he-goat slavishly 
following a female goat) suffers bondage ; while the wise man, keeping 
himself aloof from may), and abandoning all attachment to material things 
remains free. In this verse there is also a reference to the (individual soul) 
or Am, which only becomes as such by being mastered by rndyH, while 
the Supreme Soul is never affected by Prakriti. 

ft ^ ™ 

at qftswfa l uraft ***** ^Tt m 

iswWft ^r5TO*nt: *w- 

tnif^[—A she-goat or an Uncreated Being ; Maya% being also bold 
unborn in the Vedanta Philosophy (qrostf JJSTOf 
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CHAPTER IV. 


<§L 


—Having the attributes red, white and black 

(а) The red stands for fire, the white for water, and the black for 
the Earth. The attributes of fire, water and earth must lie hidden in 
their Prime Cause, MayA, because the attributes of an effect must be 
present in its cause. 

(б) The red, white, and black stand also for the three Gunas, Rajas, 
Sattva, and Tamas respectively. 


rntwirafo i ( 6) Srfert wr 


many ispr:). 

JT3TJ; —creatures or offsprings (born in many divisions) 

SRT:). 

—having forms similar to the forms or attributes (of fire, water 
or earth) possessed by her. 

^ §ri^^$uniwir&"i wtrw; 

'VTrm&R m *whw: i 

^3i;—He-goat, the individual soul or the unwise man (%J5p—« tt). 
serving or enjoying g&ftrrRWg 

—(a) resorts to or follows (*ntfa). 

(6) sleeps in ignorance (f^TOlTOjR^f 

(c) exists while following (material things) 

S^lfth—abandons or destroys 

—She who has enjoyed the pleasure. This expression 
embodies the Vedantic theory that the Soul does not really enjoy the 
pleasures of the world. It ia may A, and her creations that; enjoy. The 
Supreme Soul (which is the only real Soul) is unaffected by Mnya, 
and therefore does not enjoy the pleasures of the world—the creation of 
MayA. 

w^TSHl:—Another he-goat, different from the false rnuitiJual son!, 
*•«., the Supreme Soul or God qtni or the wise man, differing 

from the unwise (tfajtfi'ftiS'y) 

9 
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MANTRA IV. 6. 

§[T prr ujstt i# qmrerara I 

fror ^r§^H^rfn^tsf^Rr«^icr n K u 

6. Two beautiful-winged birds (or two beings of 
good movement) ever-connected, and friends, resort to the 
same tree (or body) ; of these the one eats the fruit of varied 
or (attractive) taste, while the other shines (or looks) without 
eating (the fruit). 

NOTES. 

This verse explains the thought of the last verse in another met¬ 
aphor. The individual Soul and the Supreme Soul have been compared 
to two friendly birds, occupying the same tree, one eating the fruit and 
the other avoiding it. The individual Soul acquires its characteristic 
attributes of worldliness, because it tastes the fruits of the world—plea¬ 
sure and pain—and attributes pleasure and pain—(really the qualities) of 
Mayu)-*-to itself. So it is bound to the world. The Supreme Soul, how¬ 
ever, not tasting the fruit, remains quite free from the world. A similar 
thought is expressed in other religious hooks (as the Bible and the Quran) 
where Adam is said to have fallen from Heaven on account of having eaten 
tho fruit of a tree. 

i 

p—# = Yedic declensional terminations are often dropped, and 

the previous vowel is lengthened (fftf .)gq^f = 0 f good wiDgs 

or srgqfasft of good movement terhwifrct) (3® <njfr the wings of 

the Jiva are Dharma and Adharma, and the wings of the Supreme Soul 
are Maya and connection with it ( sffaR ) 

RgA—means connection $?==S5=sever connected with each other 

(gpp & m &gs#t ). 

JR^rqi = friends, friendship implied between God as Protector 
and the Jlva as protected 

miwt —th * same grefflNR) 

fW—tree. The tree is hero the body. The word comes from 
the V W, to cut or destroy. The human body also may be called a 
becaiHo it is liable to lc;-.traction (ifrrar sfawni t[fr ^3) 



















CHAPTER IV, 7. 


% 


Perfect Tense of with qft, aud has a sense in the present 
all tenses). Embrace, resort to, occupy. 




'--- wwj VUVUjyj • 

fezj ^f ^ r 4 r, qrfcggt 


Another or one, referring to the individual soul or «fte (sfter). 

the fruit of the tree—pleasure and pain, the result of good 
and bad actions (ssfogr g^r^^rop*). 

—Adjective, qualifying 

(a) Of attractive taste 

(b) Of varied taste ( ) or Adverb, modifying stRr, 

relishingly Stfr wjj ^ 

tastes, enjoys, eats (§^) 

not tasting the fruit of actions ( St j fs a w:) 

*****—God (t^ : ) 

looks or shines. Intensive of v/iSr to shine. 

STTOT^ ^T, qfH 

MANTRA IV 7. 


t% S^T ^W5Tts?fkraT JjfmfrT 5IWR: I 
IS Hr|UHT%RT m\\ 

<■ The individual soul, entangled in the same tree 
(oi body), being deluded, grieves on account of powerless¬ 
ness, when he sees another Being, i.e., God, pleased (or ser¬ 
ved by Him) and His greatness, he is freed from sorrow. 

NOTES. 

This verse is a complement to the last verse, which described 
clnefly the cause of bondage. This verse says that Salvation can be 
attained by the realization of God and his Unity with the individual 
soul. 


<TOTRW=sreti 'unjn 

rg$q :— t | ie individual Soul (after). 

Exceedingly drowned, forgetting his real happy sell, identi¬ 
fying itself with the body, entangled (bmu «*>, 

la) owing to powerlessness (h) owing to self-abasement 
(Gon account of forgetting his divine nature which is overshadowed bv 

wtero? . 
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ggWR:—Giving way to delusion or perverted views, 
spifcmn# 3 «r0 

shaft—sorrows or grieves. _ . 

5 gEH—'qualifying t=^) served or pleased by him (hft<R> 3551 m®*) 
another Being, different from material things, or supposed 
(falsely) to be different from the individual soul (gl&BtfQMZ, 3151^5 

# , lWh _v 

His (t***) greatness or his own greatness (RsmteKR*;. 

si ig understood after this expression. 

when he sees thus, then (*fcl ^ wwfo 3^l). 


MANTRA IV. 8. 

qw satflaafonasr arIM £%= I 
irewr Ik ftsaar qiftvqfii a troraa lieu 

8. What will he do with (the study of) the Rig (and 
other Vedas) who does not know Him, the Eternal, Supreme 
and All-pervading Being (like ether), in whom all the gods 
and the Rig (and other Vedas) sustain their existence ; those 
who know Him in this way, they attain the True Stage. 


NOTES. 

This verse emphasizes the oft-repeated thought that only the know¬ 
ledge of the Supreme Being, and not merely the study of the Vedas, can 

bring salvation to man (ttttratft^f WtTPfcrt ^aft) 

**:■—'The Rig and other Vedas. The word Rig stands for the other 

Vedas also (*a ^ft I arwfttta ^n) 

—(a) in the imperishable or Eternal. 

(h) in the Omnipresent Being (5 *S?ftft swr) (wtu^ fft W 

at*)—Supreme (atjEB), 

Rjtq^—locative case for the modern form sqtoft. Here also, as usual, 
the Vedic declensonal termination is dropped (gal 11^)- 
(a) In the ether-like Omnipresent Being. 

(Vi In the Creator, strew being the Vedantic name of the Creator. 

(a) trtlWrfr a srfolRfqraf. * wuiMkA ( b ) 

$ *m hiwrnf^feat xmvt\ trrtnmH sthin??5Ri^ i 

stfttftaj:—exist, on or in ; depond upon («tf* wft few>un •nfwatfosaftif) 
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CRAPTER IV, 9. 


§L 


'*—by the mere study of the Rig and other Vedas 
5ft'—in this way, i.e., having studied the Vedas and worshipped 
God (those who follow these methods and then know Him can attain 
salvation). 

3f5T fcTg: I 


SWISS—attain the (sns^) true stage (literally, sit or stay truly 
Sfjfaiflfer). By attaining their true nature or Swarupa (or) become successful 
I i f*n£i w&z 5ft gr). 

MANTRA IV. 9. 


tot * msm m i 

sjw^unft f^rt^usn^t mm imi 

9. Tlie Vedas, the Sacrifices without Soma, the Sacrifi¬ 
ces with Soma, the vows, the Past, the Future (and the Pre¬ 
sent), (in short) whatever the Vedas speak of, is horn from 
the Supreme Being. (He), accompanied with Maya, created 
this universe, and in that (universe) the other (individual 
soul) is fettered by Maya. 

NOTES. 

' This verse speaks of the Supreme Being as a Creator in a special 
sense, viz., when Ho is accompanied with May& ($^ff 

^H¥r—(o) The Vedas ($*i:). 

(< h ) The Vedic Metres, as Gayatri, etc. (nro^n^tfir). 

(a) special kinds of sacrifice in which Soma is not drunk or 
used (tnftnvr:). 

* or (b) those sacrifices (in which the animal is not slaughtered 1 in 
which the sacrificial post (to which the animal is fastened) is not used 

cRW—(a) the Soma sacrifices, i. c ., sacrifices in which Soma is used 
or drunk—like the Jyotistoma sacrifice, (Uriwt: vRftfttdwqq:). 

(b) Sacrifices in which the sacrificial post is usod. fifon: 

(c) worship (various kinds of) 

vows or fasts m). 

1*1. and whatever else, i.e., Present understood w»r 4vamfjf 
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is born (from this Brahm understood) =WIT 

Some Commeatators read —standing in apposition to all tbe 

things mentioned above—“ He creates all these things or all these sages 
31^). 

flTqt—The Lord of May&, accompanied with May&. This is an 
important statement, as it lays down that Brahm, being Himself quite 
free from action, can be taken as a creator only in a special sense, i.e., 
when He is conceived of as the Lord of May& or as accompanied with 
Maya JTrarsft i *n5mRr5R. u 

—in this universe 

—the other, i. e ., the individual soul (*ffa:) 
bound, fettered, obstructed 

MANTRA IV. 10. 

HRt 5 mT»Fm%T 5 i 

^Tr[ i^on 

10. The material cause (of the universe) should be 
known as Maya alone, and the supereme God should be 
known as only the Controller (or Life-Giver) of Maya. By 
His portions this world is pervaded. 


NOTES. 

This verse gives a definition of Maya and' its Lord ( Riqi 3R*ai 

«rr* ) 

8£Tfrf—The material cause or origin of the Universe. Wherever, in 
this book, the material cause of the Universe is spoken of, that cause 
should be technically known as Maya, (si^fcf I effl Oft 

toi m ar mt 

$—Is an excluding or limiting particle. Should bo known as MAyfi 
only, and not anything else 

—Should know. Potential mood of V “ to know.” second 
conjugation 

RTHrt—The Lord, Controller, or the Support of M&yft. 

RRRT: | 

Maya therefore, is not independent, but depends even for its own 
oxigtence on God. 
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CHAPTER 1, 11. 


*SL 


-By this portion. The human mind supposes two of the 
Supreme attributes of Brahm and WRP?) existence and appear¬ 

ance, to be separate conceptions divided into innumerable portions. “ This 
is silver“This is the sky ; ” “The silver appears,” “The sky appears ” ; 
in such infinite expressions the attributes “ thisness ” or existence and 
appearance are supposed to be different portions—an imaginary division. 
So this whole world is full of these divisions (" Existence and appearance ”) 
of Brahm,—divisions imagined by the human mind. 

Or, these divisions may be Mfiya and its Powers. The Supreme 
Being gives existence and appearance to Mava and its powers. So the 
human mind imagines as if the qualities of Brahm, existence and appear¬ 
ance, have been divided in the form of Maya and its Powers. 


asr ( tot ) mfor: iwvi” 


MANTRA. IV. 11. 

11. (One) attains tliis highest peace, having thoroughly 
known Him, the Governor, the Giver of gifts, (including 
salvation), the Luminous and praiseworthy Being, who, 
being one, governs (or supports) every cause, (primary as 
well as secondary), in whom this whole world is absorbed 
(by destruction) and assumes various forms (at the time of 
creation). 


NOTKS. 

Tins verse describes the place and relation of the Supreme Being 
with regaid to creation. He is the independent Governor and Support 
of tho whole world ( fizwm i 5 t 9 ?T?bsfugpj;^ ). 

iflftf Every cause (ihfa = cause), primary, viz., mm, and, 
secondary, the five elements. (*£>t Uffd nraf 

or ■uWk’ $i(V—the causeless cause, i. <■., mm nmusmm h jmrft 

sjffaq mmi) 

wPrfmrfh— Governs, or supports by giving appearance and Reality 
(ufRtt^f^'^errsfvjBra «penfl+(¥'taO* 






> 
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goes together, i. e is absorbed by destruction 

(mjffftr). 

Another Commentator translates it as “ gets stability (R&fci 
+ = goes to or assumes variety* 

Becomes of various forms at the time of creation 

w$rcnf^??far ^rt 

Another Commentator translates it as “ undergoes destruction ” 


—Giver of gifts including salvation, WtJTf 


—praiseworthy (^^)- 


—Having realized by faith STT^r;^?). 

39 F 3 P 3 ;—Perfect, highest, whence there is no return (adverb or 
adjective) = salvation ihqTUmflJ. 


MANTRA IV. 12. 


qt %^rf Br^rRrit i 

{f^TrqiTH 5TPIJTR ?TT \\\ RU 

12. This verse has already been translated and annotated in verse 
4, Chap. III. 


It is the same verse as 4, Chap. III. 

Except this change— 

Instead of “ who created Hiranyagarbha in the beginning of crea¬ 
tion, ” translate— 

“ Who saw Hiranygarbha being born.” 

qTOlIn the Vedic Grammar sr as an augment does 
not necessarily precede the Imperfect Tense. Another peculiarity of 
Vedic Grammar in this word is the use of Atmanepada instead of 
Paraemaipada. 

‘ Saw ' i a used in the sense of “ Felt a desire that Hiranyagarbha 
should create the secondary creation, and introduce or propagate the 
Vedas.” 

Another Commentator translates —“ Know the Hiranya¬ 

garbha (being) born as really tbe Supremo. Being’' («n<m?#r 

qwiarifa) i 






Miwsr^ 


■ Got ^x 

CHAPTER IV, 13, 14. 


.«<£S MANTRA IV. 18. 

^Rirnw mzmvzi srRrfsrcn-: i v 
%TFT fmT Uf%U \\\\\\ 

13. May we worship with oblations that Luminous 
and Blissful Being who is the Lord of Gods, on whose sup¬ 
port (all) the worlds exist, who governs this (world of) the 
biped (man, &c.) and the quadruped. 




NOTES. 

This verse declares that the Supreme Being is Lord of the Gods, 
and that salvation-seekers should worship Him ($*T^ srfo 


Lord or Master (^uft) i 

srRffam.- depend upon ; are supported by (srfa— 37 ft, f^rerr:) I 

the V edic form for t§, 3 being dropped by a peculiarity of 
Vedic Grammar—governs (asusrfa: l 

Biped, man, &e.,—Genitive case, governed by the verb f?r I 
—quadruped, animals, &c. (qR 3 T$:) I 
= *ra) Him, who is bliss itself. This word * is not a Pronoun, 
yet, owing to a peculiarity of Vedic Grammar ^ is added to it. *= 
happiness—(some Commentators take $ as an interrogative Pronoun, in 
which case the verse will involve a question—" Whom should we wor¬ 
ship- 5 ? and the answer will be the other portions of the verse] (^m) 
ff^Tr=with offerings or oblations r 

^-should worship. Potential mood of ft* to worship ft* 


MANTRA IV. 14. 


qRtfecTR qTrUff h^ ( j 


14. One attains the highest peace, having known that 
Blissful Being, who, being One, pervades the Universe, who 
(assumes) many forms, who is the Creator of the world;'(\vho 
Js present) in the midst of this dense, confused mass (of 
worldly phenomena), and who is minuter than the minute. 
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NOTES. 


This verse repeats the same thoughts expressed in 


several 


<SL 

of the 


above verses, for the sake of a clearer understanding. 

- Minuter than the minute. (tJSfnra^stfe^ W- 

i 

— (a) literally means an impenetrable mass. This woilc 

of phenomena, the effect of MayS, is compared to an impenetrable mass of 
fortifications which is hard to overcome. While the Supreme Being is 
spoken of as an untainted, unaffected, unattached Eye-witness of this 
confusing and formidable mass of phenomena. 

^*^(5)^ Another Commentator translates as Darkness, and calls 

the Supreme Being as Hidden (understood) in darkness, i. e„ invisible, 
owing to human ignorance or Mayfi ^» : ) 1 

njiqjj—blissful or benevolent wra*?) I 


MANTRA IV. 15. 

h nrer iWftrc: > 

5rpT ^R=TT \ V. 

15. He alone is the Protector of the world at the (pro¬ 
per) time, the Lord of the universe, hidden in all the 
(created) beings, on whom the Brahmanical sages and Gods 
concentrate (their minds). Having known Him in this way, 
one breaks the bonds of death. 

NOTES. 

This verse refers to the great sages who realized the Supreme Being, 
and adds that we also, following the same methods, can attain salvation. 

mss flsrri^: ^ * 

I (a) at the proper time, i e., at the time of the ripening for 
fruition) of the previous actions of living beings in the past woilds 
('%(&&&&% I 

(b) during the stability—-time of the world I 

^fjl=(o) united, become one with (^rannwO 1 
(l) performed Yoga, or concentrated their minds on (iTOHlffcn.) 
devoted to. 










CRAFTER IF, 16, 17. 


I the Brahman—seers or sages ( STOUT: ) 

in the ways, as described STOTTS I 

^—Darkness (ignorance), M&ya 3R: sr^fo ) 

—Destroys, breaks (foimfo ^ ?Rrf% ) i 
MANTRA IV. 10. 

IrTT^rt fm i 

qrR^f^R JJS’RT RTTlfh UKU 

16. One is released from all bonds, having known the 
Luminous Being who, being One, pervades the universe, 
who is hidden in all created beings, who is blissful (or bene¬ 
volent), and who is extremely subtle (and valuable), just as 
the essence (of butter) is superior to (and subtler as well as 
more valuable than) butter. 

NOTES. 

This verse, in addition to the thoughts repeated above, speaks of 
God as the most valuable, the mo9t lovely, and the subtlest object for the 
human mind ( TO*J sftfeforere ^ ) | 

TOC— fa) Superior, (b) or found above reft?mRTOC) 

—Clarified or molten butter (s^fojpTrereJ 

ordinarily means cream ; here it means the most valuable, 
the most highly prized and subtlest essence ( wk m iftft fore ) 

STE^T—-repetition of (twice) is for the sake of emphasis. Having 

only known Him “^TSr” ^ ^RT^C I S*T * “sjrrer m*' 9 

I 

MANTRA IV. 17. 

^ W fwjstf Rf rrt rtt 5rrt rri%s: i 

HHHTsfoph Sf ^T%t^rTRri \\\ VSU 

17. This Luminous Being, whose work is the universe, 
is the Supreme Soul, and always thoroughly enters the heart 
of human beings. He is known through (reason), the ruler of 
the mind, and situated in the heart, and through meditation. 
Those who know Him become immortal. 

NOTES. 

This verse describes the Supreme Belugas the Creator of the Universe, 




gu i 
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Qt 


present, and attainable by those who become true Sannyasis. 

2nd part of this verse has already been annotated in III. 13. 

ftwflf—means act or work, effect. Whose act or effect is the 
Universe ; i.e., who is the Creator of the Universe i 

WWW ) I 

—The great or Supreme Soul TOUT 


MANTRA IV. 18. 

Sf3TTfU^cl?r f^T «T uf^*T U5T I 

rFFST. SlqTF ^ rRHT^TT ITTuft II 

18. (In that condition) when there is no Avidya, there 
is neither (the conception of) the day nor night, neither 
existence nor non-existence ; there is only the One (without 
a second) untainted Being—that Eternal, that Being who 
has the adorable nature (or form) of a Creator. From him 
wisdom (handed down) from time immemorial, has pro¬ 
ceeded. 

NOTES. 

This verse emphasizes the monotheistic Ideal. In the condition of 
perfect and absolute wisdom, when ignorance lias been entirely destroyed, 
dualism entirely vanishes, and the One Existence of the Supreme Being 
only is experienced. The conception of opposition is no more ; for it is 
the Supreme Being alone who is really existing at all times. 

Or, when the reading is W: instead of Wi: the verse describes the 
condition of Universal destruction. At that time, as every thing is absorb¬ 
ed in the Primary Cause, Maya, the dual conception of and difference bet¬ 
ween day and night does not hold. 

H lroSgu TOi ^Tfer i 

:--no darkness; destruction of Avidyfi (^if^ijjsTsitraTT- 
) or ( w :) another reading—the state of the original cause, viz, 
M&ya ( *** Ri^TT ) i 

Existence (conception of; W* (*imTOTT) (b) cause 

(<m«TO ) i 







CHAPTER TV, 19. 


& 


more 


smm—(a) Non-existence ( w m ) (b) effect ( ) * 

riiis means the dualism between existence and non-existence is no 


conception of the day ( ) I 

fire:-untainted, pure. ( 5 ^:) 1 

—One without a division or a second, free from ignorance 

~~ m ( a ) means adorable, worthy of Tjeing chosen, or 

sought for (eRqftq , ) after which form or nature 

is understood. Who has the adorable form of a Creator ( ) 

or ^ Adorable even by the God Savitri, who superintends the Sun 

the wisdom (of the Unity of God) ( ) j 

flown, arisen, proceeded ( ) or pervaded the minds 

of sages and Sannyasis (^RTlfeg ssttht) | 

5?T^I — (a W ithout beginning, or traditionally coming down from 
BrahmA ( sunf^fogrr, ZT^ruu 1 w ) | 

(^>; ever fresh, though old ( spfciT )l 


MANTRA IV. 19. 

h ?r uw qirsmug; 1 * srfrwr 

^ 5TTO TffSRT: IIUII 

19. IS’one can grasp Him above, in the intermediate 
directions (obliquely) or in the middle ; He, whose name is 
great fame, ’ has no comparison. 


4 NOTES. 

r his verse poin ts out that Brahm is incomprehensible and incompa¬ 
rable («*ts ) 1 

•f Not (anybody understood) (?r | 

obliquely ( fitos ) or i n the intermediate directions (qfipw) 
'rferq^—can grasp. Subjunctive (Vedic) of tbe 5 of and f 
is changed to in the Vedas (prtw*: | 

jrfRfll_ C 01 npar ig 0I1} i B f anything to which lie may be compared. 

( 3TOT—*fit ). 

(*) Taking mm: as a compound, the sentence means, 
“ whose name is great (pervading every thing) fame ”( nm *m irf^ 
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(b) or whose name has great fame, 
(c) or, whose great fame is well-known (?tti?= famous) (w Hro—sjf&gp*, 

MANTRA IV. 20. 


* rasra i 

q «Rfct hr on 

20. His Being does not stand in the range of vision ; 
no one can see Him with the eye ; those become immortal 
who know Him present in the heart, by reason and medita¬ 
tion, in this manner. 

NOTES. 


This verse points out that Brahm cannot be known by the organs 
of sense, but by Reason and Meditation, as described above in the Second 
Chapter. 

TOfoelWl ^l^iSlfsJc^T^crT STOTFcitWTOJR 

Slit (a) in the range of vision, i.e ., in a place which can be seen by 
the eye ( ) I 

(b) or may be parsed as the Dative case. For the sake of vision 
or observation by the eyes, etc. I 

—with the eye and other organs of sense, standing for 

other organs also (^$qi aTOWtar* I 

*^f—in the manner described above | 

—Being, nature , Personality (sn^) I 


MANTRA IV. 21. 


^FSTTcT q>fep?fo: I ^ *T% 

tit qrn» rsr; r*h 

21. As Thou art free from birth, etc., in this way, 
therefore, some one (like myself) afraid (of birth, etc.) resorts 
(to Thee). 0 Rudra ! 0 Destroyer of pain, always protect 
me by that face of thine which is benevolent. 

NOTES. 


This verse and the one following include prayers to God, as freedom 
from evil and attainment of God depend upon His grace. 

"cimmwi w TO t W fRwftgitt” hot sifcr 











CHAPTER IV, 22. 


*SL 


__ srens:—Free from birth, etc. Birth here stands for six kinds of 
change or evils (a) birth (b) old age (c) death (d) hunger and thirst (e) 
sorrow (/) ignorance. So SHnas is Vocative Adjective addressed to God, 
meaning, “ Thou art free from all changes and evils, as birth, etc. Oranski 

—afraid of birth, etc. | 

—Resorts to (some one else like myself (subject 

understood); or just as another resorts to Thee, in the same way I). 

*TT£5tr srqsrd Wrci, 

to i 

Another reading is Wi* the meaning of which clearly is “ I resort 
to Thee.” 


qtw benevolent, encouraging, cheering, or capable of destroy¬ 
ing the miseries of the world 

w&Qi m) 

MANTRA IV. 22. 


src m * ^rgvr ut nr fit 

uftq: 13kn=UT jfr^ ^rrfh 

fsrru% iirrii 

22. Do not bring destruction on our children, on our 
sons, on our life, on our cows, and on our horses. Being 
full of anger, 0 Rudra, 0 Destroyer of pain, do not kill our 
brave (servants), (as) we always invoke Thee with oblations. 


NOTES. 

This verse contains a prayer to God, for the preservation of all 
material things as well a§ human relations, as they assist in the acquire¬ 
ment of true knowledge. Or, just as salvation-seekers pray to Him, in 
the same way Prosperity-Seekers can also pray to Him, in the manner 
indicated by this verse. 

$5 tfcf jrfcr srofrTOTs 1 sndb fa' 

children in general ( qfcRTFui ) 

( 6 ) sons ( & ) (singular, standing for plural sense). 

—(o) sons, as the son is the most helpful of all children ( 3 * I 
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(b) grandsons ($13) 

*3 (a) cows ( ^ ) 

(b) Vedas, the means of true knowledge 

— (a) horses 

(b) organs of sense (^$*|) 

ft fH*—Do not Destroy. Prohibitive use of the imperfect Fre¬ 
quentative of the sf fwr, to destroy or injure ( ) 

—brave servants ) 

—Exasperated, from J *rn*, to be angry sror mhJ) 

—Do not Destroy. Prohibitive use of the Aorist of V ^ 
full of oblations, with offerings J^T:) 

always- 

^T==^ Thee. 

worship or invoke 3l) 

11*it 




Here ends the fourth Chapter. 
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CHAPTER V. 


MANTRA V. 1. 

it ?rer «jt i 

^ ^STT IT^rT fff^TT 1*1% tRg&Saftllt II 

1. The two (Ignorance and Knowledge). Ignorance is 
perishable, while Knowledge is imperishable ; and He is 
different, (from both of these) who governs Knowledge and 
Ignorance, and in whom, the Hidden Being, the Eternal, the 
Supreme Brahm, and the Infinite, both Knowledge and 
Ignorance exist. 

NOTES. 

In this 5th Chapter, the nature of the Jiva or the individual soul, 
already mentioned in the third Chapter, is described in greater detail. 

trt# trafa si tnsiwr E re fotp., 

This verse distinguishes between Action (for which ignorance or 
AvidyA. is another word) and Knowledge, The fruits of Actions, religious 
or moral, are always perishable. They may lead to a temporary Heaven ; 
but Knowledge and Knowledge alone can bring eternal salvation to man. 
Therefore, the seekers of the Highest Ideal should give up actions, and 
resort to means for the attainment of Knowledge. 

fiteipwfojfo: ssrsimf^sr simfaasr 

»nr and ’W'TRT are adjectives qualifying understood, or 

«R1 (rwftr) 

srsnd— (a) Tlie Supreme Brahm or (6) beyond Hiranyagarbha. 
(cRsrarf^j— m n awf *» ) (fto«n*raf* placed, situated, 

exist, (adj. qualifying ftwfto"). The Principles of Knowledge and of 
nescience or Action maintain their existence in the Supreme Brahm 

( ). 

(a) adj. qualif ying ^ In the Hidden Being. 

*rsr qqfasq# i 

u 
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— , 'jinl may refer to knowledge and ignorance, tbe nature of 
not manifest to ordinary being9 ( ) 


which 


W- 


-Perishable; but here it means the cause of death or world , 


having a perishable fruit 

^--Imperishable, i.e., the instrument of immortality 
qt—who (the Supreme Being). 

3 = and. He is different, in whom Knowledge and Ignorance exisb 
and who governs Knowledge and Ignorance ( 


MANTRA V. 2. 


r^ttr wmvj sVftsr 
i *rRfiufi sjrur ^ 

u ^ « . 

2. (He should be known) who, being One, governs 
the Causeless Cause, Maya, all the forms, and all the second¬ 
ary causes, who, at the beginning of creation, nourishes 
with Sciences the infallibly wise Hiranyagarbha (when) 
born, and who saw Him being born. 

NOTES. 


The thoughts expressed in this verse have already been explained 
in verses 11 and 12, Chapter IV. At the end of this verse “ He should be 
known by Salvation-Seekers ” is understood. 

( ^ crsr ) 

*frfa** (a) the causeless cause, Maya () or 
ifrfij' (J) every place ( wrtf wrt ) 

ifrsft; (a) Secondary causes ( Wiwtefc ) {b) Causes (JWTOiroifa). 
*ftW( a ) Of infallible knowledge () (b) The Seer of 

the UnBecn ( )• 

Created, born ( ). 

* MHa) Hiranyagarbha. literally means the golden yellow 

colour. Hiranyagarbha is said to have been born from a golden egg, 

which has the same colour ( VlwftdW ) 

(b) The name of a sage, either the founder of the Sfmkhya Philosophy 
(a guess rejected by the writers on Vedanta) or (c) the name of Kapila, an 
Avat&ra of Vi§nu. 












CHAPTER V, 3. 




‘yk^Rf srfog;: i q r ^q^q ?R?iR^r 

«»WS5m®r ipstro* H 5 q fcq qiiH T qtfrey; II 

—Before creation (sms 3Sm: ^3[). 
f^% c —Nourishes ( ). 

—Sciences of many kinds. 

% to be connected with ^ <r ^ simm* ). 

= (saw) cftsf. Vide IV. 12. 


MANTRA V. 3. 

sfra srpr fef £?rr%^ ^ i 

f$cr HfTrUT \\\\\ 

3. Having transformed each group (of cause and 
effect) into various forms (in many ways), this Luminous 
Being withdraws (them to their) ground—Maya; then again, 
having created the Lords as before, the Supreme Soul, God, 
holds supreme sway over all. 


NOTES. 


This verse describes God as the Creator and Destroyer of all the 
groups of causes, collectively and individually. 

srmwifh' qgr 

graf2T#tf snpswn— 

ansr—each group of cause aud effect, i.e., the groups of the organs 
of sense, breaths, etc., taken collectively ( Unfilty < rei q$mnTfi|). 
transforming ( fe&q f^q; ). 

into various and many forms. Changing the collective groups 
or types into many individual and particular forms ( j 

^ the ground in the form of Maya ( ^). 

—withdraws or destroys, 

cRw:=q^_ a Vedlc peculiarity. Nominative used for A ecu«a<ive 
J lie Gods, Lords or Guardians, like Hiranyagarbha, etc. (to,: 

R*ra: ffwuuusrgtaRt). 

Wtf—as in tlie previous creation («WI ( 

s&fojsias Overlordship or Supreme sway over all 
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MANTRA V. 4. 




mi fer 

U ^rt ¥Ti^FTOqt qt^¥TRRf¥rfS^: USII 

4. Just as the Sun, giving light to all the direc¬ 
tions, above, below, and the intermediate sides, shines; in 
the same way, He, the Luminous Being, the Lord of Powers, 
Adorable, and One (without a second), governs (all) the 


causes. 


NOTES. 

This verse speaks of God as Self-Luminous and Controller of All. 

—literally, obliquely,—the intermediate directions, as North- 
East, etc ( Rfya:, <m#fi(?r:) 

—shines ( ) 

just as. 

—’the Sun (like a bull) yoked to the work of supporting the 

world ( 

strft^N^r-(a) means cause, means nature or quality. 

Those which have the characteristic of cause, i.e. y “ the causes,” viz., 
the five elements, etc. ( 

(b) also means Maya, the cause of the whole world, and 
the substances of the world belonging to Him. So it means, 

“ May& and substances.” 

(c) Another important reading is refers to the 

Supreme Being Himself, the Cause of the Universe and means, the 

substances (ether, etc. • or the nature of substances. So “ the Supreme 
cause, who governs all the substances (and their qualities).” ( 


MANTRA V. 5, 

prisr IIVII 

5 And (He alone should be known) who develops the 
nature (of things), who is the cause of the Universe, who 
transforms all the things requiring development, who, being 












CHAPTER V, 6. 


e (without a second), governs this whole universe, and 
who unites all the qualities. 


notes. 


■This verso speaks of the Supreme Being as a Great Evolving and 
Progressive force, working out the development of Primary and Secondary 
causes. At the end of the verse “He alone should be known ” is under¬ 
stood ; or, the word ^ in the beginning of this verse is connected with 
^in the next verse. “ That being who... develops.” 

T3RT*;sr$£f: srfcr stt* i 

m Vedic neuter form for the masculine (w 
—the inherent nature or attribute of things, as heat is of fire 


develops or matures, i.e ., evolves the inherent nature of things 
and makes it fit to operate (^RTc^Tqf^juf TO 

—things requiring development; maturable things, e.g., various 
arts and sciences 

—may transform, i.e., transforms. 

OTf't—The qualities, Sattva, Rajas, &c. (u^fTf^^T^) 

joins or unites (literally, may join or unite) (fafiwrt 


MANTRA V. «. 

sifrqH^ jjs 

^tt ^tt % spj§ : im 

6 He is hidden in the secret Upanisadas of the 
Vedas ; Hiranyagarbha knows Him to be the cause of the 
Vedas (or of Hiranyagarbha); those, the gods and the sages, 
who, in former times, knew Him, being identified with Him, 
became certainly immortal. 

NOTES. 

This verse speaks of the Supreme Being as an extremely profound 
object of thought and cites those—the sages and the gods—who know 
Him. (nfraw W* ftfim wvmfaHWif) 

The secret Upanisads of the Vedas, as the Upani- 










svetasvatara upanisad. 


% 


a profound portion of the Vedas *Jin 

sr^ri%€n) 

(b) More profound than the profound Vedas 

for also means mystery or secret (confidential session). 

(c) (Hidden) in the Vedas, ceremonial portion of the Aranyakas 
and the Upanisads (the Vedanta) $$ nwxift 

amPrrg . fcNg W 1 

ZWT—Hiranyagarbha (sT^TT 

= knows tfo *THTfa) 

H3T*h£r—The Cause or Creator of the Vedas or of Hirapyagarbha. 

^tt) 


r^rfRT—Identified with God ; become identical with God,; become 
divine (twrcr, 

#—certainly, verily, as is well-known (§ s[fit 


MANTRA V. 7. 

b srnmfiw \m\ 

7 He, who, connected with qualities, performs action 
for the sake of fruit, is alone the experiencer of the (fruit) of 
the same action. He, assuming all forms, and having three 
qualities and three paths, the Master of the breaths, wanders 
by his own deeds. 

NOTES. 

The last verses have described the Supreme Being, on the know¬ 
ledge whereof the welfare of the individual soul depends. This and the 
following verses describe the nature of the individual soul,—the special 
subject of this Chapter, fopffa rf 

Tftf n*i: 

This 7th verse indicates that action and experience of its fruit are 
not the essential qualities of the individual soul, but that these qualities 
are due to the obstruction caused by that soul’s connection with the body, 
the organ* of sense, and other qualities, Sattva, Rajas, &c .—the creations of 
M6yA. 

grfogff ygn f i 

's-jisirifont means the performer of action, for the sake 









CHAPTER V y 8. 

( } shows the cause of ction, and means, 

connection is with the qualities called and 

A little of Rajas, mixed with a predominance ofSattva, leads to actions for 
the sake of knowledge or salvation. A little of Rattva, mixed with a pre¬ 
dominance of Rajas, leads to actions, for the sake of (temporary Heaven.) 
A little of Rajas, mixed with a predominance of Tamas, leads to actions, 
the fruit whereof is Hell. 

ipnFsro: ^ \ 

^rfcr i ^Tjpntrt^r: 

u 

qualifies after which *mm is under¬ 

stood. Experiencer of the fruit of the same action ( 

mm ) 

^ V alone (He alone) « <£* I 

—Having many forms ( WU&V ) 

Having three paths (filRUT: ) fully explained in 1. 4. 

^ ungrRiqr:—the Master of the breaths and the organs of sense ( 

5 m srmps? vrorrafcrc srrarraf mRiq: $crr*ft ) 

—wanders in this and other worlds. The Vedic peculiarity hero 
is the use of Parasmaipada, instead of Atmanepada (for the rule is that tho 
^ with when connected with a word in the instrumental case, 
always gets the Atmanepada terminations ^ 

MANTRA V. 8. 

I^Sw^muppr ^rcTOuraTS’wrsrq eg: uqu 

8 Tlie lower self, which, about the size of a thumb, 
and luminous like the sun, is connected with desire and 
egoism, is also known to be about the size of a probe’s edge, 
on account of the quality of Reason and the quality of the 
Soul. 

NOTES. 

This verse also indicates the essential as well as t.he phenomenal 
(apparent) attributes of the individual soul. The essential attributes 
mentioned are the self-luminous nature and “ the quality of tho Son),” i.e., 
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% 


consciousness. The phenomenal or apparent attributes are due to 
the super-imposition of Reason—the home of desires and the creation 
of M&y& (also called the inner organ or upon the true, pure 

consciousness, the Soul. So, essentially, the individual soul is identical 
with the Self-Luminous Brahm 

I 


Explained in III. 13. 

—Luminous like the Sun. This expression indicates the 
essentially divine nature of the Self. Just as the Supreme Being is Self- 
Luminous like the Sun, in the same way is the individual soul essentially 
Self-Luminous like the Supreme Being l 

Now, in what way can the individual soul be called Self-Luminous ? In 
the sense of being the witness of knowledge and ignorance, i.e., he knows 
that he knows something, and also knows that he does not know some 
other things. So he has a knowledge of knowledge as well as a know¬ 
ledge of ignorance. 

tfsgsmsN “x£ 3THTfa” srfrT vRRrm * 3tRrfa” 

—Connected witli for full of) desire The 

operations of the mind (“ may I get this”) and egoism. These are the 
apparent or phenomenal attributes. 

($*^1 *5*3? «TTTO-*) iftlj*: ( ^ fal the qua¬ 
lity of Reason or inner organ—desire, &c. ft: gqp 

(b) the quality of the subtle body, finiteness, division, &c. 

These also are the apparent or phenomenal qualities of the indivi¬ 
dual soul. 


TO*npJ«T—By the quality of the Soul, z.e., the Supreme Being. This 
essential divine attribute is Self-Consciousness. 

This quality and expression should be connected 
with TO II The nature of the individual soul is revealed only by self-con¬ 
sciousness, and not by any ether method. to sttss^ 

TO WHSUTT*: —- 1 Wt: or <TR = a probe or a pricking instrument. TO 

means edge. The edge of a probe is very fine. So the size of the 
individual soul is very minute. Now, what makes this size so minute ? 
Connection with the Buddhi, or reason/ the lower consciousness, which 
is bo narrow in scope. 











CHAPTER V, 9, 10. 


( SL 


SJRT (pricking instrument) l |%srft 

^ncnmret * ^rt: i 

^TO:—.The lower Seif, ^r: is another reading, meaning the same 
thing, srft to be connected with surnmra: (^: 


MANTRA V. 9. 

^MTTRTcf^rnT^T WIT ^ I ¥JT*TT SfN: U 

U 118.11 

9. When the one-hundredth part of the edge of a 
hair is ^(further) divided (in imagination) into one-hundred 
sub-portions, the individual soul should be known to be as 
minute as that sub-portion, and it (the Soul) is capable of 
Infinity. 

NOTES. 

This verse is a further explanation of both the sides of the indivi¬ 
dual soul, phenomenal as well as essential. The phenomenal, owing to 
the obstruction caused by ignorance, &c., is very minute and narrow ; 
while the essential aspect is fit for Infinity, i.e ., is the Supreme Being Him¬ 
self—One, without a second. 

affair srr mqs i 

fjfrfaw* *rs) 

—Of the hundredth part of the edge of a hair 

^—further divided into one hundred sub-portions in 
imagination («P^ru), because actually it cannot be divided. So the indivi¬ 
dual soul is as minute as the one hundredth portion of the edge of a hair. 

*spww, u* *rc*n a sprat 

^—used for emphasis ffPPCTW—For infinity, 

for being Brahm, i.e., essentially it is only the Supreme Being, the One. 
without a second <?3) 

—is fit for, capable of 

MANTRA V. 10. 


sft * sum * i 

iu«n 

10. It is neither woman, nor is it 



man, nor is it 


12 
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_Jr (hermaphrodite). It is influenced (or connecte 

bound) by whatever particular body it takes. 

NOTES. 

This verse points out that the sexual or non-sexual qualities do not 
essentially form part of the nature of the soul. These qualities aM 
physical, and the individual soul attributes these to itself owing to lgnoi- 

ance ' 

1 . , „„ , 

A hermaphrodite (neither man nor woman). 

^_is influenced (attributes those qualities to itself). Another 
reading is bound or connected ^ ***** WwPrSwnftl- 

j&tfl | \ 

MANTRA V. 11. 

5fT iTTOiftwaiuh nun 

11. The growth and birth of the individual soul are 
produced by (depend upon) feeling, contact, sight, attach¬ 
ment (or ceremonial sacrifice), as well as by the gift (show¬ 
ering) of food and water. The individual soul successively 
attains forms in bodies, in accordance with its actions. 

NOTES. 

This verse describes in detail the causes of the soul’s journey in the 

woritl ftftvims i 

^q^—The first, cause of the attainment of good or bad bodies is 
feeling or desire (^vl). Bad feelings (or desires) lead to bad births, 
aDd good feelings to good births. The radical cause of. the bondage to 
births good or bad, therefore, is feeling or desire. A similar thought is 
expressed in the Gita-“wn* tow*!* ^n^trad&c^ 

(*wn?rt rptht sfnw wtSW 

— is the contact <#l) with, or attainment of, external things. 
This i8 t he next stage. When the mind has been longingly thinking of 
some external thing, it generally happens that the thing is actually at 
traeted to the Soul. Now, contact, similarly, may be good or bad, accoid- 
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CHAPTER. V. 


■ nature of the things, and so will be the birth, &c., resulting 
therefrom ('Ttfa gifgf^(W*WJ, qmfggf) 

sfe—The sight of the same external thing. It is a Psychological 
fact that in the Process of our cognition of the external world, touch 
precedes sight. This sight, similarly, may be good or bad (sfe: 
=33^7111: Trr^t) 


Attachment, good or bad. Another reading is tit:—the 
ceremonial which may be good, as Agnihfitra, &c., and bad, if perform¬ 
ed for magical or malicious purposes (in general any manual action or 
physical deed). 


Tins s tands for o ther external actions done by other organs also 

^rrmroTtfrRj 11 


manner w (a) sra (literally, morsel), means food. water. By 

the showering or giving of food and of water. This charity may be good 
or misguided. 

3 ^ 3 : 11 

(b) food, water, and removal of pain or pleasure (ffe, fronWasT 
to cut). 


wr ffe— 5 ^., 

(c) Or, ^ankaracharya combines HisntgfSgr with aa !U1 

analogy. Just as the growth 0 r the body (m*0 depends upon food 

and water; in the same way does the soul attain different bodies, in accord- 
ance with actions. 


** gai-cwi*—flreng*i: ffe 

the birth and growth of the individual soul. The 
word “growth” is significant and stands for other changes, as decay, 
old age, &c., also, (wraw: &fHt» sro w wufo I 

*WWS) 

TOfantft—according to actions. This and the following words 
of the same verse are an explanation of the first half in easier style 

mam —^mgnrfh 

srgjsjto,—** means order. *3 = following (every action, succes- 
eively. wit) 
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—tlie individual soul characterized by the subtle body 

zirtHr) 

mAg—in positions or bodies, as of Gods, men, animals 
ujftpeismt—attains (all the (organs of sense, &c.) collective and 

individ^fmnm. 

MANTRA V. 12. 


Qt 


^HTRqtfSIUf SfcM v*''*: w '-'3- 1 
taigiumpNr iwi mhnlgt'rctsfo re: ntut 

12 The individual soul accepts many (bodily) forms, 
gross and delicate, by its own qualities, by the qualities 
of its actions, and by the qualities of its thoughts ; another 
cause, also, of their combination has been seen. 

NOTES. 

This verse particularizes the forms mentioned in the above verse. 

( ^qrfts sift atft ) 

^nf^_(o) gross, as of .stones, or even those in which earthly 
element is predominant. 

(//) large, as of elephants, &c. „ ^ v 

/miRi WHTP&, srmn 

subtle or delicate, *.<?., the bodies of gods, or those 

in which fiery, airy or ethereal element is P^. 

(?,) sm all, as the bodies of mosquitos, &c., (*PW ^ 

;a) By its qualities, Sattva, Rajas and Tamas which are the 

„ n t i V idvil, by which it is influenced itself. 
q (/j) By the qualities of its impressions and experiences of desirable 

0F "“(^Bythe^quaUties of the soul, existence,’cognition and happiness 

A W(c) ^ u 

chooses, accepts, takes (wi+hfh, 

By the qualities of actions, ns pointed out by the Vedas 

a ad the Srairitisr 









(b) By the qualities of the subtle body. 

(a) ( rnfRTSn?: 5 ^: ) 

(b) ( SUcRJ, 5 ^: ) 

aqf—of the various bodies and the individual soul. 

(d<TT ^T^RJTJRT 33^1 

—Cause of connection or combination. 
stcr:—A nother, i.e. f Previous Consciousness, i.e. t wisdom acquired 
in the Previous birth. The cause of a particular birth is not simply the 
qualities of knowledge and actions possessed immediately by the deceased 
spirit, but also the nature of the mind or consciousness in the previous 
birth. It is an allusion to a statement common among the Upanisads 
that the form of a particular birth depends upon the present ( 1 ) know¬ 
ledge (fiftn) ( 2 ) actions ( ^ ) and (3) the nature of mind or mental 
calibre in the previous birth ( ) 

( sntr ss: I cf faetrofaft 

MANTRA V. 18. 

qftMsrrrt *tt^t 11 mi 

NOTE*. 

This verse has already been translated and annotated in VI. 14 
except that, instead of “minuter than the minute,” translate “without 
beginning and without end.” 

In the above verses, the causes and forms of the souls imprison¬ 
ment and journey in the world have been described. This verso points 
out the way of the soul’s salvation. 

MANTRA V. 14. 

14 Those abandon the body (for ever), who know the 
Luminous Being, who is attainable by ( a pure) heart, who 
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~' V jen of as “Bodiless,” who brings about Creation and 
Destruction, who is Siva, the untainted, and the Creator of 
powers. 


*SL 


NOTES. 

Tlii8 verse, in conclusion, briefly describes the Chief End and its 
means* / I 

be attained or grasped. 

—purified heart. ( ) I 

ssp*—fa) means place, support, receptacle or body, 

meanB name or 


—spoken of in the Upanisadas as “ whose name is Bodiless ” 
or “ who is called as having no body or support.” 

b) who is without place or body ( tffa > and without name ( ) 

(a) Sfti I 

v b) sfte sartf ^ fWd | 

(<*) =* creation ; *wi«i:=destruction. The maker or 

bringer of creation and destruction ; 

or, (b) who brings about the destruction of creation. 

QiglQriW'-jn) ^ri means the 16 powers described in I. 4. 

STTOT* « creator, so the creator of powers. 

(b) also means the Power, Maya. " Who creates by his Power, 

(c) or creator of the Vedas and other sciences ( *5tl/1 

(a) smuT%nHRwd* t 

(b) mw i 

(c) ^ | 

# —They abandon the body for ever, never to take it again, 

?>,, attain eternal salvation, (tot gswRpr A TO mfti srafol). 

Here ends the fifth chapter, 
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CHAPTER VI. 




Win 

MANTRA VI. 1. 

cUn^T TR7p?HRT: I 

UT^HT ^ W* *3144^ || \ || 

1. Some wise men speak of Nature (of tilings) as the 
(cause of the Universe); others, being full of delusion, speak 
of Time (as the cause); hut it is the greatness of the Lumi¬ 
nous Being in this world by which the wheel of Brahm (or 
the Universe) is revolved. 


OTES. 


In the previous Chapters the dependence of self-control, &c., on the 
grace of God and the need of prayer have been pointed out. The attri¬ 
butes of God, therefore, whose grace has been so much glorified, aud 
prayer to whom so much emphasized, are the most important subjects 
which a salvation-seeker likes to know. This Chapter, therefore, first 
rejecting the other imaginary causes of the Universe, describes in detail 
the attributes of the Supreme Being. Although this subject has been 
already dealt with in the previous Chapters, yet this subject being pro¬ 
found, requires fuller explanation, which is given herein. 

tarrgsra^ra^T nng: srrfcwMi'ar 
*rat ?fcr wRrt 

rntf «»v555ri i usram 3 ^-. 

<rqrfa srass ?ra: g u 

The nature of things (already explained in I. 2). This stands 
for all other non-Vedic theories, i.e., theories propounded by those who do 
not believe in the Vedas, (suraftrfh 

*m —Literally speakers, ffrom^f to speak), wise men. (<mv, fcjt- 

f*t$t) i 

srsre’*^—Expiamed in 1. b. 







jjri i 'jri pRatftR?? scrawn s®ft <nw*n i 

asfftra *4 fiwia? sw^sf*ra^f=WTO. iku 


2. Governed by Him who always pervades this whole 
(world), who is consciousness itself, the Greatoi of Time, 
possessing faultless qualities, and Omniscient, the world of 
effects (as is well-known) assumes different forms (of) Ether, 
Air, Fire, Water and Earth—this should be considered (by 
seekers after the Truth). 

NOTES. 

This verse emphatically declares that the Omniscient God alone is 
the Supreme cause of the world, and that the so-called causes of the world 
(ether, heat, &c.) are merely the different forms of effects produced by the 
operation of M&ya and its Lord. 

3R35i3i n 

—Encompassed, pervaded ('•'•utM.) I 
3 :—Consciousness itself (iwwpis) I 

Creator of Time. Another reading is “^rasret:” The Gov¬ 
ernor or Destroyer of Time. ***? <*) I 

pit—Having faultless qualities, as sinlessness, &c., or having the qua¬ 
lity of Power in the form of MayA. Cflft mwiffsprir «i) I 

—Omniscient or thfe Lord of all sciences. (?ra w^dlGt, “3*? 
four <m” # 3t) t t 

The world of effects ; literally, that which is made, wwara, 
5^, ftaS I 

assumes many forms. The word fim* is significant. It means 
unreal change, just as gold when formed into different ornaments is said 
to have changed. Really the gold has not changed. So all phenomena 
presont unreal changes to the true thinker, and the world is also called 
a fem of the true Reality Brahm. The world assumes different forms by 
the Mfiy» or Power of the Lord. 












GE.AFTER VI, 2, 3. 


<sl 


fosr&a ^fcr i focr^rfr $^f?r ^sfir srq% Eraal s ra Srgrfi 


1 3rerTR?%r ^wnror ra^ - ; i ^rr^ri^ ^rr gr asnu w ^ 

sni% 11 


'jr4? r T5r?frsf%QnKTf^ These should be translated in the real order of 
their creation ether, air, fire, water and earth. Now these are the 
original forms or Or, the grammatical connection is - 

<5ce. standing in apposition with TO) “ The effect called ether assumes 
different forms under the control of God” and so on. 

S = as is well-known (f I 

r^—This should be considered by the Seekers after the Truth, 
lhat is, the true process of causes is in the manner indicated above, and 
thinkers should follow this process while meditating on causality. Other 
so called independent causes are only subject to the Supreme Being. 

(^^4 feRnt—TO.) | 


MANTRA VI. 8 

^ §:r«IT \\\[[ 

3. Having done His work, having renounced (all 
attachment to) works, and then having brought about the 
communion of the individual soul with the Supreme Soul, 
(one gets salvation) by means of one, two, three or eight, 
and by (the lapse of) Time, as well as by the subtle spiritual 
(moral) qualifications. 

Or, 

Having created that world of (original) effects, having 
looked at (them), and having brought about the combination 
of the individual soul with (various) substances, either with 
one, two, three or eight, and with Time, as well as with the 
subtle qualifications of the mind (the Creator completed the 
Creation). 

7 










r*mr/fy 



This verse has been quite differently interpreted. According to the 
majority of commentators, it describes the process of the attainment of 
true knowledge and salvation resulting therefrom. According to ^afckar 
acharya, however, this verse describes the evolution of original effects 
(the five elements, &c.) in the process of creation and their grouping into 
various combinations, as the verse repeats the referred to in the 

2 nd verse, which undoubtedly deals with creation. 

(6) sniWcf) I 

(a) God’s works performed for the sake of pleasing God. The 
performance of religious acts like &c. 

(b) (The world of various original effects as the five elements) 

—( a) Having performed I 

(b) Having created (*?ip) * 

—(a) Having thoroughly renounced (all attachment to) works 
or controlled the mind. (SF&m *RTTS m) I 

(i b ) Having looked beforehand at the world to be created ^^l). 

— [a) ri^J = of the individual soul (in both the interpre¬ 
tations) with the Supreme Soul. (^ I 

(b) Of the individual soul with the five elements (cT^T 

*h*r*3[— (a) Having brought about union or communion in the 
form of unity or identity JTT^) I 

(b) Having combined I 

(1) With the 1st interpretation, &c., have two meanings (a) 
the communion is obtained either in the course of one life, or two or three 
or eight i 

(b) q&i ~ devotion to the Guru, grrwn**»devotion to Guru and to God. 
firffc:—the three spiritual systems or stages hearing, reflecting, and 
repeating, wnfm—-the eight elements of Yoga Ac. 

5[T^t 

i srnm^m srai^rc w 

(2) Or, with ^afikardcharya’s interpretation, 1?$*, &c., means the 
various combinations of the different elements, while the 

" eight” are (1) the five elements, (2) mind and Buddhi, (3) Ego. 




MIN ISTft 



CHAPTER VI, 3, 4. 


^ grig: £ *r*it ff^r sr i ft fft«T st^Rsmn 

! 6I<3*i— By the lapse of time. In this or the next birth (spj 3 jsnf«t 
SRIFai ^t!—(combination) with time. 

(a) Moral qualities as kindness, forbearance, &c. 

ahnf^fft:) I 

(6) Mental qualifications (of the mind) as desires, &c. (w*i 

wurf^fft:) I 


Sl 


MANTRA VI. 4. 

WRvq WTO 

I WM^f TOT ?TtT- 

rfTSW: m\\ 

4. At the non-existence of (the things of the world) 
there will be destruction of (all) the performed actions of 
him, who, having performed deeds of godly merit absorbs 
all (created) things into (their final cause). At the destruc¬ 
tion of (those) actions, he goes (quite a divine being) differ- 
ent essentially from matter and material things. 

NOTES. 

This verse further describes the process of meditation and Samadhi 
-—the means of True Knowledge and Divinity. The process of Samadhi 
consists in tracing back all the worldly phenomena and effects to their 
True and Primary Cause—the Supreme Being. The mind goes on 
absorbing the gross effects into the Subtle Causes, e.g. t the world into five 
elements,, these into Maya, and Maya into Brahm. When the one true 
existence has been realized, separate existences vanish away, atid Divinity 
is realized. 

sq&Nftifa i ffft *mtfcuw>rcTO!5nj;i 

srer w^fhivnTsiffTlg srfovncjj fnwfa <renreiT nw i maq r gfaarer trraraft 
*wunmir srfaarai srt ^ 

^rahrr arsrw^T wjrl^lcni 

Having performed (2>"=tl) I 

gnrt&MTft—Full of those qualities of which devotion to Ood forma a 
prominent part, full of good or godly merit. I 

wranj;—All the created things I 








Ml NIST# 



&VET&&VATARA UP AN IS AD. 




§L 


—(o) literally mentally concentrate on ; absorb in (the 
true cause); meditate on their true reality (arawnsRPU ' 

(b) Dedicate to God (Safikar) t’ui I 

— (a) At the disappearance of their (separate and individual' 

existence, owing to the realization of the Unity of God. 

SWT \ 

(b) On account of the destruction of attachment (^atikar) (siTsnta- 

t.flfrifore r:—Destruction, of performed action ( ^*) 1 

gp^xsszj:—means from matter and material things. 
Different. Different from (or freed from) Mftya and material things h e goes 
as (or becomes) a Divine Being. 

USFTWh 1 

MANTRA VI. 5 


X V^cfffT^T fk UVH 

5. He has been realized as the Original Cause (of all) , 
the cause of the causes of (bodily) attainment, beyond the 
three-fold time, and also independent of (the sixteen) powers. 
(He goes) having worshipped Him, having many forms, the 
cause of all existence, the True, Praiseworthy. Luminous and 
already situated in his (the worshipper’s heart). 


NOTES. 


srrf^i—The cause of all ( Slfel 3FT?*uq( ) I 

is the attainment of different bodies, connec¬ 
tion with various physical forms. Arfiffi means the causes of that attain¬ 
ment or connection. Now it is well-known that the causes of good or bad 
bodies are good or bad deeds performed by the individual soul, tg 
means the cause. God is said to be the cause of a man’s good or bad 
deeds, i.e ., He is said to stimulate men to good or bad actions. So it really 
means, He who stimulates men to good or bad actions, which are the 
causes of the attainment of various bodies. 

iM also may mean union with the Supreme Being, and in this 

case the expression will mean “ the cause of the causes of union with the 
, ?» 

Supreme Being* 








CHAPTER VI, 5, 6. 


§L 


\ c ) The cause of bodily connections for connection with Avidy& is 
also said to be Mftyft and so the Supreme being is the cause of Mayfi, 
which MfiyA, is the cause of bodily connections. 

(d) The causes of connection or combination are nature, time, &c., 
and the Supreme Being is the cause of all these causes of connection. 

This verse describes the worship of God as a means of true 
knowledge ( ) I 

i Rfartref guqqnRr 

srfc: (6) i q^ir h&j frfa- 

TlHf I (c) ^klUxsfksn ^5T: 

— (a) Independent of (the sixteen) powers. 

(b) Without limbs or parts. 

(a) <Jl3y*55t nnili^^MMI WCT * f^J?^ ficT I (b) “ «T55t iltHiqi : 
^ Stfcr” frrsn I 

—*r?: = The cause of the existence of all. ^ 3 : = The True. 

i vrafa wn^silq; *im i 

II 

—Already present in his (the worshipper’s) heart ( 

JT9Tw.qT ) 

after this qifo of the above verse, or ftqur of the 7th verse i^ 
understood. ( ntfa ^fit ^ | "faqro” m ) | 

MANTRA VI. 6. 

m. 1 wqf ^3* un^T foraur i^n 

6. He, owing to whom this universe revolves, is above 
and different from the world (or body), Time, and form. 
Having known the Uplifter towards Dharma, the Destrovei of 
fiin, the Lord of powers, present in the reason, the Immortal, 
and the support of the Universe (he, the knower) (goes as a 
Divine Being). 













misrft y 


$VETA&VATARA UP AN IS AD. 

NOTES. 

This verse expresses and explains the Divine attributes ( 

) I v 

^f:_The Universe or the body ; already explained in IV. 6. ( £ 411133 : 

Sift* 3T ) I 

—fa) Form (b) M4yft, literally that which is made or changed 
into several forms, (c) class or caste. 

(a) 4 (Tf>re : (b) ^fcT^TI^n^TT ST^fcTt ( c ) *nfcf: I 

q*;—Superior, above ( ) I 

—Different ( tewTO? ) I 
spjg;—The Universe, the world of Phenomena. 
q ftq$ 3—Moves or revolves (sn^) I 

^q^_The uplifter towards Dharma ; He who leads us to Dharma ; 
the producer of Dharma ( ) I 

qxq^—The Destroyer of sin, ( qrr ) I 

—Present in the Reason ( ) I 

means home, receptacle or support. The support of 
all or of the Universe (f%sqi*m:) I 

SfrcqT—Having known—after this “qrft, &c.” of the4th verse is under¬ 




stood. 

MANTRA VI. 7 

rttfNmut vtA ^ ^iwt ttu q i 
qfi gciRr to wsnftsm ^ m\ 

7. May we know that Supreme and Mighty Governor 
of governors, that Supreme God of the gods, that Supreme 
Lord of the Lords, who is beyond (Maya and material things), 
Self-Luminous, the Ruler of the Universe, and praise¬ 
worthy. 

NOTES. 


This verse describes the unrivalled supremacy of God and the ex¬ 
perience of those who 1;now Him. ( 

’Blf ) 

—The Great gods or governors—refers to Brahma, Visnu 

and &va. ( *W ) I 

" T he ordinary gods, as Agni, Indra Ac. (’suft-jp^wru) • 
for—A God or deity. 








CHAPTER VI, 7, 8. 


01 the Lords or guardians of the world. It refers to srernrfa 
A'c., Ind ia, &c., are not superior to the Prajapatislike 

) sr <ra$rsi i 

Beyond M&y& and its creatures ( STf^wj: q^nj —sfifqrau 

1W ) I 

This word has two-fold meaning, (a) It may be parsed as 
uu operative mood and in that case the verse becomes a prayer to the 
Almighty for knowledge. (6) It can be parsed as'imperative mood in the 
sense of the Present Tense. Here the Author gives expression to his own 
experience that he knows the Supreme Being. The lack of Guna in 
is due to peculiarity of Vedic Grammar. 

(a) 3[fe ^2^ (b) feu: j 

MANTRA VI, 8 

^ ^ qr 

i c rt^t ^rr ^^ r fte rr 

^ II q II 

8, His body or organ does not exist; His equal or 
superior has not been seen ; His supreme power has been 
heard to be varied ; and his knowledge, power and action 
(are) natural. ^ 

M NOTES. ( 

This verse poiuts out the Perfect Freedom of God, His absolute in¬ 
dependence of means and motives, as well as of the body and its organs 

^ro— Body or End (motive; <?i*r 3r) | 

5RUT —Organ, means, instrument ( ) I 

—Natural, inherent from Eternity, not received accidently 
from outside, not depending on any organ ( SRTU^psT, SRrfefogp) («r^rq^ j 
5 rrcwfe*T? ^—This expression, being a collective compound, should 
have been in the Neuter Gender ; but it is retained in the feminine owing 
to peculiarity of Vedic Grammar. This expression has been variously 
interpreted :— 

(a) Knowledge, power (of control) and action (of changing the differ¬ 
ent qualities). 

(b) The movement of knowledge and the movement of power. 










SVETASVATARA vpaeisad. 


4Sl 


»» --v*/ atcTU, 1 (a) 5TR, R (b) 

(WHSTfirr:) ii ^ Spwwi. i 


MANTRA VI. 9. 


?r rTC*? ^rk^IcRRcT oTT% * %%rTT *z ^ 
T^T I U ^wifwr^ * ^rrer ^T 8 J* 3 THcIT ^ 


^rmrr: u * u 

9. In this world there does not exist any Lord of 
His, nor any Governor, nor (there is) any characteristic proof 
of His (existence); He is the Cause, the Lord of the guardian- 
deities of organs; (there does not exist) any Creator or 


Superintendent of His. 


NOTES. 

The eighth verse has scope for an objection. The Lords of Power 
(mentioned in the 8th verse) as Prajapati, &c., have a Superintendent 
Hiranyagarbha over them. Similarly there may be a Superintendent of 
God. This verse is an answer to this probable objection. iSo such 
Superintendent of God exists. ** StRflRaT sraNRfaf qfaftWwf 

II 

f^nt—(a-) This word literally means a symbol or sign, a characteristic 
and inseparable attribute which may suggest the existence of its possessor. 
Now God is really unqualified, therefore no quality can be a proof of his 
characteristic existence. Again, by the inferential or inductive method, 
some C&US6 is no doubt inferred from this world which apparently and 
dearly is an effect, but the nature of the cause cannot be inferred, so 
a. characteristic proof is wanting. Only the Vedas give us the character¬ 
istic nature of God. 

(а) rerrin 'qrftsgftfcrara* <at <rer sraflHiiqj (&) 

qren w re ta r g i fl qft * wwMfr* i m m- 

frtremfsnrerer HTsgiinflwiRP*. n 

(б) f^f*T also means the body, literally, that which goes ( 

tffl ) i 

(c) firn also means cause referring to God being causeless, (liter¬ 
ally that in which the effect is absorbed!. f¥n 

wiww lllflft 1 










CHAPTER VI, 9, 10. 


% 


y Jr y __ 

— 3 R 3 T= an organ’of the body. = the Guar¬ 

dian deities of the organs of the body—God is spoken of as the Lord of 
these deities. According to Hindu mythology every human organ is 
superintended over by one particular deity. WUlfinrs may also mean the 
individual soul, which is the master of the organs of the body. With this 
sense, the expression means, “ Lord of the individual soul.” 


(a ) TOTurffarr gn w ii q irt ^rr. StamRroi (fc) 

—Vedic form for (ib© causal sign sr being dropped) 

—Superintendent or Lord ( gi) I 


MANTRA VI. 10. 

^*TT3RT: I U*E: 

^RTVm^ H ?TT Kgnaraq, IU oil 

10. May He grant us absorption into Brahm, Who, 
being one and Self-Luminous, has, by His own Will, con¬ 
cealed Himself by (qualities) born of Maya, just as a spider 
(conceals itself) by threads. 

NOTES. 

Having praised God in the above verses, the sage in this verse 
prays to the Supreme Being for the most cherished object of his 
heart,—realization of Unity with God. 

—A spider (literally, one who has threads on his navel) 

( v&rftz: ) I 

—Qualities born of Maya (a) either words and ideas (/;) or 

desires. 


(a) STOR (M SfRRT^fi?: | 

WHOM —Without any motive, by His own will* independently 

—has concealed (himself ) \ 

<TSWi—may grant ( 3*3 ) srsnj: means absorption . from 

with srfa) i.e., unification. Absorption in Brahm. Another reading i 
‘ k s^$rR^q ,, i, e the Eternal Brahm. 

OTn i wff ^ sr i 


8 
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MANTRA VI. IX. 



tr^t ^\ru«-d<k-Hr I 

11 There is one Self-Luminous Being, hidden in all 
creatures, pervading all, the inner soul of all, the Supeiin 
tendent of actions, living in all creatures, direct seer, 
conscious without (organs, &c.) and free from any quality. 


NOTES. 


This verse very elaborately lays down the Vedantic theory of the 
Soul, refuting or rejecting the counter—theories and objections. 

—0, le . The Vedantic theory of the soul is that it is one and 
thus excludes the theory of Ny&ya and Sftdkhya which believe in many 
souls. ( Pro+dfo ) I 

—Self-Luminous or animate. Some philosophers, as the mater¬ 
ialists, believe in the soul as merely inanimate or essentially unconscious. 
The Vedanta rejects the theory and lays down that the soul is all animate 
and conscious ( “snwraiwira” buraftra ) i 

-Hidden in all creatures. This is a reply to those who 
ask why, then the self-Luminous soul is not seen-the reply is- that it is 
hidden from ordinary human observation by the veil of M4ya, t hough H is 
certainly present in all creatures. vi * Uttftsra «HE ' 

—Now the next objection arises. Granted that the soul is 
hidden in all creatures, but it may be so like! thread in the pearls of a 
garland, and thus may be divided into limited portions like that thread 
(which is excluded by the pearls). The answer is, the Soul is “ All-per¬ 
vading.” No doubt the thread becomes limited, because it does not 
pervade every portion of the pearl; the Soul, however, is unlimited be- 
cause it thoroughly pervades all things. 

ftnfetrer: w maftwewn « 













CHAPTER VI, 11. 



6nee, the Soul; while “ pervades all things ” shows that there are at 
least two existences—the Pervader and the things pervaded. The reply is 
He is the Soul, the essence, the inner Reality of all things. 
The “thingness” of those things is not a separate, independent entity, 
this “ thingness ” is the Soul itself. For the soul, pervading all things, 
exists also as the soul or real nature ( ) of those tilings. 


aft srf&Stot# sn^itrsRr i 

II 


' —Tiie above expression suggests another 

objection. If the Supreme Soul is the soul or reality of particular 
creatures also, it must undergo the pain and pleasures of those creatures 
also. The reply is, no!, because the soul is superintendent 

of actions and their fruits. All Actions and their fruits (pleasure and 
pain) are the work of Maya and the soul stands as only the superintendent 
of those fruits, &c. 

*3 fi f n &nq fag j gr 'm —i safari 

Pkmt i 

The above expression ‘Uwtf'BW:” suggests another great 
objection. Granted that the Soul is the mere Superintendent of pain and 
pleasure, he becomes an absentee soul quite aloof from the Universe, as is 
believed by the Maytt Philosophy. The reply is, no! because the soul is 
living in all creatures as their essence, 

’jjTTFt snw&n i 

—Another objection arises to the “ Essence m mg in all.” If he 
is ndt an absentee soul, and is on the other hand, the v ui ’ all, then lie 
must undergo pleasure and pain and say “ I am happy ” “ f am the doer ”, 
&c. The reply is, no. The Soul is the direct seep of all ;!;o«e feelings 
which arise in the human mind. It is an interested (though not attached) 
“ Eye-witness.” 


^ Another objection :—If the Soul is “Eye-witness” it 










&VBTASVATABA UP AN IS AD. 




^mo st^nave eyes to see ; the reply is, no, for it is conscious (^n) without 
having any organs, &c. 


efosT = only; free from all dependence on other things. 

(sig sits i ^ ^ 

forffarcO \ 

f^j c ^^-_Now comes another objection from the Nyaya Philosophy. 
If the Supreme Soul is the knower or a conscious Being, you believe in the 
possessor of the qualification called “ consciousness ”—a separate entity ; 
(for the Nyaya Philosophy believes in consciousness as a separate entity 
from the knower). The reply is, no, because the Supreme Soul is without 
any quality. Strictly speaking, the Supreme Soul is not “ conscious, but 
consciousness. The quality and its possessor are one and the same 
thing, only different, ways of looking at it. 

ifrsrr ^ i 


MANTRA VI. 12. 


iT^t srdr fafwiHKT ^ i 

r ffl KE R W ^TT- 5 ^ HdbUHH^HU 

12. He is- the one Controller of Actionless Beings, 
who shapes one germ (of Maya) into many forms ; those wise 
men who see Him present in the Heason,-theirs is eternal 
happiness—and not of others. 

NOTES. 


In this verse the fruit of the realization of Unity has been mentioned. 
T, e advantage of realizing the Unity of the Supreme Soul as described in 
he 11th verse is eternal happiness. (*3 W ** ** 

iwpftfe'ra wi) 

—Controller ^ ip-U * 

ftfiaunuTO—Actionless things. This may signify (a) inanimate 
hing- as the ether, &c., (b) the individual souls, which are really actionless, 
lecaus'e action is the nature, not of the individual soul, but of the 
,odv and its organs, (c) for the (enjoyment) same individual souls, 
ctionless during the time before creation, he transforms Mfiyd into many - 

or me. 







CHAPTER VI, 12, 13. 




(a) ftatfqROTT RfefRnR 3t3TRT^ I ^ % RRT 

*Tc*TR writcn (c) ST5* m £ ftfMRTOt m f VHi JmTT% %§C2T 

II 

«ffa*—the germ of Maya (RR^fcf) | 

^TRRT—present in the reason (pit ferera;) I 
—realize (flRTR 3Rf^l) I 
^T Jh —wise men (f^^fflR^O I 
STTOR—eternal (f%9R[) i 

^TR-*--others, absorbed in non-spiritual or external things (3RTR- 
* MANTRA VI. 13. 


RRT RRRr ^rR^RRT^Pt h t^itt% 
SRmR; I rRPTW ^T^^RTR’TR' 5R3T §5# 
II \\ U 

13. He who, being One, creates the means of enjoy¬ 
ment (for) the many, is the Eternal of the Eternals, and the 
Intelligent of the Intelligent^ ; having known that cause, 
knowable by knowledge (Sankhya) and self-control (Yoga) 
(a man) is released from all bonds, 

NOTES. 

In this verse, as Prof. MacDonnell holds, there is an attempt tr. har¬ 
monize the Sahkhya, Yoga and the Ved&nta Philosophy with ouo another, 
as there is mention of otatand Yoga in the verse. The Vedantisi, commen¬ 
tators, however, do not hold this view, and they interpret 8PR and £r as 
knowledge and self-control respectively. 

This verse has been variously read by different commentators. Some 
read it as follows :— 

“Stsi \ .stoh * araTrJrcsr Sts&z&fe r «ffrr: ^rrf%: 

1 ?r^rf 5 #r 1 art f fog * 

With this reading the translation will be as follows : — 

He, who, being One, creates ihe means of enjoyment (for) the many, 
is the Eternal of the Eternals and the Intelligent of the intelligent* : those 















&VETASVATARA UP ANTS AD. 


JfiTj 

eace auu 


who see Him present in the Reason,’—theirs is eternal peace a: 

not of others. (Wise men) believe him (to be manifest) as “this,” and as 
Indescribable (as well as) Supreme happiness ; (itself , how may I understand 
whether He can be known or not ? Having known that cause, knowable by 
knowledge (Sahkkya) and self-control, (a Yoga) man is released from all 


bonds.” 

Those things which are known to be Eternal, as the indivi¬ 
dual soul or the sky, &c. (3 t$ srfosrWT I 

Similarly those which are known in the world as intelligent 


f^j ; _The cause of their Eternity or these things appear to be Eternal 
because He is Eternal, (ftw* WW I 


:—similarly to be explained as I 
frjpaifi-K—creates ot gives 3t) I 

The things which satiate desire; the means of enjoyment. 

a^=that Brahm. %&) l 

—“ this ” ?*.<?., clearly knowing him I 

—believe. Subject “ wise men ” (understood) I 

-indescribable in language. (3PS*n'TRrai R fll) • 

VU fellifcmt—How may I know ? This is an expression of doubt on 
the part of the disciple. That is, on the one hand, great seers call Him as 
«tliis ” showing to be immediately knowable (and as it were tangible); 
and on the other hand, they call Him indescribable ; therefore a doubt 
arisen in the mind of the disciple whether He is knowable or not. («TfrT 
it 3t) I 

0«r TO aft * ( HlfiHWftaH ) * 

srforir aft 3 1 wriwt 

This is the Ahswer to the disciple’s (doubtful) ques¬ 
tion. That Supreme Being can be known (stfiSW*) by * the know¬ 
ledge which correctly Veveftla or manifests the soul. = meditation, 
self-control, performance of selfless duty. 

*ntr:<i w?in sirs? 

tni\: ftroroirtssnii*. m 1 









CHAPTER VI, 14. 

MANTRA VI. 14. 

5T m H^cTT flfTT^T 

f^tsw?r: I ^ WcWgHTRT ^ cT^T ^FfT 

f^rrfrr ii i$ ii 

J 4. Neither the sun shines there, nor the moon and 
the stars, nor these lightnings, (then) how this fire ? Every¬ 
thing shines after His shining ; (in short) this whole world 
shines by His light. 

NOTES. 

This verse has two-folcl signification. In the first place, it points 
out that God is Self-Luminous and quite independent of any external light. 
Moreover, nothing external can reveal Him. Being Self-Luminous, He can 
reveal to man only by Himself. Secondly, in continuation of the last, verse 
where God is spoken of as the Eternal of the Eternals; in this verse 
He is described as the Light of all Lights, thus (He is Self-Luminous and. 
Illuminator) of all. 

smra HiqRU'fd, 

33=&rsffi!i—In Brah m. 

Shines — literally in Brahm. 

the sun can not shine; i.e., the sun can not give light to Brahm. (?!$? *# 
n srasisrcieftepJ:) | 

— How, then, can this fire shine there ?— the fire being the 
weakest light of all those lights mentioned, can give light to us mortals 
alone. l 

a —While He is shining (Present Participle) l 

—Shines after. Just as iron, &c., can burn while fire is burn¬ 
ing, and not independently. 

wiftafr i wn *f|r i 

«TST—By light Often)- 

—This whole world (wr^). 

Shines 














sveta^vatara upanisad. 



MANTRA VI. 15. 




rT^ ffT : I 

^ TWT^TTRP^ft *T^: ^ T^TS^m HUH 

15. (He alone) is tlie one Destroyer (of bonds) in the 
midst of this world, he alone is the fire (which) has entered 
water; having known Him alone (man) overcomes Death, 
there exists no other path to the attainment of salvation. 


NOTES. 


In the 13th verse it has been pointed out that man is released from 
all bonds by knowing God. This verse explains why this -release is 
effected by knowing God alone. 

xzrm. « 

-One. And not any body else (HRC $fw=0 I 
jtj,—F r0 ni the </ ^ to destroy. Destroyer of the bonds of 

' ignorance, &c Destroyer of Maya. There is also an allusion to the swan 
who lives in the lake; this particular swan is the only one who liv es in 
the whole world which may be compared to a lake, (sfei * a '•VWt 

(o) Fire—in the order of creation according to Hindu Cosmo¬ 
logy from Fire water is produced ; moreover the Vedanta Philosophy be¬ 
lieves in the identity of cause and effect; i.e., when fire the cause is 
changed into water the effect, it is really fire which has assumed a different 
shape, and so it does exist,in the form of water. So with this sense of 
sfast means “ in water.” 

i =trci i i 

*(h) wfiar stands also for the name of God who destroys or burns 

away ignorance, &e. • 

fed Odd is compared to wfVcomipg out of the^fire-producing 
wooden-stils as explained, _ in I. 13. 

vtim-') i ' , , 

gfajt — (a) in water (as explained above)/ «>) » the human body 













CHAPTER VI, 15, 16. 


§L 


jwkfM is said to have been formed of water (or semen), (c) the purified 
heart like pure water. 

(a) With the senses, (6) and (c) srfrr: means God. 

(a) (b) I 3q^r”| 

(c) i 


MANTRA VI. 16. 

^ q^T^RT 5<jft Srtfcf 

m 1nun 

16 . He is tlie Creator of the Universe, Omniscient, 
(the Supreme) Soul and Cause (of all), conscious (in nature), 
the Creator of Time, possessing faultless qualities and all 
sciences, the Lord of Mava and the individual soul, the 
Controller of qualities and the cause of salvation from the 
world (as well as) the Cause of bondage in the form of stay 
in the world. 

NOTES. 

For the clearness of understanding, this verse is a repetition of the 
same thought and suggests (by implication) how to attain salvation. 

snwhft: — (a) The soul as well as the cause (of all). 

(6) The cause of all living beings having individual souls (snswi) I 
(c) Being himself the cause—causeless. 

ia) 5HRHT w sa&pi sr Sift: «>) w r *i 

Sttfrs to * 

11 

5T:— Conscious in nature or being (faqWCT:)l 

vmn >—The Creator of Time, another reading is CtTOTO the “ Des¬ 
troyer or Controller of Time or Death” fifarcrTFi ( ) Pruh «n 

tsrafafi:—Knower or Possessor of all sciences ( a*? four ) I 
sWWijvft:—-tod of Maya ( srart) and the individual soul ( > 

(wnrentfr^t: mmsforii: 










MINISr^ 



£veta£vatara UPANISAD. 


§L 


The controller of the qualities sattva, rajas and tarnas (SRTOT 

—(a) RRRRIW*’ = emancipation or salvation from 
the world; the Supreme Being (when known) is the cause of emancipa¬ 
tion from the world. ( SR?R*n^t!f : ) is the stay or remaining in 

the world ( Rarcfetfifr) : this stay in the world is a form of bondage, 
therefore the bondage is called Now, when Brabm is not 

known by man, he undergoes bondage ; in this sense Brahm (being not 
known) becomes the cause of a man’s bondage in the form of stay in the 
world ) I 

Or, (b) Who is the cause of emancipation from ; existence of, and 
bondage in the world (sRR^Rrferf^STRlf ^R^*l) I 


MANTRA VI. 17. 

V I^TS^T Sf*RTT ftsW* fTT^fr IRISH 

17. He, full of that (light), is immortal, abiding in 
his divine glory, conscious in nature, pervading everywhere, 
the Protector of this world, and who always governs this 
world. There is no other cause (capable of) governing (the 
Universe). 

NOTES. 

This verse speaks of God as Independent of external means and 
abiding in II is own glory. ( ) I 

3FJW:—(a) Full of that light, mentioned in the 14th verse, (b) The 
Soul of the Universe. The word standing for the universe, and *RT = 
possessing. (<*■) That very thing; the same, i.e ., mentioned 

in the 16th verse. = very same. 

(a) WO (c) s? ^^Tsrtrj- 

*itT I I 

—Abiding in His divinity or His own glory. tsr=divinity 
or divine glory. living, abiding RWlMfew I TO 

SRTO * 

$*rar?i? Jji—tWTO = for governing the universe 1*5-— the cause which 
is capable of $3* I 









15^1 OTTRf srq^ llietn 


18. Verily, as a seeker after salvation, I resort to tlie 
refuge (of) only that Luminous Being, who is the illuminator 
of spiritual understanding, who creates Brahma in the begin¬ 
ning (of creation) and who vouchsafes the Vedas unto Him. 

NOTES. 

The prayer given in this verse indicates that the grace of God is a 
means of true knowledge, as already pointed out in the 3rd Chapter. 

Creates, referring either to every creation, or used as a 
Historic present meaning “ created ” ( qr ) | 

*r%3tinf^r —(lif. sends) gives, vouchsafes, gave ( aftrfa ) t 

used emphatically in the sense of only or alone ( <T $ — = ^ 

) 1 

StnHffssRPTCm; («) *»'«!%•• is spiritual understanding (or insight) 
st¥Rt: = that which gives light. The illuminator of spiritual understanding! 

(b) Whose Light is the Light of Knowledge, which is the spirit. 
Another reading is = (hat which purifies. 

(a) nr smsraft, “irar^” tfo «n* 

(6) snKRlT^q I 

wl—resort to, go to ( nwUfat ) 

MANTRA VI. 18. 

11 u n 

19. (I resort to Ilitn who is) without parts, free froiti 
action, Unchangeable, Faultless, Untainted, the Supreme 
bridge (for the attainment of) salvation, (manifested) like 
fire which has consumed the fuel. 






MIN/Sr^ 



&VETA&V ATARA UPAMfiAD. 


NOTES. 




While the Phenomenal Brahm as revealed through creation has been 
mostly described in the above verses, this verse describes Brahm in itself 
—the True Unqualified Brahm. 

^ i sratef 1 

^-undisturbed, that which cannot be modified, Unchangeable 

(sroftuiftra**) 1 

ftVW-From whom all faults ( wi ) are gone ; faultless, without 

defect, (Pflte»M * 1 *^ ) 1 

Untainted, unaffected, unmixed ism means a mixture 

or darkness. ib) Causeless. 

(a) Ptsfa (b) 5t3PPI II 

W^atn—(for the attainment of) salvation = ^<3 tew 11 

£3 _( a ) A means of crossing the ocean of the world ; a bridge for 

reaching salvation by crossing this ocean like world. 

Or ( b ) in ate S 3 also may mean an embankment (which 

supports a country from "floods). So the Supreme Being is called an 
embankment which supports salvation, on whom tins immortality 

depends(«) % «( (b) iw ^ rwwm wMwl 

Just as fire, first bidden in the fuel, becomes mani¬ 
fested by consuming that fuel, in the same way the Supreme Being 
becomes manifested and its Unity is realized when dualism, with its 
radical cause, ignorance, has been consumed and destroyed. Compare 1.13. 

taste V s ™ 

sate *’ v 

“ 1 resort to ” is understood here from the last verse. ( “ste 


MANTRA. VI. 20. 

UT^T: I rt^ 

11 ^ 11 

20. When human berngs, not knowing the Luminous 
Being, will put on the sky (ether) like skin, then there will 
he the end of (their) misery. 












This verse, as interpreted by iSaftkarfichnrya in the Gita, suggests 
and teaches the absolute impossibility of termination of human misery 
so long as man does not know God. Just as it is impossible for a human 
being to put on the sky like the skin which covers him, so it is impossible 
for his misery to terminate if he does not know God. 







ii 

—will put on or cover. 
—-like the skin. 

Having not known. 


MANTRA VI. 21. 

OT:Sroiqii3|5KHOT m % I 

II II 

21. By the power of penance (and self-control) and by 
the grace of God, Svetasvatara (first) knowing Brahin, 
thoroughly expounded to the most respectable Sannyasis 
(called Paramahamsa) the Holy, Supreme Being well-served 
by groups of sages. 

NOTES. 

This verse contains the only historical and personal reference in 
the book, and that also, as the commentators say, in order to point out 
briefly the methods of realizing the Supreme Being. 

3P?: —The word cR: implies three things here (a) Penance ; 

the performance of bard austerities like the fast called WJfnroj (6) The 
regular performance of daily duties, (c) Self-control (called the chief of 
Penances). 

(a) (&) ;)| 

TO —Knowing, Le.> having known Brahm (TOfa^R^}) 

«FI—After (having known); then. ( ) | 

msmfaw —The Upasarga is used here in the sense of extreme 

respectability, Wifo* —means here a Sanny&ein; these are divided 






rnisr^ 


s) SVETA8VATARA UPANISAD. 

5 | 

! oar types, the highest and the most respectable type being 
Paramhansa. So it means, “ to the most respectable Sannyasis called 
Paramhansa.” 

tot i ftrcjro* 
i tot^*^ ^ 1 

—The Supreme Being, referring to Brahm siftf && TOTC[)l 
qfaFZ —expounded, propounded, described (jffar^Pj;) I 

—is connected both with riNrreand IS** (a) “ thoroughly or well 
described” and “well served.” 

—group or collection. 

3 jE 3 (=served (an adjective of Brahm understood) 

“ Served by groups of sages.'' (sR^fauT I 

MANTRA VI. 22. 

tot 3# spftfam. i HTsrsTT^m 

?TT5^FTTm^mT 5fT $3: II II 

22. This knowledge, extremely confidential in the 
VedSnta, and taught in the previous creation, should not 
be imparted to one whose (heart) has not been purified, nor 
to one who is not a (pure-hearted) son, nor to one who is 
not a (pure-hearted) disciple. 

NOTES. 

This verse points out the extremely profound nature of the Science 
of Brahm and adds that, only the pure have a right to be taught this 

knowledge. (upfemir: jpur ) I 

3 ^ 3 — are the concluding portions of the Vedas ; the word 
Vedftnta is used here in the singular to denote the class of those portions 
in general. In this Vedanta many other subjects (as worship, meditation, 
£ c-) in addition to the Supreme knowledge of Brahm have been taught. 

(Rtfistrat uuuutrfw Nyuat: aiat^r 3?P=d i ) • 

RWt rffjjj —jjjsf = that tvbicb ought to be kept secret, confidential. 
This Supreme knowledge of Brahm is extremely confidential portion 











CHAPTER 77, 22, 23, 


the Vedanta, which, us pointed out above, contains other 
subjects also. 




(—ffcug ) i 

taugif propagated sqf^ ( ) (a) In the previous 

creation. Showing that the subject is very sublime and worthy of rever¬ 
ence, as coming down from times without beginning. 


( ^3 


lb) In the portion of the Veda called —“praise ” in which 

the Vedanta has been eulogized as worthy of acceptance. 

( rofridN ) i 


3NRIRIH?—whose passions have not been subdued (or pacified) ; 
whose heart has not'been purified ( * zm ^ ) | 

—to one who is not a (pure or worthy) son ( ) | 

! 5rf^rGf—to one who is not a (pure or worthy) disciple (s K rerP afavj iq) I 

3 ^: indicates that (otherwise) the non-observance of this restric¬ 
tion will lead to Evil, (^im 3 *: ) | 


MANTRA VI. 28. 

3% TO ^rfrfv^^T rf^TT 3jfr I 

5TOFU RfUfR ffa || || 

ffa ^stj«ira; n * 11 

23. These subjects, as described (above) are revealed 
to that great soul who has devotion to God, and as much 
devotion to (his) preceptor as God. 

NOTES. 


The above verse has described purity of heart as an indispensable 
condition of gaining Supreme knowledge ; this verse requires another 
condition : — merely Purity is insufficient; devotion to God and equal 
devotion to the preceptor is equally necessary. 

sw STCTffofT fons^SITO ) I 

—Genitive in the sense of accusative—to him, the deserving 
seeker and the devotee of his preceptor ( ) I 

*J5T3W:—(connected with ttw ) ( 0£ great Soul or mind JtSFwnrcn) | 
—are revealed or manifested vraf^ ) | 









SVETASVATARA UP AVIS ad. 


§L. 


The repetition indicates the conclusion as well as the grandeur of 
and extreme reverence shown to the subject. ( ^ ) I 

Here ends the Sixth Chapter as well as the Svetdsvatara Upani$ad, 
PEACE CHANT. 


*TT II 

3* STTFcT: *TTFcT: ?TTPrl: II 


II ffo 
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